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Ismaili connections with the Indo-Pakistan sub-continent
are centuries old. The first Ismaili 'da‘'l‘' (missionary) had
‘already arrived in Sind in 883 A.D. The Fatimid Caliph al
Aziz sent Ibn Shayban with a military escort, which took
Multan in 977 A.D.1 Mahmud of Ghazni defeated the Qarmatian2
ruler of Multan, Dawud, in 1004, and again in 1010 A.D.
Muhammad Gﬁori, in his first expedition in India in A.D. 1175
expelled the Ismaili ruler of Multan, %pd captured Uchcﬁ.
Nur the TurkB, who gathered his support from Gujarat and
Sind, as well as from the area around Delhi in A.H. 634, is
variously believed to have been a Qarmatian. In Sind, the
subjugation of the Qarmatians was effected only after the
consolidation of the power of Nasir al Din Qabacha in the
early thirteenth centuryu.

At the death of the Fatimid Caliph al Mustansir in
1094 A.D., the Ismaili movement split into two branches;
the Musta'lian Ismailis (represented in Indo-Pakistan by
the Bohrass), and the Nizari Ismailis, better known as the
Assassins6 whose stronghold was in Eastern Iran (though they
were spread out into Syria, Afghanistan, and elsewhere as
well7).

In A.D. 1256, the Mongol Hulagu Khan destroyed the
last stronghold of the Nizari Ismailis at Alamut in Eastern

Iran8. After that, the movement survived in Iran, but went



underground for centuries, and the paucity of material makes
any assessment of the historical development of the sect
rather difficult, if not nearly impossible,

From Badakhshan in Afghanistan, the sect seems to have
spread into what is now N,W. fakistan, namely,the states of
Hunza, Chitral, and some valleys of Kashmir., It is not with
this group of Nizari Ismailis that we are concerned in this
study. We are concerned here with the religious literature,
or a part of the religious literature, of the Satpanthi9
Nizari Ismaili group (mainly represented in Indo-Pakistan
by the Khodjaslo, and some Momnall groups), and with a
bfeakaway group of these Satpanthis, more commonly known

as the Imam Shahis, }2

According to Ivanow, the 'spirit of
their doctrine shows beyond doubt that the Ismaili element
in the Satpanth was the later form of post-Alamut Nizari
Ismailism of Persia',}>

It was driginally intended in this study to examine
all the available religious literature of the Satpanthi
branch of the Ismailis of the Indo-Pakistan sub-continent,
and to make an overall assessment of their doctrines, and
religious attitudes. However under the guidance of Professor
A.A A, Fyzee, and with the consent of Professor A. Schimmel
of Harvard, this plan, which would have only allowed a
general study of secondary sources, was given up in favour

of a more detailed study of only one piece of their liter-

ature. This study, therefore, does not pretend to be all-




embracing, nor definitive; since an examination of their
other literature might reveal other, and even contradicting
ideas.‘ .

The Nizari Ismaili Satpanthis of the Indo-Pakistan
sub-continent are the followers of the Aga Khan, whom they
consider to be the Imam, because of his direct, lineal
descent from Ali(the son-in-law and cousin of the Prophet
Muhammad) whom they regard as the tenth incarnation of the
Hindu god Vi§lfl‘1u.ll‘L The doctrine that Ali is the tenth
incarnation of Visnu, and thereforec the Imam (thus super-
imposing a Shiite, Ismaili form of Islam on a Vaignava.

Hindu substructure), seems to have been taught to the
Satpanthis in the work entitled the 'Dasa Avatara', literally
meaning the 'Ten Incarnations', It is this work, the 'Dasa
Avatara', or rather, the last portion of it, the 'Dasamo
Avatara' (or the Tenth Incarnation) that I have chosen

as the text of my study,.

The 'Dasa Avatara' forms a part of the 'ginﬁn'15
literature of the Satpanthis. These 'ginans' are hymns, or
religious poems, ranging from just a few verses to hundreds
of verses. They deal with varied subject matter too, including
doctrine, theories of creation and time, mythology, daily
behaviour and life, descriptions of the last Judgement, of
heaven and hell. The origin of the word 'ginadn' is debatable;
it either comes from the Sanskrit 'jaéna', meaning 'knowledge'!

-

or from the Arabic C_féJ: ,meaning 'to sing', but the Sanskrit



origin is more likely. The Satpanthis sing these 'ginans!
in the 'jama'at khanés'lé at morning and evening prayer
meetings. The 'ginans' also form texts upon which sermons

are based.

The choi¢e of the text of the 'Dasamo Avatara' was

initially made from an Imam Shahi ms.17, belonging to
Pirzada Syad Muhammad Noor Ali Shah of Burhanpur, M.P. India,
who is the present Pir and 'sajjada-nishin' of the Imam
Shahi Satpanthis of the Khandesh area, He lent the ms., to
Professor A.A.A. Pyzee, who in turn, lent it to the Deccan
College in Poona.
This ms. of 595 folios, each measuring approximately
9.2 by 5.6 inches, is mainly in Devanagari script. It will
be referred to as the D ms., hereafter. Two dates are
mentioned: on p. 154(b), the sixth lunar day of the month of
Vaiéékha, of the Sake year 1737, called Yuva, which works
out to be A.D. 1815; and again on p.536(b) the date mentioned
is Samvat 1880, and Sake 1745, both of which work out to be
A.D. 1823, Thevwork 'Dasa Avatara' occurs on pp. 215(b) to
262(b). The 'mano! orx%small'g'Dasa.Avatéra'lB is found
on pp. 263(a) to 264(b)(with some unnumbered pages inserted).
This D ms. was treated as the main text until an older
version wasilocated among the mss. collection of the Ismailil
Research Association at Karachi. This ms. will be referred
to as the Kx ms., 'K' because it 1is in Kho jaki scriptlg,

while 'x' is the number of the ms. in the collection at



Karachi.
This text forms a part of the oldest ms, at Karachi.zo
It is.a large ms. of folios, each measuring by
inches. The folio numbering is chaotic, because from
many of the pages, numbers have been destroyed, while some
sections, with a different numbering system, have bheen
inserted. The entire ms. of coarse, yellowish country paper,
is in Khojaki script, with a varied and very interesting
selection of Satpanthi works.21 Dates are mentioned at five
places: on p. 47(a), Samvat 1793, Vaisakha 17th; on p. 66(b),
Samvat 1793, Vaisakha 22nd; on p. 138(a)22, Samvat 1793; all
of these work out to be A.D. 1737. On an unnumbered page,
in the inserted section, the date given is, Samvat 1813,
which is A.D. 1757; and on p. 312(a) in the inserted section,
the date is given as Samvat 1837, which is A.D. 1781. The
B} work ‘'Dasamo Avatara' in this Kx ms. occurs on pp. 138{(af to
. 171(a), and the ‘'small!'Dasa Avatdra' occurs on pp. 57(a) to
: 66(v). 2>
There are three versions of the ‘'Dasa Avatara' among
the Satpanthis:'Dasa Avatara, Moto'(Sindhi, 'Vado', 'big)
attributed to Imam Shah;'Dasa Avatara, Néno'(Sindhi,'Nin@ho',
'small') attributed to Pir Sadr al Din, the grandfather of
Imam Shah;both these versions are known to have existed.z4
What was very surprising to me was the discovery in the Kx

ms. of an entirely Sindhi?ﬁarchaic sounding version,attributed

é
4
% to Pir Shams,The sectarians themselves seem to be quite
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unaware of this. It is the only copy I have come across. It
is on an unnumbered, but not inserted section, of the Kx MS.
on four folios., At the top it is indicated that it should
be sung in the raga 'kedara.’

The 'big' 'Dasamo Avatara' of Imam Shah forms the basis \
of this study. I have given transliteration of it from the
Kx MS., obtained from the Ismaili Satpanthis, and from the
D MS., obtained from the Imam Shahi Satpanthis; as well as
the translation of the Khojaki version, noting its
differences from the Devanagari version, and explanatory
nétes to the texts. The transliteration of the 'small!

'Dasa Avatara' of Pir Sadr al Din forms Appendix 11T, and
that of the 'Dasa Avatara' of Pir Shams forms Appendix IV.

Satpanthi tradition attributes the composition of
these 'ginans' to various Pirs, who are supposed to have
converted them from Hinduism to the Nizari Ismaili form of
Islam. But before considering this probiem, we should turn
briefly to all the other NMS. versions of the 'Dasamo
Avatara' which have been found, and which I have considered.
They are as follows:-

'K' is a pfinted edition of the 'Dasa Avatara' lent to
me by the Ismaili Association of Bharat in Bombay. I used it
when the D MS. was the only version available to me at Poona.
It is in the Khojaki script, and was printed by the 'Khoja
Sindhi Chdpakhana'(Press), Bombay in Samvat 1974(A.D. 1918).

'K1' 1s the MS. upon which the K edition seems to have
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been based. It belongs to the Ismaill Association of

Karachi, (called 1 in their collection). It is in the Khojaki
script, and is dated Samvat 1952(A.D. 1895). Since K has
been considered along with mss, Kx and D, there is no need
to consider K1 also, from the textual point of view, 26

'KL' is a ms. version in Khojaki, belonging . to the
Ismaili Association at Karachi(called L in their collection),
but this is incomplete, and all the verses after verse 150
are missing.

'KH' is yet another ms. version in Khojaki, belonging .
to the Ismaili Association in Karachi (and called H in their
collection). It is dated Samvat 1955 (A.D. 1898), but states
that it is a copy of a ms. dated Samvat 1930 (A,D. 1874). It
is very badly smudged, and is often quite unreadable.

1KY' is a Khojaki ms., also belonging to the Ismaili
Association at Karachi (called 'Y' in their collection). It
is dated Samvat 1859 (A.D. 1801). The 'Dasamu Avatara' in it
begins on p. 246, at verse 943 (verses 1 to 942 are devoted
to the first nine incarnations). It ends on p. 281 at verse
1464, thus comprising of 522 verses, as against 520 verses
of Kx version, to which it is very close, except that it
has a very interesting beginning, which I have transliterated
at the beginning of our text,

'DP! is a Devanagari ms. at Pirana (about nine miles
away from Ahmedabad in Gujarat) at the Imam Shahi establish-

ment. But I was told that this is only about 60 years old,
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and is probably a copy of the Burhanpur ms(D), with some
minor changes.

'DF' is a Devanagari ms, at the Satpanthi temple at
Faizpur, but this is a very recent ms., the original having
been 'destroyed by fire', I was told. The Faizpur ms. appears
to be quite different from any of the older versions; all
the Islamic names have been deleted from it, except that of
Imam Shah.27

The Momna Ismaili Satpanthis of Sidhpur in CGujarat, made
a copy of the 'Dasa Avatara' for me, from a Gujarati polemical
work, called 'Satapanthni Pol', but this edition, by the
very nature of its purpose, is of no use for our work,

Besides the mss. Kx and D, other versions of the smaller
IDasa Avatara' are to be found in the Khojaki mss. 'G', '11',
112', 'M', ‘W', 'BE', 'Q', all belonging to the Ismaili
Association at Karachi?8 It is quite possible that there are
other ms. versions of the work also. There ére numerous
printed editions of this small 'Dasa Avatara' also,
especially the tenth portion of it. This tenth section of
the small ‘'Dasa Avatara' is very sacred to, and very popular
with, the Ismaili Satpanthis. It is sung by them, standing
up(or used to be upto 10 years ago) on all important and
festive occassions in the !'jama‘'at khanas', also at the death
bed of a person, at ceremonies held for the dead. This was
the version cited in the lawsuit 'Haji Bibi v. The Aga Khan!

in 1909 in "the Bombay High Court, in support of the



\
contention that the offerings made by the followers are

made to the Aga Khan alone, and not .to any or all the f
members of his family.29

As said above, the Satpanthi tradition attributes the
composition of this !'ginan' literature to the various Pirs
(mainly to four Pirs; Pir Shams, Pir Sadr al Din, Pir Hasan
Kabir al Din, Pir Imam Shah)BO from a line of Pirs who are
supposed to have converted them to Islam. The genealogy,
and the biographies of these Pirs seem to be extremely
difficult to establish. S.C. Misra has discussed the
genealogy of these Nizari Pirs from no less than five
sourcessl W, ivanow has discussed the problem of the
genealogy and dates quite exhaustively in his works.32 I
found a genealogy of the Nizari Pirs carved on the grave of
Pir Ali Akber, at a place called 'Suraj Miyani' near Multan.
It is stated on the grave that it was built in A.H. 993,

33

but the genealogy seems to be faulty. A visit to the

tdargah' (grave) of Pir Nur Satgur at Navasari in Gujarat,3u

of Pir Shams at Multan,35 of Pir Sadr al Din at Jetpur in

Bhahdvalapur State in Pakistan,36 of Pir Hasan Kabir al Din
¢ 37

N

in Uchch Sheri of Syad Imam Shah at Pirana in Gujarat
by me have yielded no results beyond what Professors Misra
and Ivanow have already discussed,

In the Kx ms., which is the oldest Satpanthi ms. we

have come across, there are two lists of the genealogies of

the Pirs. One is on p. 295, under the heading 'Pir Saldmataja
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Nal1a' or the 'names of the Pirs, peace upon them', I call

this List A. The second 1list, which I call list B, is on

unnumbered pages, in the inserted section, which is dated

Samvat 1813 (A.D. 1756), which is later than the date of the

original ms., A.D. 1737. The lists are as follows:(List A

is given, and then any variants from list B are given in

parenthesis: |

1. Hadharata Saidha Mahamadha Musatafa sala alahu etc. (Arabic,

a%‘aﬂ\c}“ kaé” » Jf”‘%éy ;1ist B has four names before

the name of the Prophet, as follows: abhadha al Munaf, \;’34%“
, Hasam (JQ\D', abhadha al Mutalabha %Jkﬂm b,

abhadha alaha adlore ;the sixth name in list B is: All

bin abhu Talibha Aot e )38

2. Saiadha emama Hasan (seventh in list B).39 (}**17 rL4)%~u

3. Kasem. <oii§;f

Lo

L, Ahamadha.
5, Satgura Nur.
6. Emamadhina. CH)” rﬂﬁl (In list B, there are four names

between Kasem and Emamadhina, as follows:Mar imadha Bh&ker

U; le ,le”: Jafer Sédhikugl7\{ZJ\b}L535ﬂ Pir Jadnhe
Esaméila Qkﬁb”lqbkfg , Nura Mamadhé“‘/)kéf)/bﬁ ; thus
Emamadhina in list B is the thirteenth).

7. Mahamadha Manasura. 449ﬁ51;,—L5f

8. Galebhadhina. (oMl e\

6. abhadgala Mujidna. M=Vl

at Y
10. Munitasirabhilae (list B: Musatafa)fldf“//T;AJ*JJA}
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11,

12,
13.
14,
15,
16.

- 17.

18.
19.

20.
21.
22,
23.
2,
25,
26,
27.
28.
29.
30.
31.
32.
33.
3k,
35.

11
\

¢
Ahamadha Hadhi. s -7\5) B Vas !
Hasam, ¢ \'6)

Mahamadha, “léo

Mahamudha, ?}«éo
w
Mohobhddhina. (¥ M s
. 5 e
Khalekadhina. (1ist B. Khaledha).( J. L
Abhadala Mumana.(list B. Mumaaadhina).( ™ )ﬂ,l Al
Esalamadhina (list Salamadhina). ()"“.)Jt fyw [9

Sulehadhina (list B has two names: Pira Sale, Salahadhina,

ol et e
Samasa Tabhare ja, 41 - /’J),\)’ (_JM"/‘;J

Nasirdhina. L)”Ul »ﬂu

Sahebhadhina. L)’)U‘M"u@

Sadhar‘.adhina."+ UAHJ 40

Kabhiradhina., 43 j.}) l//uJ

Tajadhina. e ))” 87/

Padhiata Jomaradhi5 BJOJ}P o) VJ)J
Haedhara (not in list B). S AE
Alabhadhi(na) (not in list ). 2\l
Kasama (not in list B). (‘wﬂb

Nasira Mahamadha(not in list B). _Aé'a/,{)’f
Pir Dhadhu Khiato,

Aga Bhava Hasama. yLB (/L LCI
Mahamadha Jamu, (N
Aga Ajija./_'_J/'g' tgr'l\
ilehera, Bhega.éJ:/h'/,Jé'f‘



~ 12

7 J{ et «
36. Aga Akabhara Bhega.cjbk{.J, (sl /j? .
37. Aga Ali Asakara Ali Asakara'® Bnega. delﬂ \( 1e <]
THe text of the 'Dasamo Avatara' has no historical

material, beyond stating that Shams's son was Nasir al Din,

and that his son was Saheb al Din,47 and that his son was

: . b
Sadr al Dln,l’L8 and that his son was Kabir al Din, 7 and that
‘his son and successor was Imam Shah.50

The Ismaili Satpanthis (mainly in Sind) do not appear
to have accepted Imam Shah, but rather chose Taj al Din,
the brother of Pir Hasan Kabir al Din as the successor.51
| " It is true that all the.Ismaili versions of the big 'Dasa
| Avatara'(ms. Kx and all the other ms, versions that I have
: examined, except the printed K edition) do accept Imam Shah
as the Pir.52 Yet both the genealogies of the Pirs in the Kx
ms. qUoted above, list Taj al Din as the successor .Pir to
Hasan Kabir al Din, not Imam Shah.53 It was probably then,
% when he was re jected by the Ismailis of Sind that Imam
E Shah came to Gujarat and preached the Satpanth there.545ven
then, as the evidence in the 'Dasamo Avatara' shows55, Imam
Shah did not break away from the Imams in Iran, it was rather
his son and successor56 who later seems to have broken all

ties from the parent Ismaili branch, and attempted to combine

the offices of the Pir and Imam in himself.57

The Imam Shahi Satpanthis do not accept this inter-
pretation, nor do they accept the Aga Khan as their Imam; in

fact they say that they do not accept any imams at all,
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although I have seen lists of the genealogies of the Nizari

Ismaili Imams, as well as of the twelve Ithna Ashari Imams
in some of the mss, possessed by individual Imam Shahi
Satpanthis.

The Imam Shahi Syads claim that Imam Shah did not work
for any Imam, nor did any any of his ancestors, and that
the Satpanth they preached was just another version of Islam,
independent of any Ismaili forms. Ivanow and Misra do not
agree with this claim.58From the internal evidence of the
tDasamo Avatara' that we have, the claim of the Imam Shahi
Syads cannot be supported either,

a. The investiture incident, described in the 'Dasamo
Avatara‘59 presupposes someone who invests; thus a higher
and different authority has to be accepted. The Imam Shahi
Syads explain that the investiture incident is allegorical.
This could very well be, but to me there seems to be no
purpose in such an allegorical story. I would rather be inclined
to state that the investiture story seems to ‘have been
carefully worked in, in order to stake Imam Shah's own

e

claim to the office of Pirship.

b. A major portion of the story of the 'Dasa”Avatara‘ |
revolves around the theory of the coming of the 'Qaim'él, ;?
the signs proceeding his appearance, and his fight with i
the demon Kaliga. 'Qaim (al Zaman)' is definitely a Shiite

term for the Imam.62 Strothmam says that 'through chiliasm!®

the term 'Qaim' is often given to the Mahdi63 as resurrected
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from his tapparent'! death. Fyzee says that according to the

.§ Musta'lian Ismailis the Mahdi ,so accepted,has already come.

;
’” The one who will finally come is the Qaim al Qiyama.éuThe

Imar Shahi Syads, in fact, interprete the theory of the

' coming of the 'Qaim' as the coming of the Mahdi,éSbut one
would wonder why the term 'Qaim' was so obviously and
specifically used, and not the term 'Mahdi', if indeed the

%} author meant Mahdi, and not the Qaim or the Imam.
| ¢. The 'Dasamo Avatara' uses the word !'Shah! synonymous-é

1y with the words Hari and Qeim. In fact 'Shah' is the i

most frequently used noun in the work (147 times). The i

Ismaili Satpanthis use the word 'Shah' as the commonest

appelation for the Imam even today. According to Ivanow,

in the works of the Ismaili poet Khaki Khorasani (and

therefore with the Iranian Ismailis as well) the term 'Shah!

is one of the commonest words used to denote the Imam.66 w

; The Imam Shahi Syads interprete the term 'Shah' as either

' referring to the Mahdi, or as being allegorical. This seems

highly improbable.

I think that the whole theory of the coming of the

tQaim' in the 'Dasamo Avatédra' is a reference to the theory i

of the 'zuhur' or the final manifestation of the Imam. lIvanow %

says that in the works of fhe poet Khaki Khorasani ‘there

are several places in which one clearly sees that the author

soon expects the 'zuhur' or the manifestation of the Imam'é?

According to the 'Haji Bibi v. Aga Khan' lawsuit of 1909, all
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the Ismaili Imams after Imam Ismail are ‘unrevealed! Imams;68

and thus speculation about their 'revelation' must have
formed an important subject among the Ismailis.69
The 'Dasa Avatira' not only claims Pirship for Imam

70

Shah but several of his descendants, Both Ivanow, and
Misra have discussed the later history of the sect of Imam
Shah in Gujarat.71 On the historical plane, neither about
the genealogies of the Pirs, nor about their biographies,
nor about the controversy between the two Satpanthi
branches, can anything else, which is worthwhile, be added
here. The 'ginan' literature is sparse on history, it is
often unreliable on historical questions; in any event,
nothing of this 'ginan' literature has been systematically
studied so far,

The question that could be validly asked here is the
following: how far are the Pirs responsible for writing
the various works that the Satpanthi tradition attributes
to them? Unfortunately, I hawve found no way of proving
conclusively that the works were written by the Pirs to
whom they are attributed (nor of disproving the fact!). In
Professor Bhayani's opinion, based on the D ms. the language
used in the D ms. is the popular oral Gujarati of the
eighteenth century. But pobular language is always a
centiry ahead of the literary language; hence the work
'Dasa Avatara' (big) could have been composed a century

earlier, i.e. in the seventeenth century.72 According to
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Misra,”3 Pir Imam Shah lived at the time of Sultan Mahmud

Begda (Begarha, 1458-1511), and he is supposed to be the

composer of the big 'Dasa Avatara'., It is quite probable

that the work was recited orally, and not written down for
quite some time,(the earliest Ccopy wWe have is the one in the
Kx ms., dated A.D. 1737), hence the language must have
continued to change?ualthough the presence of certain
medieval terms’5 in thé work does indicate a. composition
earlier than the earliest ms. version available.

The 'short' or 'small! version of the 'Dasa Avatira!
is supposed to have been composed by Pir Sadr al Din, the
grandfather of Imam Shah.765ut again the earliest ms. copy
we can find is in the Kx ms. which is dated A.D, 1737. The
Sindhi 'Dasa Avatdra'’’ found in the Xx ms. is attributed to
the great grand father of Pir Sadr al Din,'Pir.Shams of
Multan, who is traditionally the earliest Ismaili missionary
to have come from Iran, (he is supposed tolhave:died in
1296 A.D.). In the opinion of Professor Schimmel, based on
the fact that the earliest Sindhi uses the littlest possible
Arabic, and no Pefsian vocabulary at all, the Sindhi 'Dass
Avatara' of Pir Shams must be prior to the seventeenth
century.A.D.78It is not improbable that the idea, that Ali,
and thenceforth the Imams,'were the incarnations of the god
Visnu, could have been first expounded by the one who is
traditionally the earliest of the Ismaili Pirs; and that

the idea was later greatly elaborated by the subsequent
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Pirs, especially by Imam Shah,

Before going on to discuss the big 'Dasamo Avatara' in
detail, it would not be out of place to state briefly the
stories of the first nine incarnations as stated in the
'Dasa Avatdara' of Imam Shah. The Introduction to the '"Dasa
Avatara' (K edition) says that in the beginning there was
'you, Narayana, self-~conscious, free from all qualifications
and conditions; all knowing and good; void of all darkness,
ignorance, error and imperfections!. Then he (Narayana)
created countless krores of beings (jivds); then he con-
centrated for a long lonﬁ time, ahd then created four
'kalpas', with their sixteen yugds. In the first yuga(era)
of the fourth 'kalp&' he assumed the form of a fish,

The First Incarnation. |

In the darkness and the tumult at the beginning, Visnu
was the only support. Then he created light (nur) which is
the light of the true guru Bfahma; Thence started all
creation.

At first in the eight lakha 'kar@és'7gountless krores
of souls were uplifted.Then the four 'kalpds' were created,
in which 'jakha'8o, ‘mega', 'kinara' and thirty-three
krores of devas were liberated. Then the four yugas were
created, and Brahma begot a son called Sahkho (also called
Samkhasara, or the demon Sahkho)81. Samkho stole the four
vedas, soO Brahma went and complained to Hari about it. For

the sake of retrieving the Vedas, Hari assumed various
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incarnations. The first incarnation was 'Macha' or fish,

Having stolen the Vedas, Samkho hid in the underworld,

in tne assembly of Karanikasara.82But Hari followed him, so

he fled, and took asylum with Mother Earth, Hari asked the

Zarth to give Samkho up, so the Vedas could be restored to

Brahma. The Earth agreed, but only on the condition that

Hari Should wed her. Hari agreed to do so, but only after
the four yugas, and the ten incarnations were completed,
and.countiess krores of souls were 1iberated.83 Hearing
this,the demon Samkho fled, and hid in the underworld of
the serpent Sekha,84 but-fled from here too., Then he hid

at a place where a mother and son were sitting. Hari came
searching, and promised to fulfil the desire of the mother
and the son in his seventh incarnation, if they gave Hari
information of Samkho's whereabouts. So Samkhasara fled,
and hid in the underworld of king Dhamald Dhori. When

Hari came looking for Samkho, king DhorI's queen took a
promise from Hari that he would take the eighth incarnation
through her womb as mother Kunti. So the demon fled again,
and hid in the underworld of 'Vara Talotara'. Hari came
there searching, and had to promise that in the second Treta
era, during his fifth and sixth incarnations, he would
fulfil the love (prita) of Kamaladhena and KamalZpatI. The
Samkho then fled, and hid in the underworld of one Sakha
deva. This deva had five sons, and these five sons asked

Hari for a boon before they would divulge the secret of
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where the demon was. So Hari had to promise that he would fulfil
their love as the five Pandava brothers in his eighth
jncarnation. So the demon fled once again and hid in the
underworld of Gajamdhara, ‘This mujnhdhurn had a son whom
Hari promised that he would fulfil his wish as Hariécandra
- in his seventh ;ncarnation. So the demon fled again, and
went to hide in Korabha's underworld. Korabha had five
wives, and four sons. Hari came there and asked where the
demon was hiding, but the sons asked Hari for a boon before
telling him, Hari promised that he himself.would come in
the first yugd (era) as Macha (fish), as Korabha (kurma,
tortoise), ‘as vara (varaha, boar), as Narasimha (man-lion),
and they would be incarnated as Rukhamugata, Amarikha,
Dhrua and Paeldja.(Prahlad). Hearing this, the demon fled,
and hid in hthe underworld of the 'HMacha Talotara'(Fish
under the  Earth). This king Macha. had a queen and a son.
Hari promised that if they told him where the demon was, then
he would fulfil their minds' desire, in that, when he would
assume the tenth incarnation, they would become Queen
Suraja and Prince Kamald. They agreed, but the demon,
hearing this, fled and went into the sea. So Hari assumed
the form of a fish, and went into the sea too., There the
Nirayana deva killed the Samkhasara, and took the four

vedas out of his stomach. Then this very demon Samkhasara

touched the feet of Hari(!), so Narayana asked him to beg

a boon. The demon Samkha begged that he should be allowed
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to fight with Hari in all his ten incarnations. Hari agresed,
. and then restored the four Vedas to Brahma.

So in the first Krta yuga, Hari came in the form of =
fish, he killed the demon Samkha, and liberated the devotee
Rukhamugata with one and a quarter krore of beings.

The Macha'é mother was Samkhavati, his father was
Piremarukha, his guru was Manadhata (Mandhata), his ‘'shakt:!
vas Chamdhakadevi. The Macha incarnation endured for a
period of four lakhs and thirty-two thousand years, during
which time the Rg Veda was the basis of true authority.

The Second Incarnation.-

Hari assumed the form of Korabha (Kurma, or tortoise),
who put the weight of the earth on his back. The demon
Madhukitaka went and sat on the mount Meru.The deva put
Meru into the sea, and churned the ocean, and took out

b
B He also took out amrta(nectar) and the

fourteen jewels.,
moon and the sun., The deva killed the demon Madhukitaka, and
liberated the devotee Amarikha with one and a quarter

krores of souls,

The Korabha's mother was Kamalavati, his father was
Trikhata (Trikuta ?), his guru was tkarakhaja, his 'shakti!
was Ajia devi: The k&etra (battlefield) was Bhesdsara.

Hari's incarnation as Korabha lasted for four lakhs

and thirty-two thousand years, when the Rg Veda was the

basis of true authority.




21

The Third Incarnation.

The third incarnation of Hari wes Vara (Varaha, boar),
who kept the earth between his teceth. He killed the demon
Mora, and 1iberated the devotee thu with one and a
guarter krores of beings,

The Varaha's 'mother was Padamamvati, his father was
Boelapura, his guru was Sejanahdha, his 'shakti!' was |
Bahukadevi. The ‘'savasakhana!' (place of birth?) was the
city of Bagapura, the battlefield was Mina Sarovara (lake
Ména ). The Varaha incarnation of Hari lasted for four lakhs

‘and thirty-two thousand years, during which time, the Rg

Veda was the ground of true authority,

The Fourth Incarnation.

At this time the demon Haranakamssz (Hiranyékagipu)
made 'tapas'(ascetic practices) and obtained a bhoon from
Samkara. Then the devotee Paelaja (Prahlad) was born at the
house of the least loved queen. -The queen sent off the
child into the forest, where Kamadhena (a wishing cow in

Hindu mythology) looked after him.

But the king Haranakasa heard of him and came into the
forest with an army. (By miracle?) the king saw a large
army facing him, with 'rumi' and 'habasi'8§n it. The king's
army was so terror-striken, that they fled. But still the
king Haranakamsa brought the child Paelaja out of the forest.
Now when Paeldja started going to school, he began to

make ‘japa'(rememberance) of the god Narasimha. He also




taught it to all the other children at school. So the demon
king threw Paelaja into the sea, but Hari saved him. Then
the demon had Paelaja thrown in front of a she elephant, but
the elephant instead of trampling on him, saluted and turned
back. Then the demon put Paelaja through:a mill, but the . :
‘wooden mill broke into nine pieces. He then had Paelaja
thrown inco the fire, but the fire would not burn him. Then
the demon had an iron pillar built; and he brought Paelaja
to it, asking him where his Narasimha was. The demon was
going to tie Paelaja to the pillar, but Paelaja embraced

the pillar. Then the pillar burst, and the Muréra86 deva
came out of it in the form of a man-lion or Narasimha. He
had come to kill the demon, but the demon said that he had
procured a boon that he could not be killed during night or
day; neither with iron or wooden weapons etc. So Hari killed
him with his nails, at eventide etc.

Hari then liberated the devotec Paelaja, with one and
a quarter krores of beings, who had been worshipping
according to the Satpanth,

In the Krta era, fifteen krores of beings had been
appointed in all; of these five krores were sincere and
loved Hari, 850 they were liberated; five krores of them did
not have complete faith ih Hari, so they went into the cycle
of reincarnation; and the rest of the five krores were
thrown into hell(dho jake).

Narasimha's mother was Chamdhavati, his father was
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Haritaka, his guru was Amérateja, his 'shakti' was Samae-
devi,-The ‘savasakhana' was Kashmir, the ‘ksetra' was
Musatana (Multan?) city.

. The period of the incarnation of HNarasimha was four
lakhs and thiry-two thousand years, during which period, the
Rg. Veda was the basis of true authority.

In all, the Krta era was seventecen lakhs and twenty-
eight thousand years long; then Paclaja went to the eternal
abode, since he followed the secret path,

The Fifth Incarnation.

In the second or the Treta era, the guru Vijesathara
viasa (Vyasa ?) appeared. Then the demon Bala (Bali) was
born. He had sixty-six krores of demons with him. The demon
Bala’rajé’went to the guru to ask how he could win his
fight against Narayana. So the guru advised him to set up a
big 'yagna' (sacrifice). Bala set up such a big sacrifice,
that even Indra and the nine continents began to shake.
Then a certain king Bhimasehera sent an offer to marry his
daughter to the demon king Bala. So Bali left the sacrifice
and went to marry ber. Hari came to wheré Bali was ggtting
married, in the form of a Brahmin, and asked for the hand
of the princOFS instead. Bali agreed. Hari was so pleased
with him that he went awéy without taking the girl. Bali
married her and returned to his country. Then Hari came
again in the form of Vaemana (a dwarf) to cheat Bali. This

time he asked for 'udhaka' ‘(water), but Bala Raja's
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advisers warned him ‘that it was Hari who had come in the
form of Vdemana to cheat him. So Bali told his advisers to
be careful, yet Vaemana cheated him, cancelled his
sacrifice and killed Bali.

Then Hari liberated the devotee Kamaladhena, and then
al) the world recognised him.

The vaemana's mother was Lindvati, his father was
Kesavaratha, his guru was Bahulocaha, his 'shakti' was
Koeladevi. The '8avasakhana' was Koelapura, and the 'ksetra!
was Vanathari Junagadha.

The incarnation of Hari as Vaemana (a dwarf) was four
lékhs and thirty-two thousand years, during which period the
Jujara (Yajur) Veda was the basis of true authority.

The Sixth Incarnation.

The sixth incarnation of Hari was Fanasirama (Parasu-
rama), the bearer of the bow and the arrow. The deva killed
KéatrIyas and made the world free from the K§atriyas. At
that time the demon Sheshatra-arajuna was very strong, no one
could fight him. This demon made an iron cage, and then went
to look for Narayana. But he only met a 'jajamana' (performer
of sacrifice), who told him that if the cage was big enough
for him, i.e. for the demon, then it would be big enough
for Hari. So Sheshatra-arajana went into it to try it out,
but Hari closed the door, locked him in, and slew him, Then
he liberated thc devotee Kamalapati.

The mother of Fanasirama was Ranak@vati, his father was

R e e em bt o et
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Javalagana (Jamadagni), his guru was Akasabuhbha, his
tshakti' was Tuluja Bhavani(Bhavani = Kali). The ‘'savasa-
khana' was Mamjapura city, and the kéetra'was Koe'lapur. Hari
remained in the form of Fagasiréma for four lakhs and
thirty-two thousand years, when the Jujar Veda was the basis
?f true authority,.

The Severich Incarnation.

At the time of the seventh incarnation, the guru was
Vijesathara Viasa., The Shah came as the seventh incarnation.

87

Then the demon Ravana went to make ‘'tapas'(ascetic practices)
so that he could not be-killed by anyone's arrows.

There was a 'mukhi!(chief) named Vira Locana (Vairocana?),
who lived to the east of the king Hariécaﬁdra. This king
wanted to marry the queen Tara, who was a devotee. The king
married her,but he would not let her step out of doors. So
the queen supplicated, and ‘hazarat' Atarikha came down, so
the queen started going out with him to serve the ‘'sata' or
true guru. The king did not know this, but the maid servants
taunted her, and eventually warned the king. The king Haris-
caﬁdra hung himself to the tail of the horse 'Hasala' and
went to the assembly of the devas, where the queen used to
go. There thg queen was given a plate full of food to take
back with her., When she réturned, the king took out his
sword, and asked her where she had been, and what was in the

plate. The king told her that she was not supposed to go out,

and abused the t'assembly of the devas!', So at last the queen
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uncovered the plate, and the 'gugari'88 in it had changed
into-pearls and flowers, the 'ladu'(Indian sweet talls) had
cﬁanged into oranges, the 'puris!'(flat fried Indian hread)
had changed into betelnut leaves, and the meat had turned
into grapes. The king was so overcome that he asked the
queen the true meaning of all this. 'The queen told him that
all this was due to the merits of the Satpanth, that he
might be a king, but that Satpanth was like the edge of a
sword, one had to sacrifice one's head ..for it. So the
king Hariécaédra agreed to embrace Satpanth, and to Zive
away all his kingdom and. his wealth. The king then took up
a job with an ironmonger. In this way he served the true
guru, so for the sake of the devotee, and for the sake of
killing the demon Dasasara (Ten head, or Ravana), Hari
assumed the seventh incarnation as Rama.

‘Bama and Lakhémana (his brother, LakSman) were ruling,
but the queen Kaikai(Kaikeyi) asked the king to let her
own son Bharat rule instead, and to ‘send Ram into the
forest. Rama ic the creator of the fourteen worlds, yet when
Rama was-leaving-Ayodhayé(Ayodhya) to go into the forest,
and all the people of Ayodhya went after him, asking him
to return, he sent them all back, saying he must suffer
for his own 'karmas'., So Rama went to the forest and 1lived
there for twelve years,

Viévamftra went to Hariécamdra in the form of a pig;so

king HariScamdra went in pursuit, but then at the edge of
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v
the river Visvamitra stood in the form of a Brahmin. He

asked the king to give dowry for a marriage, the king did
so, giving all his kingdom and horscs as dowry (kanya déana).
put then the Brahmins demanded their share, so for this the
king and his queen 7dr& and their son Rohidas had to be
sold. In this way they suffered, so that they would become
acceptable to the 'hazarat Shah'.

In the meanwhile the demon Rdvana planned to steal
Sita (Rama's wife), and came to her in the form of a begging
mendicant, and carried her away. Rama called Hanamata (the
monkey god in Hindy mythology, Hanuman) to help him retrieve
Sita. So Hanuman hastened to Lamka(Ceylon), where Ravana
was. Hanuman went and found Sita, and with his tail, to
which a piece of burning cloth was tied, he burnt Lamka.
Then Rama fought the demon Ravana's army, and brought Sita
back.

while queen Tara was a maid servant at the house of a
frahmin, one day, ViSvamitra came in the form of a snake,
and bit her son Rohidas. She went to burn the body of her
son, when Hariscamdra came to demand the cloth from the
body. Tara Rani prayed, and Narayana deva appeared. What-
ever devotee has ‘iman'(faith), he is saved, and goes to
heaven, ‘

So in the Treta era, Hari assumed threec incarnations.
He killed three demons. In the Treta era, the guru

Vi jesathara Vidsa appointed twenty-one krores of beings.
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out of these, seven krores were true and were liberated.
Seven more krores were partly true, so they went into the
cycle of reincarnation. And seven krores went to hell. But
the seven krores of true ones together with HariScamdra
had followed the Satpanth,

In his seventh incarnation, Rama killed the demon
Ravana and liberated the devotee Harigcahdra. The mother of
Rama wWas Kausalavamti (Kauéalya), his father was Dasaratha,
his guru was Lakhamana (actually his brother, Lakéman), his
tshakti' was Sitd. The 'savasakhana' was Ayodhaya, the v
1xbetra' was Lamkapuri. Hari assumed the incarnation of
Rama for the lenght of four lakhs and thirty-two thousand
years, during which time the Jujar Veda was the ground of
true authority. Harigcamdra reached heaven by following the
Satpanth in secrecy. The Trcta era was twelve lakhs and
ninety-six thousand ycars long.
the Eighth Incarnation,

The true guru Vidharaviasa (Vidura Vyasa) has told the
following true words,

In his eighth incarnation Hari was born as Krsna from
the womb of Devaki. But he was nursed by Jasodad. But the
demon Kamsdsara found out, and sent the demoness Putna.
Putna came to rurse quné, with poison in her breasts, but
Krsna sucked her life out. When he was a child, while
playing one day, he picked up the mountain Govaradhana. On

another ocassion, he plunged into the Jamund river to
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retrieve a ball. In the river, he fought with the snake
VésfﬁgéAVésukT) and defeated him. Krsna married sixteen
thousand gopis(cowherdesses).

The wicked Koravas persuaded the Pandavas to play a
game with them. The Pandavas lost and had to go into the
forest for a period of time.

Then Duryodhana brought Pamcavali (Draupadi) to the
court, to take her 'laja'(shame). But she prayed to her
Lord, supplicating. That god always comes to the help of his
devotees, so as Duryodhana would pull off one dress, Hari
who had come to help her, would supply her with another
dress. Thus Hari supplied her with nine hundred and ninety-
nine new dresses,

Then she went with the Pandavas to the forest, and
Duryodhana sat ruling.89After twelve years they returned
from the forest. Duryodhana tried to poison the Pandavas,
he tried to set fire to the temple (home?) in which they
lived, until they became servants of the king Varata.
(Virata ?). One of Varata's warriors tried to seduce
Draupadi, but Bhima went and killed him. So the Pandavas
had to remain disguised as servants for twelve Years. But
then Duryodhana found out that they were still alive. After
twelve years, they came éut openly, even then Duryodhana
refused to give them any part of the kingdom. So there was
a big fight at Kurukéetra. Krsna fought for the Pandavas

who won. Bighteen 'khona' army were killed. In order to
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expitiate the sin of killing, the Pandavas set up a 'yagna!
(sacFifice). '

Krsna, having killed Kahsasara, the demon, who was his
uncle, assumed the Budhdha incarnation. And he killed
Duryodhana,

Krsna's mother was Devaki, his father was Vasudeva, his
guru was Vidharaveasa, his 'shakti' was queen 3Zukhamani, The
'savasakhana' was Gokalapur, and the 'ksetra' was Mathura,
Kréna killed the demon Kamsa. The Kygpa form of Hari
endured for four lakhs and thirty-two thousand years, during
which time, the Sama Veda was the basis of true authority,
The Ninth Incarnation.

The ninth incarnation of Hari was Buddha, who spoke
'Farsi'(Persian). He had bent legs,and a deformed face, he
carried a sword and arrows. In this terrible form he came
to the threshold of the Pandavas, who were making a 'yagna',
but Bhima was at the door, and would not let him in.

Hari in the form of Buddha told Bhima that the Brahmins
whom they were feeding had lost their 'brahma', and that the |
Nabi (Prophet) Muhammad was now the incarnation of Prahma, |

The Brahmins still worshipped cows, and idols and
stones and trees and went to the river Ganges, all of which
was now wrong. The right thing was the Satpanth, to give
'dasondh'90(tithe), to go to the 'gata'91 and to drink
'amfrasa'92. Bhima was very impressed, and went to tell the

king Yudhisthira,who wished to come out, when he heard this,
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and see Buddha, but the Brahmins tried to prevent him,
"Anyhow, eventually, the Pandavas went to meet the
Buddha who told them to kill a cow. The Pandavas replied

that they could not do such a sinful act. Buddha argued

that if they could kill eighteen 'khona' army, why could
not they kill one cow? And in any case, killing a cow
would make the Brahmins spread calumny against them, and
that would help wash their sins away.

So the Pandavas killed a Kamadhena cow(wishing cow),as
Hari had directed. Yudhisthira put the head of the cow on
his head, the rest of the four brothers put the four legs
of the cow on their heads. In this fashion they went to the
bajara' (bazar) in Hasnapuri, (Hastinipura), making the ! japa'
pf Buddha. People began to talk, so their sins were washed
off, and instead of the parts of the cow, their heads were
covered with glittering golden crowns. When the Brahmins
saw this, they went to the place where the cow had been
cut, and took the intestines of the cow and put them around
themselves as the sacred thread. Others went and got the skin
of the cow, others got the tail and the udders; so now all
the world worships the cow, and are misled. But if only
they look at the Atharva Veda, they would find the Tenth
Incarnation.

Then the Pandavas asked the Buddha to advise them as
to what to do ndw, so the Buddha advised them to go away

to Hema@cala(the Himalaya). Because the Kali era was about
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to begin, and it was a sinful era. The Brahmins would be
self-seekors, and they would not know the tenth incarnation.
So he told the Pandavas to go away before the Kali era
arrived, because-he himself was going away. But then the
Pandavas complained, how would the earth sprvive?93,so

the Buddha said that he would remain 'gubata’ (;gupta',

hidden, or Arabic 'satr'), So the Pandavas asked him about

R

his ‘gubata' condition. So the Buddha replied that in the
west, in an Arab country, he would assume a human form. Sof
the Pandavas asked him about the place of the guru Brahma,
Narayana deva replied that in the Jampudipa(India), in the
Bharat continent, in the'ksetra of the Maiden'94, there in
the Imampuri city the guru Brahma lives.?> He teaches the
Atharva Veda. In the Kali era, the name of the guru Brahma
is Nabi Muhammad, but the misguided would never know this.
So the Pandavas went to Hemacala.Then all the sixty-
eight 'tirthas'(places of Hindu pilgrimage) came to touch
the feet of the guru Sri Buddha, and told him (especially
the Ganges did) that they did not want to remain in the
Kali era, unless he too remained. Hari said that he could
not do this, but in the west, in the'Eraq khamdha' (Iraq)
he would assume the tenth incarﬁétion. But the guru
Brahma would be in the Jampudipa. In Jampudipa lives guru
Hasan Shah, and he says that the 'end' name of the guru is
Nabi Muhammad. |

But the Ganges persisted in asking about Hari's place
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in the Kali era, so Hari Nardyana deva replied that in the
west, in Svetadipa, in the Er&q continent, he would assume
the incarnation of the most powerful Ali. This was the
secret that the Buddha told them, so the 'tirthas' agreed to
remain in the Kali era. But they went away to Nabi Muhammad,,
so now the sixty-eight 'tirthas', and the three former

vedas are of no use,

Then all the 'bhutas' and other bad spirits came to
Buddha, and asked him what they should do in the Kali era?
Narayana replied that in the Kali era, everyone would love
them, and honour them. So they were happy, and asked where
they should live in the Kali era. Narayana replied that the
sixty-eight 'tirthas' were going to vacate their places, so
they could go and live in them. Narayana advised them to
perform mirécles, so the people would worship them in the
Kali era. Thus now all those in the Kali era who go to the
'tirthas', and worship idols are in reality worshipping bad
spirits, while they do not know '~ . the Nabi Muhammad and
the 'hazar Imam'. The idols and the bad spirits said that
they did not wish to be worshipped, but the Buddha said
that they better suffer it, Such is the play of the deva.96

In the Dvapara era, the ninth incarnation of Hari was
Budhdha, who killed the demon Duryodhana, and liberated the
devotee Pandavas. (But the body of Jujetha?a(Yudhiéthira)
had not gone completely yet, because in his life once he had

spoken a lie).97
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In the Duapara era, there were two incarnations. The
guru Vidaraviasa had appointed twenty-seven krores of
beings; of these nine krores were truthful and were liverated;

nine krores had less faith and went into the cycle of

reincarnation; the remaining nine krores, who did not love
the guru Narayana, went to hell, The Pandavas followed the
Satpanth,

Buddha's mother was Karanavati, his father was
Vinavichardja, his guru was Haisaraja, his 'shakti' was
Hirszdevi. The 'savasakhana' was Ujenapura, and the kéetra
was Kulakhetra. Hari remained as Buddha for a period of

four lakhs and thirty-two thousand years, and the whole

Duapara era was eight lakhs and sixty-four thousand years.
7he Tenth Incarnation,

The big 'Dasamo Avatara' begins by stating that when

the Dvapara era ended, and the Kali era began, the demon

Kaligo was born in 'Cina m3hi Cina'. The Atharva Veda is

now the truth, and the guru Brahma has assumed the name of A
the Prophet Muhammad (Kx 4). Isvara has become Adam, and

Harl has assumed the tenth incarnation. (Kx 5). This tenth

is the'Nakalanki'98 incarnation, who now sits in the Arabian

country. (Kx 6). He is remaining 'gubata'(hidden, kx 798P
The guru Brahma is also Pir Shams,99 who goes round
4 preaching. Eventually Pir Shams, in the form of a parrot,

comes to Cina m&ha CIna, and arrives at the threshold of the

demon Kaligo, whose wife is queen Suraja, and son is prince

—



35

Kamalé.loo

The parrot tells the queen that she is wasting
her life, and then recounts to her the stories of the first
three eras. (Kx 17-23). He warns her that now in his tenth
incarnation, Hari is going to kill her husband. But, the
parrot says, since he knows her to be a truthful woman, he
has come to warn her and to teach her the Satpanth(¥Kx 30),
without which there is no 'mugata'(mukti', salvation, Kx 31),
and without which they would al1 have to suffer on the
'mahadhina' (the great day or the Day of Judgement), Therefore
it was important to have a true guru(Kx 31) and to serve the
Satpanth in secrecy. The queen and.the prince and six others
thereupon, beg Pir Shams to teach them the Satpanth and to
save them from the 'mahadina', It was because they had lert
sore service undone in their previous lives, that they had
been born in the home of a demon (Kx 47). So Pir Shams took
them into the Satpanth by giving them the 'niama parataka
bola' (Kx 52),‘and teaching them the 'japa' (remembrance,
‘dhikr') of '¥irshah'(Kx 54)*°1 4o 014 them tnat they must
also give 'dasondh'(tithe)loz. They asked Pir Shams for
'didar(audience, vision) at the time of the fight, to which
he agreed and departed.

Pir Shams then came to Jampudipa(India). His son was
Pir Nasir al Din, his son was Pir Saheb al Din, and his son
was Pir Sadr al Din, who did the work of liberating twelve
krores of beings in the Kali era. (Kx 61-65).

Then comes what I have called the 'investiture incident!?
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above103, in which Pir Sadr al Din goes to the 'dargah' with
his son Pir Kabir al Din, and an iron wall arises, and then
disappears, after Pir Sadr al Din had performed 'tapas’
(ascetic practises). In the meanwhile ‘the child Kabir al

Din has woven a headgear of five hundred yards, which he
presengs to the Shah. The Shah is very pleased, he appoints
Pir Kabir al Din as the next Pir, and tells him that he will
be the liberator of countless krorés of beings, (There are
some supplicating verses, giving the Shah the powers of the
creation of souls and of the universe, describing him as

the most merciful, and dsking for his ‘didar'). When Kabir

al Din objects that he would not be equal to the task of
liberating countless krores of beings in the sinful Kali

era, the Shah promises that he will help him in it,10%
Then Hasan Kabir al Din taught the ! japa' of 'Pir-Shah', and
all who learnt it went to heaven,

The 'Dasamo Avatara' says that the successor to Hasan
Kabir al Din is Imam Shah,lOBWho tavght in India. Imam Shah's
son is Muhammad Shah, and his son is Mustafa. (Kx 98-102)106

The author here stops discussing the question of
succession, and goes on to talk of the coming of the Qaim,
(Kx 103), and the signs proceeding the coming of the Qaim.
This refers to thé tzuhur' or the manifestation of the hidden
Imam, accordiné to the Satpanthi Ismailisj but according to

the Imam Shahi Satpanthis, it is a reference to the coming

of the Mahdi.l97 The signs are all unnatural events, such
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as a cow having twins, the sea crossing the tide line, or
bad events, such as all people speaking lies and calumny,
brothers fighting among themselves ete. The demon (who is
Kaligo so far) is now referred to as Azazil (Kx 113). Even
the believers (mu'mins) will be corrupted,

Then there is the strange incident of the forbidding
of smoking tobacco(Kx 121-124), because it is the smoke of
"the devil.

So wirth all those signs, the Kali era will be filled.
Then the Qaim will come openly (Kx 129). Then the auspicious
signs will be seen, such’as the she-elephant giving milk,
the sea waters turning sweet etc.; and when all these signs
are fulfilled, then one should know that the Shah has come,
(Kx 131).

Then the Shah's man Ismail comes(Kx 132) with ninety-
two lakhs of horses; he goes to Cina maha Cina, and
challenges tﬁe demon Kalige. Here a long section is devoted
to preparations for war on both sides, the weapons used,
the horses and their decorations, the warriors etc. (upto
Kx 173 description of the demon's afmy). The demon appoints
Prince Kamald as the ruler of Cina miha Cina, and himself
sets forth to fight the Shah. Prince Kamald and queen Suraja
instead of ruling remember Hari and supplicate him. So Pir
Shams appears to them, advises them to leave CIna maha Cina
and go to Jampudipa, where the Shah's army is collecting.

The Shah is described mounting his horse Dula Dula (Kx
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‘190). Then follow descriptions of the ornaments of the
horse, and of the Shah (to Kx 203)., All the souls who have
been liberated in the previous eras come to join the Shah
and his army. In verse -Kx 293 there is some sort of
speculation about the date.on which the Qaim will mount
the Du;? Dula, but I cannot decipher the date.

Then the Shah comes to Jampudipa with his vast army,
w(xx 299) and he takes the three edged sword in hig hand
(Kx 307).In India, the Shah comes to the 'rozi'(grave) of
Imam Shah, and the 'roza' turns golden(Kx 313). There the
Shah sits and talks to Imam Shah,108

Then the demon comes to the river Sarasvati, performing
all kinds of tricks to beguile the people (Kx 320). As both
the armies are facing each other, Narad comes to perform his
tricks. Everyone comes to the Shah, and offers to kill the
demon: the female ascetics, Bhima, the wind, the water etc,,
but the Shah} does not accept their offers.

Just then the queen Suraja and the prince Kamala arrive
(Kx 339). They come and supplicate the Shah, asking him to
forgive the sins of their former lives; they tell the Shah
how with his 'didar' they feel that the sins of their former
lives have been absolved. Then queen Suraja and prince
Kamala go to the demon's army (Kx 345), and try to explain
to the demon that it is not possible to fight with the
Indistructible Hari, Suraja recounts all the previous nine

incarnations of Hari (Kx 351-360), and tries to warn the
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demon that the tenth incarnation of Hari, the Nakalamki
incarnation will kill him(Kx 362). At this Kaligo becomes
very angry and says that he will go and kill Hari and bring
his head to her,Now it is her turn to get angry, so she
takes a stick and hits the neck of the demon. The demon falls
onto the floor dead (Kx 368-370). |

This leads to a fight between the two armies (Kx 376-
389) until the river Sarasvati flows with blood (Xx 390).
then the head of the demon is thrown to CIna maha Cina, and
Cina maha Cina is sunk into the sea, (Kx 395).-Now the demon
has no progeny left,

Then the Shah gives an order to the angel Azazila to
take possession of all the souls, which he does (Kx 397-400).
‘“hen follows a description of the Qiyama (Judgement), how
the trumpet will be blown (Kx 403), and how all the beings
will be resurrected. But, the text says, whoever follows the
Satpanth truthfully will not suffer on this 'mahadina(kKx 404),
These sages Wwill enjoy themselves, they will all sit with
the Shah, and with Muhammad as the vizier (Xx 406).

Then there is a description of 'amardpuri', the eternal
abode (Kx 409-431), with all the gold and jewels, and the
beautiful clothes for all the saints, who will each have
fifty women. This will last for one and a quarter lakhs of
years (Kx 432), and the Shah will marry the mother earth (Kx
433). But all this is only for the true Satpanthis (Kx 434

435), the unture lazy Satpanthis will be punished (Kx 436-
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L52) as will be those who worship stones and trees, those
who go to the 'tirthas' etc. After the sages have enjoyed
themselves, then creation will be destroyed’ again(Kx 455).
Here the author reverts to the idea of the Qiyama, with
the horn being blown (Kx 457), and the Shah in his Arabic
form, putting all the world iﬁto hell (Kx 458). Then there
is th; description of hell, and all the punishments of hell,
mixed up with ideas about the last Judgement (Kx 459-481).
But the Shah will protect the fdharami' (religious ones)
with an umbrella (Kx 483). The ones who did not sin will
not suffer; they will go to heaven (Kx 483). A description
of heaven follows, and all that the saint enjoys there,
including the frequent 'didar' of the guru Nara (Imam, Kx
509).

The 'Dasamo Avatara' ends by promising liberation
from reincarnation to any who follow its customs, and much
merit will accrue to those who recite, and those who listen
to this scripture of Pir Imam Shah. (Kx 509).

Professor B. Lewis suggcsted that the idea of the Ten
Incarnations of the Satpanthi. Ismailis might be comparable
to the already existent Ismaili idea of the Ten Intellects (which

come into Ismailism from the neo-Platonic idea of emanations).

It may be quite possible that this parallelism was present
in the mind of the early Ismaili Pir who took over the
jdea of the Hindu Ten Incarnations in order to form a

symbiotic bridge between Nizari Ismaili Islam,'and Hinduism,
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One must remember two guiding principles of Ismailism:
firstly, that Ismailism always operated at two levels; the
tzahir'(outer, exoteric) and the 'batin'(inner, esoteric);
and we do not know what the 'batin' intrepretation of the
tpasa Avatara' was, in the mind of the Pir who originally
concgived the idea of using the theory of the 'Dasa Avatdra!
to preach Ismaili Islam. Secondly, that teaching should be
done in terms which those who are being taught understand
and can ident}fy themselves Wwith, and in stages which they
can assimilate according to their capacity. However even

if this be granted, the text of the big 'Dasa Avatara' of
Imam Shah, as we have it,vappears intellectually at an
unphilosophical, unsophisticated and folk-lorish level. This
is in shgrp contrast to the Fatimid and Iranian phases of
Ismailism,

On the surface the work looks much more Hindu than
Islamic. The myths are almost all Hindu. The first eight
incarnations deal with completely Hindu stories, admittedly
often in an unrecognizably altered form. Again the concept
of 'time! being created by the god Visnu, and being divided
into the four 'kalpas' and these further into sixteen 'yugas!
is Hindu., The yugas have Hindp names too. The idea of
creation, destruction and re-creation, which seem to have
- peen implied in the 'Dasamo Avatara' (Kx 435,455) is also
Hindu.

On the other hand, the all important idea of God as
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the_single creator of time, the universe and beings is
Islamic enough. That the return is to Him only is also
certain.

Perhaps the basic theme of the 'Dasa Avatara' is the
theme of god's coming to man in an incarnation for the
'1ibe§?tion' of man and the destruction of the demon(evil).

The exaltation of Ali to divine status by people like Abd

Allah ibn Saba, and Abd Allah ibn Abbas is already an old
theme in the extreme form of Ismailism. By the time of the
1Qiyama' in Iran in 1164 A,D., under the Imam Hasan ‘ald
Dhikrihi Salaam, the idea that Ali is all imams, scems to
have been worked out also. According to M. Hodgson109,

Ali is reported to have given a sermon in which he recounted
all the things he was going to do. Then a man asked him (Ali)
whether hé would do all these things himself? and All is
reported to have said "I shall not come, but one of my sons
will come and do these things, so it will be as if I shall
have done them". Thus 'above all the Imams is Ali, but
relative to the people, he now appears as the son, now as

the gfandson, now "as aged, now young, now in the mother's

womb, now as a boy --' etc.llolt was in this vein that the

late Aga Khan III, in a 'firman' to the Ismaili Khoja
tjama‘at' at Nagalpur, Cutch, on 29th November 1903 said:
®In the field of Kerbala, Imam Hussein used to say 'I am
the Imam'. Amidst such calamity he &id not go into hiding

(gayb): But he fought with his enemies with a stick in his
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hand, If the Imam is not present, then all become unbelievers,
(kafir). At present the stick of Husseln (his'gadi', seat)
4s with me, And I myseclf am Imanm Hussein. Look, and see that
even today I keep this stick in my hand wherever 1 go.
Because I myself am the Imam. I am not afraid. The Imam is
elwaysspresent-.-" etc.lllThe idea does not seem to be too

fer removed from the Hindu idea of incarnation. To the

Satpanthi Ismaill, the Imam never dies, he is always alive,

and this forms a very crucial tenet of Nizari Ismailism in
the Indo-Pakistan sub-continent,
Thus the idea of tﬁe incarnation of the divine was

already there, ready to be transplanted as the time and

opportunity occured. And in the 'Dasa Avatara!'! this seems

to have hgppened. As a result of this transplanting, the

g,
groups concerned do come out as Muslims, rather than as
Hindus (the Satpanthi Ismailis certainly do; as for the
Imam Shahi Satpanthis, they are very much 'in a half way
houce! as one of the Imam Shahi Syads himself put it),
because the tenth Incarnation is Muslim, with a well
developed tradition ready, so as not to be re-absorbed
into Hinduism,

This point takes us back to the question, was it Ali
who was the incarnation of Visnu, or was it the Prophet
Muhammad? The Nizari Satpanthis say that it is Ali, while

the Imam Shahi Satpanthis say that it was Muhammad.l12

The quéstion is already partly answered by points b. and c,.
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“on pages 13-14 above. It is true that at no point does the

'Daéa Avatara' specifically state tuat Ali is the tenth
incarnation of Visnu. However, the 'Dasamo Avatidra' text
(Kx 4) does say that the guru Brahma has assumed the name
of the Nabi Muhammad, and it is the god Visnu who assumes
incarnations, not Brahma. The 'Dasamo Avatara' text (Kx 6

L
and 7) does say that Hari (an appelation of Visnu) is the

~ tenth Nakalamki incarnation, that he is sitting in an

Arabian country, and he remains 'gupt'(hidden). The theory
of 'satr'(hiding) was always applied to the Imam, and
never to the Prophet MNuhammad.

As said above, the names 'Qaim' and 'Shah' which are
solely used of the Imam, and not of the Propnet, are used
synonymously in the 'Dasamo Avatara' text with the
appelations of Visnu such as'Hari', 'Abhamga', 'Pratipal!
etc. Again the Dula Dula, which the Shah rides, is the mule
of Ali, according to Islamic tradition. Acbording to M.
Hodgson, by the time of the 'Qiyama' at Alamut, in Iran,

tit became normal now for the Imam to take a rank notably
113

e iy

higher than Muhammad's.'!

The ‘*Dasamo Avatara' accepts the idea of human rein-
carhation (and its corollary of ‘karma') as well; for example,
the queen Suraji and the prince Kamala have come to the
house of the demon Kalige, because some of their service
waé left undone in their previous lives, (Kx 47). Again, to

quote M. Hodgson (on the 'Qiyama' in Syria), 'the most
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obvious case of the emergence of popular Shiite ideas would

be that of reincarnation............. ...Although transmigra-

tion does not yet amount to a regular endorsement of the

idea that human: 1life is repeatable till its purification

from all darxness 1s accomplished,....yet surely the formal

doctrini must have received an impetus from Sinan's views.

At any rate, it 1is found among the Syrian Ismailis

vpersistently thereafter'.lluThus ve need not be surprised

if it is found among the Indian Nizari Ismailis either, even

though in this case, it was obviously accepted from Hinduigsm,
The Hindu 'mokhsa' ideal is there too, though modified;

for example, a knowledge of the Imam is absolutely necessary

for salvation, and for this the ground was not too unprepared

either.This was mainly because of the close relation of
Iranian Isﬁailism to Sufism. Nicholson has compared the
Shiite Imam to the Sufi 'qutb'.115 According to M. Hodgson,
tthe Imam did for the believers what the Sufi Shaykh did

for his disciples; by focussing their attention on him, they
could be made to forget themselves, and be led to the divine

116

hidden within him', It must not be assumed that the

ideal of every Satpanthi Ismaili is 'mokh%a'(or of every

Imam Shahi either); in fact the largest majority are probably

quite worldly, expecting good rewards in this world, and the
pext; hence our 'Dasamo Avatdra' text is full of descriptions
of all the good things (riches mainly, which is in sharp

contrast-to the Qur'anic idea of heaven),which one is likely

|
J
1
{
{
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to attain in heaven, and of descriptions of | all the
punishments to be meted out to the sinner, both at the time
of Judgement and in hell. But the ideal is there; in fact,:
ome of the clauses in the 'tasbin' said for the dead in the
tjama'at khana' is 'O Ali, make the 'ruh'(soul) of the dead
return 4nto the origin when@e it came'.117

On tne practical level, one is very surprised that
not one of the five pillars of Islém are made incumbent
upon the believer, or even mentioned in the text of the
1pasamo Avatara',.Not even once is the Qur'an mentioned.118
In practice, the Nizari Ismailis of Indo-Pakistan (and the
imam Shahi Satpanthis) do differ very greatly from the other
Muslim groups, or even from the other Shiite groups. They do
profess the tshahada' (the Islamic profession of faith:
tthere 1s no god but God, and Muhammad is his Prophet!'),
They do not say the 'namaz' like the other Muslims, five
times a day, but say the 'dua', said to have been composed
by Pir Sadr al Dinllg,three times a day. They rarely go to
Mecca for the Hajj pilgrimage; the pilgrimage is usuvally
made to go see the Imam, or more rarely to Kerbala, They do
not give 'zakat' but give ‘'dasondh' to the Imamlzo, or wWith
the Imam Shahis, to the Imam Shahi Syads, or send it to
Pirara . Some fast during the month of Ramazan, but many
try to explain it away by such verses of the ‘ginans! as:
tave to rozi, nahi to rozaj;aisa aisa dhyana mere Sahebjiko

dnarendt, meaning 'If it comes, it is rizk'(one's appointed
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daily portion), if it does not come, it is fasting; one
ppays to the lord in this mannerf. On the positive level,
there are some practises which are pcculiarly ismailil, like

a daily 'silent dhikr!'{ajampya japa' which is mentioned in

some of the'ginans')or the drinking of the holy water called
1abe sﬁafa", these may be drawn from HMinduicm, but according
to Professor Ivanow, are probably drawn from Sufism.121

One might again presume that the Nizari Ismaili Pirs
(those who converted the Satpanthis, not the 'dais! of the
patimid times) must have come to India after the 'Qiyama'
at Alamut, in Iran, and'elsewhere, which abrogated the laws
of the 'sharia'lzz. It would be correct to say though, that
ir; the last several decades, with the coming of the Aga Khan

e
family to, India from Iran%zand with the formation of

n in 1947, the more Islamic consciousness is growing
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gmong the Nizari Ismaill Satpanthis, but not among the Imam

24
Shani Satpanthis.lg .
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vootnotes.
3 Aziz Ahmad, 'Studies in Islamic Culture' Cxford 1964k,
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to the ratimids of Lgypt.

3.Minhaj al Saraj al Juzjani, 'Tabagati Nasiri' Calcutta, 1864,
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work on him, the main one being his edition and translation
of Khusraw's tJami' al Hikmatain' with an introduction by
H. Corbin.

§.Ala al Din al Juwayni, 'Tarikhi Jahangusha' English tr. by
A.J. Boyle, Manchester, 1958.

9.Sat=true, panth=path, therefore 'satpanth! means the ttrue
path'. As far as I could find out there was no other
Satpanth in India before the Ismaill group came to be so
called. There. are other ‘!panths' in India, cf. 'Kabirpanth!
tthe path of Kabir', a syncretic sect, or 'Matdapanth' or
tnathpanth' etc.
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According to Satpanthi tradition, the word 'khoja' comes
from the Persian ‘W?EF’, and was the name given to the
converts to Satpanthil Ismailism by Pir Sadr al Din.However
there are other groups of Satpanthi Ismailis who are not
called 'khoja', the Imam Shahi Satpanthis, who are

mainly in Gujarat or Cutch are not called 'khoja' either.

The name 'momna' is probably derived from the Arabic

%< meaning 'one who has 'iman' or‘faith'. There are
communities of Nizari Ismailis called 'momnas' at
Sidhpur in Gujarat, and the areas around. See the section
‘Gujarat Musalamans'! in the Gujarat Gazeteer. There are
'meman' communities in Cutch, but they are not all Ismailis,
in fact most of them are Sunnis, The whole question might
ve connected with the llindu caste system, but no work has
been done on the problem,

They are generally called Imam Shahis because it was the
descendants of Imam Shah who probably broke away from the
parent Ismaili branch. See,

W. Ivanow, 'The Sect of Imam Shah in Gujarat', Journal of
Royal Asiatic Society, Bombay Branch, XII 1936,

W, Ivanow, 'Collectanea', Holland 19484,

See Introduction, pp. 13-14, 43_44, Also the text of the
tDasa Avatara',

Ww. Ivanow, 'Ismaili Literature' Teheran, 1963,176-181 He
gives a list of the 'ginan' literature of the Satpanthis.

The Satpanthi Ismailis call their places of worship

t jama'at khana'; !jama'at' from the Arabic Asloe [ and
txhana'! from the Persian >, It is claimed that the
first 'jama'at khana' was built by Pir Sadr al Din at a
place called Kotdi in Sind. 'The Imam Shahi Satpanthis
call their places of prayer 'dharamsala', see text, Kx
128 etc. The Satpanthis at Faizpur call their places of
worship 'mandir' or 'temple'.

G. Khakee,'A Note on the Imam Shahi MS. at Deccan College,
Poona', Journal of Royal Asiatic Studies, Bombay Branch,
, for a descriptive account of this ms.

According ‘to Professor Bhayani of Gujarat University,
there are instances in Gujarati literaturc where the
same work has a 'small' and a 'big' version. In this

case the 'small'! version, attributed to Pir Sadr al Din
proceeds the ‘big' version by Imam Shah, whose grand-
father he was. The small version deals with the central
theme of the incarnations of Visnu, but the 'big' version
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26,
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29.

has many more ramifications, and deals with such things
as the questions of the final coming of the Qaim, his ,
fight with the demen, descriptions of heaven, hell etc,

See Appendix I for the Khojaki script,

Including the G. Allana collection of 'frinan' mss, in
Karachi, as well as the fifty odd mss. I collected from
Cutch., This is therefore perhaps the oldest Satpanthi
ms, extant,. :

For other Satpanthi works in the Kx ms., see Appendix II

No month is mentioned. As this date occurs Just at the
head of the work 'Dasamo Avatara', I give a photo copy
of the page.

See note 18 above,

A, Ivanow, 'Ismaili Literature' op.cit. p. 178 (no.825),
p. 180 (no. 855). :

The transliteration of the text is given in Appendix IV,
W. Ivanow does not list this version.

The differences between K and KI are indicated with the
Kx and D texts. They are very minor.

Apparantly there has been much pressure and even 1iti-
gation against the Faizpur Satpanthis by their non-
Satpanthi caste fellows, Seec, A.A.A. Fyzee's Case Report

. Also they have not deleted
terms like 'Qaim' or 'Erag Khadha' which they cannot
understand and do not recognise as Islamic. The ' Dasamo
Avatara' text is most popular with the Faizpur Satpanthis,
who have it illustrated in a series of wall paintings in
their temple at Faizpur. They are a kind of folk art and
quite beautiful.

There is one copy in the mss. collection belonging to
G. Allana also.

'Haji Bibi v, The Aga Khan' (1909). XI Bombay Law
Reporter 409-495. (Also known as tne Haji Bibi Case), On
p. 431 it states:'Pir Sadrudin and Pir Kabirudin wrote
the gnans. 'Das Avatar' was written by the former. !Das
Avatar' as Sir Joseph Arnold (in the case 'The Advocate
General v. Muhammad Husen Husein') says is a treatise in
ten chapters, containing as its name imports, the account
of ten avatars or incarnations, each dealt with in a
separate chapter. The first nine chapters treat of the
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nine incarnations of the Hindu god Visnu. The tenth

chapter treats of the incarnation of the most holy Ali..!
This was cited in support of the contention that the
offerings made by the followers are made to him alone,i.e.
to Defendant 1, the Aga Khan IIT,

30, Ivanow, 'Ismailil Literature', p.181 mentions seven other
Pirs who have written 1 to 4 gzinans each. There arc others
Ivanow has not mentioned: there is a lady Pir called Imam
Begum, who has written some ginans, she is supposed to
have lived and been buried in Karachi sometime in the nine-
teenth century. There is ancther lady Pir called Rdathiya,
who lived in Cutch, who is supposed to have written some
ginans.

31, S.C. Misra, 'Muslim Comnunities in Gujarat!' London, 1964,
54-55.

32, W. Ivanow, 'Collectanea' op.cit. 4-19,

33. G. Khakee, 'Shrines of Some of the Ismaili Pirs', Imamat
Annual, Africa Ismaili, 1970. IP'ut giving about 30 years
per generation, there are about five generations missing
between Pir Shams and Ali.

34, Nur Satgur is supposedly the first Ismaili Pir in Indo-
Pakistan., This Nur Satgur is sometimes identified with
Nur Turk (see note 3 above) by the sectarians, or some-
times with Muhammad bin Ismail, the grandson of Imam
Ja'fer as Sadiq;see lvanow, !'Collectanea' op.cit. 10, His
grave at Navasari, near Surat in Gujarat, is in the hands
of some Imam Shahi Syads, who are themselves Sunnis. They
have no 'ginans' with them,but do have lists of genealogies
which Ivanow has already discussed,

35. Pir Shams is buried at Multan, and is called Shams Tabrez,
(who was the mentor of Jalal al Sin Rumi, the great Sufi
poet buried at Konya),not only by the Ismailis of Indo-
Pakistan, but also by the other HMuslims, See, Syed
Munammad Latif,'The rzarly Histcocry of Multan®, Lahore,196%,
84-87. According to him, Shams “abrez is supposed to have
lived from 1166-1276 A.D. The bulk of visitors to this lovely
‘dargah' are Sunnis or Ithna Asharies, and the people at
the shrine call themselves !'Shamsi'. Sheikh Puhammad Ikram
of Lahore told me that that his uncle told him that their
family have a tradition of having been converted to Islam
by Shams Tabrez of ilultan. Ivanow, 'Collectanca',11-16
believes that Pir Shams came from Sabzwar, near Herat.

36. "he non-Ismailis call him Haji Sadr Shah, and consider
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him a Sufi. The 'dargah' is in the hands of Ithna-
Asharis who claim to be his descendants.

He is locally known as Hasan-i Darya. The ‘dargah' is in
the hands of Ithna-Asharis, who claim to be his descendants.

According to Ismaili Satpanthi theory, the Imam can com-
bine the functions of the Imam as well as the Pir., Most
of the Ismaill genealogies that 1 have seen do not list
Ali as Pir, they always list the Prophet Muhammad as
the first Pir, and Ali as the first Imam, Cf. the idea
. B

RS urS A the 'natig' of e Tsmailism, In 1is
Ut 3ursBBhES BATOHEC ehATEH' (D FRTbhebTaE Sholl 21,

For the Shiis generally, Hasan, the eldest son of Alil is
the second Imam after Ali., The Satpanthi Ismaili tradi-
tion however does not seem to accept Hasan as Imam(the
second Imam for them after All is Husain, the second son
of Ali) but lists him as the Pir after Prophet Muhammad.
See, 'Haji Bibi v, The Aga Fhan' op. cit. 428, which
says that Hasan for the Khojas is only Pir.

See above, note 34,
See above, note 35.

See above, note 36.

See above, note 37.

The $ind Khojas did not accept Kabir al Din's son Imam
Shah, but chose his brother Taj al Din as their Pir
jnstead. Taj al Din is buried at Shah Turel in Sind, and
a 'mela' is held at his grave every year.

This is not a person, but a book. According to Ismaili
tradition, the Imam Mustansir bi'llah sent it to the
Khoja Ismailis for their spiritual guidance, instead of
appointing a Pir, It has been translated by 4. Ivanow,
tpandiyat-i Jawanmardi', Holland 1953. There 1is a copy
of the Persian text in Khojaki characters in the Kx ms.
tA1i Asakara' is repeated, probably by mistake,

See 'Dasamo Avatara' text, Kx 62.

Sce 'Dasamo Avatara' text, Kx 63.

See 'Dasamo Avatara' text, Kx 67, 86-93.

See 'Dasamo Avatara' text, Kx 98, 99.

Est
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See above p. 11, note L4,

See 'Dasamo Avatara' text, Kx 98,99.It says something for
for the authenticity of the Ismaili Satparnthi copyist that
the name of Imam Shah was not deleted.

See above p. 11, note 44,

There is a 'ginan' bv Imam Shah called !'janazah' or
‘funeral bier!, ] in which Imam Shah, hearing
of his father's death, rushes to the place of his death,
and demands his 'share'; the hand of the dead father
gives him a 'tasbih' and a piece of sugar, but no Pir-
ship. Then he(Imam Shah) is given a tour of heaven, where
ne meets all his ancestors etc., It is an allegorical

kind description of heaven,Ivanow, 'Sect of Imam Shah in
gujarat' says that in fact Imam Shah was very angry about
not having been accepted as the Pir, and so he went off
to see the Imam in Iran, but apparantly could not do much
in the face of the wishes of the Sind Khojas. So Imam
Shah decided to leave Sind and come over to Gujarat and
preach the Satpanth there.

The evidence, for example, in Kx 99 (D 86) shows that
the Pirs accept authority from the Imam. Imam Shah, who
is supposed to have composed the 'Dasa Avatara' does not
reject this. What he asserts is his own Pirship.

This is apparantly more evident in the work called 'Sata-
veni' of Nur iluhammad Shah, the son of Imam Shah., This
work, unfortuantely has not been studied so far.

cf. for example, Kx 91, D 78. The Pir Saheb at Burhanpur
interpreted this as a promise that the Imam would take
incarnation in the line of Imam Shah, (the Imam Shahi
syads themselves are Sunnis). Nur Mohammad Shah, the son
of Imam Shah did later interprete this as such, and
severecd connections with the Nizari line. See Ivanow,
'The Sect of Imam Shah in Gujarat' op. cit. 44. The
Ismaili Khoja interprete this as a promise that the Imam
would always remain in the world(cf. the tenet that the
world cannot remain empty of the Imam) and help the Pir.

W. Ivanow, 'The Sect of Imam Shah in Gujarat!' op.cit. 21
S C. Misra, ép. cit. 54-65. He treats the Imam Shahl
Satpanthis of Gujarat as part of the Nizari effort in
Gujarat, and not as a separate sect of Muslims.

1Dasamo Avatara' etext, Kx 66-93.

. See, 'Dasamo Avatara' text, Kx 98. Also cf. Kx 81,
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- 61, See 'Dasamo Avatara' text, Kx 103 onwards,

62. B. Strothmann, 'Kaim', zncyclopedia of Islam, Vol: I11(2),
leiden, 1927, 112. :

63. R. Strothmann, ibid,

64, A.A.A. Pyzee, 'Compendium of Fatimid Law', Simla, 1969,
Introduction, XLIV,

65. The Imam Shahi Syads said that this referred to the coming
of the idahdi. In fact, I do not think that they were

aware that the term 'Qaim' is used by the Shiis -for the
Imam, nor did they know why the term 'Qaim' was used if
the Mahdi was meant,

66. W.Ivanow, 'Diwan of Khaki Khorasani', Bombay, 1933, 10,
67. W. Ivanow, ibid. 10-11,

68. 'Haji Bibi V. The Agd Khan', op. cit. 428,

In the text of the 'Dasamo Avatara! there is speculation

about the date of the !'zuhur! or the manifestation of
the Imam, see Kx 293, but I cannot decipher the date.

See 'Dasamo Avatara! text, Kx 100-102,

. W. Ivanow, 'The Sect of Imam Shah in Gujarat! op.cit.44-70,
S. C. Misra, op. cit. 61-65,

Professor Bhayani is the head of the Department of
Gujarati at the (ujarat University in Ahmedabad, who was
kind enough to discuss the ms. with me,

5.C. Misra, op.cit., 59,

. The question arises as to how could an orthodox Sunni
Sultan of the stamp of Mahmud Begda marry his daughter to
the son of Imam Shah, who appears so unorthodox? (Misra,
op.cit. 60)I have no definitive ariswers, only possible
explanations:a. The Ismaili Pirs do seem to have pro-
fessed to have been Sufis to the outer world, and how-
ever orthodox’ the Muslim Sultan may be, they usually

got on well with the Sufis. b. Although the idea of using
the ten incarnations to legitimise their teaching seems
to have been a central and accepted theme, how much of
the rest of the Hindu mythology is really Imam Shah's
composition is a question. There is no doubt that there
are interpolations in the work; cf. Kx 100-102 in which
the claim for pirship for several descendants of Imam




. Shah is made. This must bpe interpolation. Interpolation
goes on today too. I met rather an enthusiastic Satpanthi
at a place called Itwa, near Burhanpur, who recited a
‘ginan' for me in Marathi. When I asked him to produce
the ms. and told him that Imam Shah never wrote Marathi,
he admitted that he had read the ideas in other 'ginans'
and then put them together,

75. See Kx 153, note 2, Kx 34, Note 2.

76, The text is given in Appendix III.

. 77. The text is given in Appendix IV,

78, Cf. the works of Shah Lutf Allah Qadiri, d. 1090 A H,
[seventeenth century A.D.). In our text the following
foreign words are used: Shah (9 times), Ali (once),Pir
Shams (once), Alamut (once), ilm (once) bhajara (bazar?
once), ala (once), bhecara (once), It is supposed to be

- sung in the raga 'kedara' which is the raga Shah Abd

Latif of Bhit d. 1752 uses for his poetry about the

il Muharram happenings,

1 79. I am not quite sure what this means, literally it should
il mean ‘'rays!', but here it seems to be periods of time,

§ prior to the ‘kalpas' even. Also see 'Dasamo Avatara'
text Kx 510, where it is said that at first 'eight lakhs
of kiranas' were created,

. Kx 206, 207.

See text of ‘'Dasamo Avatara' Kx 205,/'Jakha' is from the
Sanskrit 'Yaksa', who are demi gods in Hindu mythology.
A very curious thing is that in Cutch, between Shuj and
Nakhatrana there is a small hill called ‘'Puvaragadh';
there on a built-up platform, with steps leading up to
it, there are statues of hundreds of horsemen, recently
whitewashed.. They look like mounted soldiers. But the
Cutchis call them 'Yaksas' or rather ‘'Jakha devas', and
they bring them offerings, as to any temple, and once
every year there is a 'mela' or fair held at the place,
for three days.

IMegha' which usually means 'clouds' (in Gujarati also
‘rain') also seems to be some kinds of beings, who were
liberated.

tKinaras! are semi divine beings apparantly, who were
liberated.,In Hindu mythology 'kinnara' are usually des-
cribed as half horse, half human,

According to the 'time' theory as seen in the 'Dasamo
Avatara', time is created, and then divided into four
'kalpas', each 'kalpa' in turn is divided into four
tyugas'. The first kalpa is called 'Jaela', in which
according to the 'Dasa Avatara', ninety-nine krores of




t jakhas' or Yaksas were liberated. The second kalpa was
called 'Faela' in whicn fifty-six krores of Megha devas$
vere liberated. The third kalpa was called 'Araja' i

which thirty-three Xrores ‘kinara' devas werc liberated.
In these three kalpas, Visnu assumed sixteen incarnations.
The fourth kalpa is called 'khalifa', it is divided into
four yugas, in which god assumes ten incarnations, and
countless Xrores of souls will be liberated.

81. Many of these names are either fictitious, or so corrupted
from their classical counterparts, as to be quite unrecog-
nisable,

82. Cf. Karnikasura. Cf.‘Maﬁikarqikg' as a sacred tirtha
at Benares. " ‘

83. See 'Dasamo Avatara' Xx 433, The Faizpur Satpanthis even
have a painting on the wall of their temple, where the
marriage of Hari to Mother Harth is being celebrated.

g4, Sanskrit 'Sesa'. ‘Thi's is probably a reference to the
snake Sesa, who is the snake who holds up the earth in Hindu
mythology. Sesa's cther name is 'Vasuki' mentioned in
the 'Dasamo Avatara' text Kx 109 etc.

g5. In Persian poetry the words ‘rumi'! and ‘habasi' are always
used in juxtaposition to each other, denoting the 'white!
_and the 'black’.

86. 'Murari' is an epithet of Vispu, and is used frequently
jn the text of the 'Dasamo Avatara'.

87. Ravana was the ten-headed demon, who stole Sitd, the wife
of Rama, who is considered the seventh incarnation of
Visnu by the Vaisnava Hindus(also by the Satpanthis).
Rama, with the help of the monkey god Hanuman, made war
on Ravana, whose abode was Lanka (Ceylon) and retrieved
Sita; The story is told in the famous epic Haméyana.

88. 'Gugari' is boiled gram seeds. The Satpanthi Ismailis
have a ceremony called ‘'satado'. Any member of the com-
munity, can go and give an appointed sum of money to the
tmukhi' who will then start a 'satado' for him. For seven
consecutive evenings, a 'tasbih' is said in his name, for
his good, and boiled gram, called ‘'gugari' is distributed
to all present in the 'jama‘at khana'. 'Gugari' is also
mentioned in the works of the saint Tukaram, as being a
kind of 'prasad'(something distributed at the end of a
religious ceremony).

g9, Many of these stories are not correct, or are muddled.
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‘pasondh' is tithe. The 'Dasamo Avatfira' enjoins all the
Satpanthis to give tithe, see text, Kx 55, note 1.

The term 'gata', whose origin is obscure, 1is used to de-
note the ‘community', see 'Dasamo Avatara' text, Kx 74.

tAmTrasa' is also called 'ami' or ‘'abe safd' or 'niydz!
or 'paval' by the Satpanthis. See 'Dasamo Avatéara' text,
Kx 435.

¢cf. the Ismaili theory that the earth cannot remain
without the Imam even for a single moment, The Satpanthi
Ismailis still believe in this theory.

Literally the phrase means 'the field of the maiden'. I%
could refer to two places:Cape Comorin, in the very south
of India; or the place of the river Sarasvati, which

does not meet the sea but dries up in Cutch, and is there-
fore called 'kumari' in the Puranas. In Gujarat it flows
near Sidhpur and Patana. See 'Dasamo Avatara' text,

Kx 311 (D 291),

I think ‘'Imampuri' is the city of Imam Shah, i.e. Pirana.
I wonder if this implies that Imam Shah is the incarnation
of guru Brahma? Kx 4 teaches that the Prophet Muhammad

is the incarnation of guru Brahma. Kx 8 teaches that Pir
Shams 1s the incarnation of guru Brahma.

?his is probably a reference to the Hindu idea of 'maya‘,

that the world is not a reality, but merely an illusion.

on the battlefield of Kuiu, the Pandavas were fighting
the Korvas. At one point the battle was going very badly
for the Pandavas, because Drona, the common teacher and
perceptor of the Pandavas and Lkorvas, was fighting for
the Korvas, and wrecking havoc in the Pandava army. So
the god Krsna, who was fighting for the Pandavas, devised
a trick. He persuaded Bhima to kill an elephant named
tpAsvatthaman'. The name of Drona's son was also Asvat-
thaman. Bhima killed the elephant and then announced that
Asvatthaman had been killed. Drona heard this, but could
not trust Bhima. So he went to ask Yudhisthira, who vas
renouned for his truthfulness. Yudhisthira answered that
Asvatthaman had been killed, and then under his breath
muttered, that it could be man or elephant. Drona did

not hear the last bit, but thinking that his son was
dead, lost all zest for fighting, and was soon killed.
This was the one lie Yudhisthira is supposed to have
spoken during his lifetime,

The name of the tenth incarnation of god Vignu is Kalki.
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This is the incarnation that is awaited by the Vaisna-
vites., Popularly the name is often pronounced 'kalaﬁki',
which would mean 'with a blemish'. The Satpanthis have
made this 'Nikalamki' (Skt. nifkalanka), a negative,
meaning, 'without a blemish'. “he idea of the 'ma'sum!
or 'sinless' Imam of Shiism might have influenced this
transformation.

Pext of the 'Dasamo Avatara' Kx 8-11 onwards. 7This is
probably a reference to Pir Shams of Multan, see above
footnote 35.

Queen Suraja and prince Kamalia are among the main
characters of the 'Dasamo Avatdra'. But I have not come
across them in the 'ginans' of any other Pirs, nor of
Imam Shah, apart from the 'Dasa Avatara', though this
is possible. The names are very strange; in Sanskrit,
'surya'! means the 'sun', and ‘kamala' means 'lotus’,
The surl is always the male lover and the lotus the
beloved.

'Pir Shah' is the remembrance of the guru(Pir) and the
Imam among the Ismaili Satpanthis. Among the Ismailis,
it has been replaced, not too long ago, by 'Ya Ali, Ya
Muhammad!. But the Imam Shahi Satpanthis still use it.
See text of ‘'Dasamo Avatara' Kx 54, note 3.

See above footnote 90,

103; The event in which the Imam invests the Pir with the

office of Pirship. See above, pp 13-14,

1Dasamo Avatara' Kx 91, 92. According to the 'Wajhi
Din' of MNasiri Khusraw, the ‘hujja' of the Qaim will
come first, preparing the way. See M. Hodgson, op.cit.
15k,

Pext, 'Dasamo Avatd@ra', Kx 100-102, Also above pp.12-13
See above pp.12-15.
See above, pp.lh-15,

the work is supposed to have been written by Imam Shah
himself. Either Imam Shah is expecting the 'zuhur' of

the Imam during his own lifetime, or this is an inter-
polation, or an 'accretion' which is usual with folk-
lorish, oral works, or it is that Imam Shah is projecting
nimself after resurrection, or a reference to one of his
descendants; the Imam Shahis were not sure which it is.
“he so called 'djafr' 1literature about the coming of

AY
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the Mahdi also has this feature, whereby past events and
personalities are projected or 'resurrccted! into the
future. See, incyclopedia of Islam, 'Djafr' lLeiden,

1913, 994-5.

il. Hodgson ,op.cit. 295,
ibid. 295.

'Bahre Rehemat', Bombay 1911,

It is mainly the syads who claim that Imam Shah has
taught that luhammad is the incarnation, and not Ali.

As for the Imam Shahi Satpanthis themselves, all kinds
of notions prevail. I found a ms, with a Rabari( the
Rabaris are a tribe of milkmen around Ahmedabad, in
Gujarat) Satpanthi , dated Samvat 1947 (A.D. 1890), in
which there was a 'ginan' by one Bakr Shah (provably

an Imam Shahi syad) which recounted the following story:
The Nabi (Prophet Muhammad) went to 'mitraj'., On the

way he met a lion (sher, Ali is called 'sher' in Islamic
tradition). So the Prophet was frightened, but Jabrail,
who was with him, told him not to be frightened, but to
give him something that he had. The Prophet gave him his
own ring, ‘Then they went on until they reached (od.God
entertained the Prophet to a meal (they talked behind a
curtain) ;when food came and they began to eat, on God's
hand was his(the Prophet's) own ring. While eating, a

- drop of hot 'khir'(a sweet dish made of rice, milk,

113.

114,
115.

sugar and nuts) fell on God's hand. So he put a bandage
on it, Then the Prophet asked God about his daughter
rFatima's marriage, and God said that he should marry
her to the first man he met as he entered his home.
After that the Prophet left, and returned home, and the
first man ne met as he entered home was Ali. Ali greeted
the Prophet, and there was a bandage on his hand. The
Prophet asked Ali what the bandage was for, and Ali re-
plied that a drop of hot 'khir' had fallen on his hand.
The Prophet then saw his own ring on Ali's hand too. So
he recognised Ali as God, Then of course Bakr Shah goes
on to claim that he is the incarnation of Visnu, as
well as of Ali!

M. Hodgson, op. cit. 163. The same is true of the Ali
Ilahi sects,

ibid., 206,

Nicholson, 'Studies in Islamic lMysticism!' Cambridge,
1967, vi.
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M. Hodgson, op. cit. 165.

The clause is: "Y4 Ali(or H&Zzar Imdm etc.) tum
marhumje ruhke asalme wasal kar."

The text of the ‘'Dasamo Avatara' keeps on mentioning

the 'Atharva Veda' (Kx &, 13, 16, 24, 26, 53, 289, 512),
the Atharva Veda is supposed to be the scripture of the
Kali era. One of the Imam Shahi syads told me that

may be the Qur'an was mentioned in the Atharva Veda, tut
that it has been deleted by the Hindus! This is a

charge similar to the one the Shiis make against the
Sunnis that the Sunnis have deleted the verses
concerning Ali from the Qur'an.

A part of this 'dua' is translated in the case 'Haji
Bibi v. The Aga Khan,' p. 428.

Text of the 'Dasamo Avatara' Kx 55, Note 1, etc.

See W. Ivanow, 'Collectanea,' Leiden, 1948, 36-37.

the more specifically Satpanthi Ismailil practices

which are mentioned in our text (there are others which
are not mentioned in our text) are: 1) the drinking of
1zbe shafa' \(also called 'niydz' or 'paval'); see

Kx 435, Note 1; also footnote 92 above. 2) the giving

of 'dasondh'; see Kx 55, Note 1; also footnote 90 above.
3) the practice of the daily 'silent dhikr' which is
central to Satpanrthi Ismailism., See Kx 52, The technical

- term for it is 'bola' which literally means 'word.'’

The 'bola' is a word or formula (sometimes_accompanied
by a pictorial image, called 'nakhsh' (~~~Rs Yeiven by
the Imam (or formerly by Pirs?) to each follower, when
he or she becomes about seventeen Years of age.The
follower meditates upon this 'bola'’ for one hour every
day, usually between L and 5 a.m, in the morning,and
when he feels that he has made sufficient progress, then
a 'bola' pertaining to the next higher stage is given
to him by the Imam. Most of the Ismaili ! jama'at
khanas' are equipped with a special chamber, called
the 'bait al khay&l' (the chamber of meditation) for
the purposes of meditation.

The Vaisnavas of Gujarat have this practice, whereby
the guru gives to a follower a ‘mantra', when he or
she becomes of a certain age. In many of the Satpanthi
tginans' this meditation is called the 'ajampya japa'’
(the silent or unspoken dhikr), and this is quite
similar to the practice of the Nagshbandhi order of

Sufis.
M. Hodgson, op. cit. 156.
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123. Aga Khan I came to India from Iran in 1843 A.D. cf.
the 'firman' by Aga Khan III at Zanzibar, August <0,
1899: "It is not proper to read Hindu things in your
ilm, When you were Hindus, at that time Pir Sadr al Din
showed you the way. That time is gone. Now recite the
praise of the Mawla (Ali ?) and his progeny, the Imams
of the time. Recite the praise of the 'Hazar Imanm. '
Now give up the nine 'avataras, ! Recite the praise of
our forefathers in the 'Dasamo Avatara. !

12k, As far as I could see, some of the Imam Shahi
Satpanthis in India were being reconverted to Hinduism,
especially to the Swami Narayan Panth in Cutch and in
parts of Gujarat. One of the Imam Shani syads said that
he had even been thinking of using Ismaili preachers,
but felt that the Ismailis were to Imam-minded. Perhaps
this is understandable when one hears a young Ismaili
missionary at a discussion on Sufism, claim that Halla}j
was the greatest Ismaili who ever lived, and the Imam
is the greatest Sufi who has ever lived.

84b. The story of the churning of the ocean first appears in
Mahdbharata (1.15-16) and in a later version of the
Rama&yana(1.45). D. Ingalls in'An Anthology of Sanskrit
Court Poetry!' p.71i+ says, "The gods and the demons,
desiring to obtain a drink of immortality, were advised
to churn it from the ocean. They took Mount Fandara for
churning stick, transported it to the ocean where they
turned it upside down, placing the tip on the back of
the tortoise who supports the world, who to the Vaisnavas
was an incarnation of Visnu. They then persuaded the
world-snake to serve as twirling string., The gods took
one end of the snake, the demons the other, and in turn
each party pulled..." After a thousand- years, and long
and violent exertions various precious objects were
churned from the deep; first the moon... then the jewel
Kaustubha etec,

98b, Kx 7 says that Hari has remained '‘gupt! (hidden) in this
era. This seems to be the already existing Ismaili
theory of 'satr' (Arabic:_~w )when the Imam is hidden
and is not in communion with the community. The theory
of the 'mastur' Imam was worked out sometime after the
death of Imam Ja'fer as Sadiq in 765 A.D. when the
Ismaills had to face opposition from the Abbasids as
well as the majority Shit group. In Kx 32 Pir Shams
tells Queen Suraja and the other converts to remain
'gupt' (hidden). The principle of 'tagiyya' (dissimulation)
whereby a follower could deny externally what he professed
internally was already an accepted Shii practice,
Here both these terms seem to be understood by the term

‘gupt.!




-

The text of the Dasamo Avatara of the Satpanthi Ismaili

and the Imam Shahi Sects of Indo-Pakistan.
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dasamu avatara:pira edra emana: séhajo likhiosT:
samvata 1793.

I have written the Dasamo Avatara of Pir Indra Imam

Shah, Samvat 1793(A.D. 1736)

sri satagura brahmam ho vaca:!

1ikhitamga?dasamo avatara:

dasame Fvataras:

-

The true guru Brahma has saidqd,

Written is the Dasamo Avatara,

The Dasamo Avatara,

§irT satagura bhrama ho vaca sacl re saca:
evI gurajie bolI vaca:l
1)

sIri satagura nabl mahamada ho vaca saci re saca:

—~ V- - — - [ s V— — -—
evi gura hasana saha sutu holea pira imama saha vaca:2
The true guru Brahma has said the Truth of ‘ruths,
So the guruji spoke.
The true teacher, the Prophet Muhammad has said the

Truth of Truths,

So the guru Hasan Shah's son, Pir Imam Shah spoke.
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dasamu avatara imame sahajo“.

ho sami ji:ada ahukara niri jana naraeana:tare tame
paravaratate:tia tame anata kirori Jiva nisitarea:
ho samiji:tame vhatrisa juga corasi cokarie eka
dhiana dhari baetha:ho samiji:tare pute tame cara
karapa ane tena sora juga sirijate:ho samiji.

pacla jaela karapa mahe jakha5 navanu kori sidha:ho
sami ji: ’

bija faela karapa mahe chapara kirori deva(K. mega)
sidha:ho sami ji:

trija araja karapa mahe kinara kora vhatrisa deva
sidha:ho sami ji:

trana karapa mahe avatara sora dharajhata:

ho sami ji:

siri satagura nabhi mahamadha vaca:

The Dasamo Avatara of Imam Shah,

0 Lord, in the beginning, you existed, Narayana, self-
conscious, free from all qualifications, and conditions,
all knowing, and all good, void of ail darkness and
ignorance, error and 1mperfection. There you created
countless krores of souls, O Lord. Then you sat
concentrating for thirty-six yugas (eras) and eighty-
four cokari (one cokari= four yugas), O Lord. Then

after that you created four kalpas and their sixteen
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yugas, O Lord.

In the first Jiela kalapa ninty-nine krores of Yakiis

were liberated, O Lord.

In the second Faela kalapd fifty-six krores of devas

(K. Mega devas)were liberated, O Lord.

In the third Araja k=lapa thirty-three krores of

Kinara devas were liberated, O Lord.

In the three kalapas you assumed sixteen

incarnations, O Lord.

Speech of the true guru, the Prophet

Muhammad.,

1.In the Hindu epics, and the Puranic literary style, on
which this work is based, it is usual to attribute the work

which is being narrated to a deity or a well known author,

In the D Ms. the Dasamo Avat&ra of Imam Shah seems to be
attributed td the true guru Brahma, but in the Khojaki
5#65: it is credited to the Prophet Muhammad. In the Hindu
tradition, Brahma is the creator‘god (Visnu being the
sustainer, and Siva, the destroyer). The neuter Brahma, in
the singular, is also used to denote the Supreme Soul. The

Daszmo Avatd@ra of Imam Shah teaches that guru Brahma has

assumed the name of the Prophet Muhammad (Kx 4).

pesides ho _vacad, ovacd and uvaca are also used.

2. Likhitamga is a past participle from the Sanskrit

likhitam, and means ‘written by'. In old Gujarati, this




style is often used to begin a work.

3. This is probably just repetition, with two errors, which
is common in medieval Gujarati liss.

4, Ms. Ky is dated Samvat 1858(A.D. 1801), and the work the
pasa Avatara occurs on p. 189, Verses 1-942 are devoted to
the first nine incarnations, the tenth incarnation begins
on p. 246, at verse 943, see Intro. p. 7.

5, Sce Intro. Footnote 80, p.55. In the X edition, the

name of the fou;th kalpa is given as Khalifa. This is

divided into four yugas: Krta, Treta, Dvaparaz and Kaliyuga.
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Kx 1. ,
jare kalajuga1 baetho ne duﬁpura2 utareo:
tare daita’ karigo cina maha dipau avatareo:1l
D1K 3.

jyare karajuga baitho ne dvapara utaro:

tyare daita kalIgo cina maha cina avataryo:l

Jhen the Kali éra set in and Dvapara ended (literally,
Idescended!),

mnen the demon Kaligo descended as an incarnation in Cina

Maha Cina.

1. Sanskrit: Kaliyuga'is the fourth and last of the cycle
of eras in Puranic cosmology. It is supposed to be the
most degenerate of the four,

2. Sanskrit: - Dvapara yuga is the third of the cycle of
eras in Puranic cosmology. |

3, Sanskrit: Daitya is a member of the demon race, opposed
to the devas or tgods.,' K&ligo is the name of the demon
whom the tenth and last incarnation of Vignu is supposed

to destroy.

., persian: Cin' M& CIn J‘*lfbff represents China and

its environments.
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Kx 2.
te cIna mg@ha cina baethd zja:

te daita karIgo karajuga mahe baetho kare radya:2

D 2K &4
cina maha baitho che aja:
te Gaita karigo karajuga 1agata’ baitho che raja:2
/ ,
He sits in Cina Maha Cina today,

That demon Kaligo, in the Kali era, sits and rules.

-

1. Lagatd literally means 'getting attached'--e.g., papa

ldre 'sin is attached.'

Kx 3.
te daita karigo nava kha@hal mahe bharapura vapika

rahl kare che kama:

te @ja kalajuga mahe kasi visinavanatha? japave nama:?3

D3K 5.
te daita nava khadamma bharapurl vyspika rahe kare che

kama:

te @ja karajugama kasI visvan@tha japayo nama:3

fthat demon Kaligo is active in all the nine continents,
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- \l’ -
He, today in the Kali era, causes the name of Visvanith of

| gasi to be repeated.

-

‘1. In Puranic cosmology, the nine continents represent the

~ total land area of the earth. Sanskrit: nava khanda

Eruuvi means 'the earth of the nine continents.'!
2. visvanath of Kasi 1is the Hinduv god Siva, whose main
teaple 1s at Renares (Kasi). The other interpretation of

this line could be: the demon is confusing the minds of

the people by posing as Visvanatih of Kasi. In the first
ynterpretation japdyo has been taken as the causal (the

causal in Gujarati should be japavyo), and it could be

i

 read as the causal under the influence of Urdu- Hindi--

e.g., buldyo, ... In the Kx version, japave is the causal.

(4 AT
te paiivaral bhai dja kalajuga mahe soi karo
atharavedaz'pirimépa:

Fura bhirajl nabhI mahamadha dharaveo nama:4

- 3
-:‘.Jgi

gl A,
to munivara bhai aja kalajugama sahi karo atharaveda
paramana;

to aja gora brahmae nabl mahamada dharayu nama:d
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Then, saintly brother, today in the Kali era, accept the

Atharva Veda as the true authority;

~Today the guru Brahma has assumed the name of the Prophet

Muhammad.

1. Munivara literally means 'a saint,' but it does not
always imply that the addressee is a saint. It is the
usual form of address often used in religious literature.
The Satpanthi Imam Shahis at Itwa, Nimbole, etc,, address
each other as munivara. The [smaili Satpanthis usually

use the term hagigati dindar.

2. The Atharva Veda is one of the four vedas of the Hindus;

the other three Vedas are the Rlp'yeda,the Yajur Veda and

the Sama Veda, According to the Satpanthi teaching these
three Vedas belong to the first three eras, while the

Atharva Veda belongs to the fourth Kali era. There is a

work supposedly by the Ismaili Pir Sadr al Din which is

called the Atharva veda.

Kx 5.
2 ja isavara adhama hua juga mahe hua sara:

te @ja kalajuga mihe dasamu avatara:5
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D5K 7.

to aja Tsavara Fdama jagama s3ra:

to Fja karajuga mah haryl dasamo avatdra:s

Today, in this ers (D world), Isvara hasg become Adanm truly,
So today, in the Kali era, (there 1s) the tenth incarnation,

(D. So tcday in the Kali era, Hari ig the tenth incarnation),

1. Hari is another name of Vi§nu

2. If we do not adg "there ig" in the translatlon then it
could mean that Isvars and Adam are the tenth incarnation,
which is not what the author means later on in the text.

It is quite probable that the word Hari is dropped by
mistake in the xx ms,

Kx 6,
@ja te dasame har patral nakalaki? avatara;

te dja baetha &rabhal desa ma jharak 6

D 6K 8.
to aja dasame patra hari nakaramkl avatara:

te aja baltho che araba desa mam jhara:6

foday, in that tenth (incarnation), Hari is the vessel or
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the Nakalamki incarnation (D. So today in the tenth vessel,
Hari is the Nakalaki incarnation),

Today he is sitting in the Arab country.

1. féﬁﬁé literally means 'vessel' or 'worthy of'. Here it
could mean ‘'incarnation' which is rather an unusual usage.
2. See Intro. p. 34, Note 95.

3. In Indian Islam, great stress 1is laid on Muhammad being
an Arab; in this case, the emphasis is that Ali was an
Arab,

4. In old Gujarati, the word is mujhari, from the Sanskrit
madhya meaning ‘inside.' In middle Gujarati (upto 50 years
ago), mamjhdra is used. HModern Gujarati 1is giggg. In Cutchi

and Sindi, we still use mimjhard to mean 'inside.’!

Kx 7.
te ketaka calatral harina kahe:

te deva aja kalajuga mahe gubataz hoi rahe:?

to ketaka calitra hum harina kahu:

te deva aja kalajugamda gupata hol rahya:?
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So how many of the important deeds of Hari could one tell!

(D. So how many of the important deeds of Hari shall I

tell!),

That deva(god) remains hidden today in the Kali era.

1. Sanskrit: Caritra literally means 'biography! or
tmilestones of life.! '

2. See Intro. pp. 34, b4,

Kx 8.
te kayajuga mahe gura bhirama pira samasa1 avatara:
te gura fakire firia covisaz'mulaka ma jhara:8

D 8 K 10.

- to karajuga maha gorz brahmam te pira samasta avatara:

te gora phikare phikar83 covisa mulaka majhara:8

go in the Kali era, the guru Brahma 1is the incarnation of

Pir Shams,

fhat guru wandered as a mendicant in twenty-four countries.

1. This is a reference to Pir Shams of Multan. D 8 reads

samasta, which could mean 'Guru Brahma is the incarnation

of ~11 Pirs.' In Hindulsm, a distinction is made between
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the idea of amsa 'partial' and purra 'complete'

incarnation., But I think here samasta is probably a

ié. mistake, since all the Khojaki versions, as well as the

3 D version (10,11,13) read Shams,

;?v 2. Twelve is the great cosmic number; it is the number of
perfection; twenty-four is twice twelve. On the other hand,

the explanation may be that Pir Shams visited twenty-four

places on his way from Iran to Multan,
3. This double phikare is probably a mistake. K reads:

phakiri vese pharia.

Kx 9.

covisa mulake pira samasa parataka1 bolT rahea:

te faratd pira samasa cina mahd cina nagaria mahe

gaea:9

D9 K 11.

te covisa mulake pira samasta parate1 boll rahya:

te phirata pira samasta cina maha cina (ga)y§2:9

In each of these twenty-four countries,. Pir Shams spoke,

gventually in his wanderings, Pir Shams went to the city

of Cina Maha Cina.
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1, Parate is an earlier form of the modern Gujarati pratye;
both the forms are from the Sanskrit prati 'towards.'
Parataka is probably from pratyeka 'each,' 'severally,'
tone by one,'!

2. The letter 'ga' has been added to the text in order to
make sense of the sentence. Henceforward any letters or

words appearing in parenthesis in the texts are to be taken

as additions.

Kx 10.

te gura daita k@rine dhudre ubha rahea:

te gura popapa1 rupa pira samasa thaea:10

D 10 K 12, 13b.

te gora daita ka?IgEne'dVEre jal ubha rahya:

te gora popa@a rupa pira samasa thayé:,

jam surajd hutd sataja khane tam baithd che jaye? :10

rhe guru went and stood at the threshold of the demon Kali,

che giru, Pir Shams,- assumed the form of a parrot.

s  nesides being associated with paradise, the parrot is a

pird which can speak, and hence is often portrayed as the

wise preacher or messenger in Indian literature. See, I
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Bloomfield "On Talking Birds in Hindu Fiction",Festschrift

windisch, pp. 349-361. Also cf. Z. Nakhshabi Tuti Mameh,

London, 1801; and Mihrabi Hujjat al Hind (only in MSS).

2. In the Khojaki versions, this line occurs in the next

verse; for translation, see next verse,

Kx 11.
te popata rupe gura pira samasa thaea:
jihél.surajé‘ripi hotl tene sata khagxe2 ting? popata

rupe hoi pira samgsa bhane:11

D 11la, X 1ib.

te popata rupa holIne pira samasa bhane:l1l
The guru, Pir Shams, assumed the form of a parrot,
At the place where Queen Suraja was, at that exact moment,

Pir Shams, assuming the form of a parrot, speaks:

1. Jiha, tihd are middle Gujarati forms. They appear

frequently in the Khojaki version, but not in the Gujarati
one.
2. Sata khane literally means 'the true moment,' here it

probably means 'at the exact moment.'
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Kx 12,
jind suraja rani bethl che sata khande:

tiha@ popata rupe hoi pira samasa bha@eel:12

Where Queen Suraja is sitting, at the very moment,

There assuming the form of a parrot, Pir Shams speaks:

1. Kx 12 is virtually a repetition of Kx 11b, in the D MS.;

:{ D 10, 11 are compressed to equal Kx 10, 11, 12, 13,

Kx 13.
tame suno sura ja ranI atharaveda bharana ginana
2

1

jethi tame pdo agara pao“ amar@purino thama:13

D 11b, ¢, K 15.

s — - * -~ — .
tame suno suraja rani atharaveda brahmam ginayana:

tethl tame Egayaz abarapuring thama:11

»isten, Queen Suraja, to the Atharva veda and the

knowledge of Brahma,

So that later on you may attain a place in the eternal abode.

1. The word ginana with the Satpanthis is a technical ternm,

reaning 'a hymn,' (see Intro. p. 3, Note 15). Here 'gindna
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probably means 'the knowledge of brahma, ' which used as a
neuter, means the Universal Soul.:

2, In Kx, one pdao is superfluous. D should read either

tame agara pamo or tamane agara.

Kx 14,
aja tu rani radya dhuara daita ghara @i:

have taro janama vardratha’ gaeo: 14

D 12 K 16.
aja tu rani raja kariga daita ghera aye:

panam have rani tdro jalama avathd jaye:12

rroday, O Queen, you have come to the royal threshold of
the house of the demon,

But now your life is going to be wasted.®

1. Vararatha and avatha are not correct; K ed. has avaratha
which is correct. All three are derived from the Sanskrit
!££g§ meaning 'useless.' In some cascs where words are
porrowed by Gujarati from Sanskrit, the prefix ‘a' is

added.
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Kx 15.

1

eso vacana sunine suraja rani acabi’. rahea:

féqi te gura popatane pira samasane laga jai péhe52:15

D13 K 17.
eso vacamna suni suraja rani acambi rahi:

ranT pira samasa gorana lagl pae:13

on hearing such words, the queen was amazed;
The queen went and touched the feet of Pir Shams, who was

in the form of a parrot.

1. The usval expression in Gujarati is acambo pami rahi

1to be amazed.' The word acabi is never used in this sense
as a verb. Cf. Arabic: .= ‘ajaba 'to be amazed.'
2. It is a usual practise all over India to touch the feet

of elders, teachers, religious leaders ....

&

Kx 16.

tabha1

-, - -, .2
pira samasa bolea vasata

tume suno suraja ré@f athara venakil vata:16

D 14 K 18.

taba pira samasta bolya sata:
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tame suno suraja rani athara vedakl vata:14

Then Pir Shams spoke the truth,

"jisten, Queen Suraja, to the tale of the Atharva wda.

1, Taba is from Urdu-Hindij ki is an Urdu possesive suffix,
2. There is no word vasata in Gujarati, it is probably a

mistake for vata or sata.

Kx 17. '
—_— - I - ) , .
rani amare karata- juga mahe rugha™ veda veparal

te bagata pafmce koriese sTdho? paheléja4:17

D 15 K 19.
ranT amara krata jugama raghu veda pramana:

tyare bhagata paca krodisu sida pralhada:15

squeen, in the Krta era, the Rig Veda was current (D. was
the true authority),
Then the devotee Prahlada attained liberation with five

krores of beings.

1. Sanskrit: Krta is the first of the cycle of eras in

Furanic cosmology, it is the best or the golden age.
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2, Sanskrit: Rig Veda'is the earliest of Hindu scriptures.
It-is a collection of hymns to various Hindu gods (see

Kx 4, Note 2),

3. Koriese sidho is Cutchi rather than Gujarati; sidha
in Gujarati is 'to achieve liberation from the cycle of

reincarnation.'!

L, pPrahlada is supposed to have been the devotee of Narsimha,

the fourth incarnation of vifnu (see Intro. pp. 21-23).

Kx 18,

1

te juga m3ahe cara* rupa harie dharea:

deva cara danava Séhez_ﬁpo saghared:18

D 16 K 20.
te jugama cyaral rupa harie dharya:

deve cyarl danava ape sagharya:16

"In that era Hari assumed four forms,

the deva, the Shah himself, destroyed four demons.

1. Cara as well as cyara are to be found in Gujarati MSS. In
Gujarati MSS, 'c' followed by 'y' indicates that the pure
sanskrit pronunciation is to be followed (Shastriji).

2. 'This could be a mistake for the word sahi 'truly! from
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the Arabic 354” , or it could be from the Persian shah
'king, lord.; In Satpanthi Ismaili £erminology, the word
Shah usually denotes the Imam; in fact, it is the most
frequently used word in (the :MSS. The D MS. does not use it

here, though it does use it elsewhere.

Kx 19.

rani tame dujal treta? juga mahe jana:

o~ - Uy -

tare Ju,]ar'a3 veda hotaJ paramana:19
D 17 K 21.

rani tu duje trata juga jana:

tyare jujara veda huta pramiana:17

*Queen, know that in the second Treta era,

At that time the "Yajur Vieda was the basis of true authority.

1. Duja, duje are old Gujarati forms, but are not so
frequently found in MSS. lMirabai (d.c.1570 ), a very
popular Indian mystic, uses it in her bha jans 'devotional

hymns' : peru hum k&ro kamaro dujo d3czha na 13ge koye

17 wear the black robe, no other blemish attaches itself.!
2. Sanskrit: T'reta is the second in the cycle of eras in

puranic cosmology.
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3. Jujara is from the Sanskrit Yajus, which will become
Yajur when followed by a soft consonant--e.g. 'v'(Shastriji).

L, Hotad, huta are old Gujarati forms; modern Gujarati would

use hata; but huta is still in use in some dialects--e.g.

<«

among the old people of the Nagir group around Junidgadh,

Kx 20.
tare deve sate kirorisu bhagata udhareil hiricadra®:

te juga mahe tr'al:la3 danava sahe Eipe3 sagharea: 20

D 18 K 22,
tyare deva sata krodisu udharya harIcamda:
. - - ! — — -—
te jugama trana rupa_harlne* dharya: trana danava ape

samgharya:18

nPhen the deva réscued the devotee Harigcandra with seven
krores of beings,

In that era, the Shah himself destroyed three demons (D. In
that era, Hari assumed three forms, and he himself destroyed

three demons).

1, Udhirvum 'to rescue' from distress or difficulty is
especially used when referring to God saving a devotee. It

also means to rescue from the cycle of reincarnation.
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2. See Intro. pp. 25-28.

3. These words are not clear in the MS.

4, Hari is an epithet for Visnu. Here the suffix 'ne’ signifies
that Hari is the agent or doer. This is an old Braja PBhasa
usage, and is present in both Urdu and Hindi. It is never

used in Gujarati; in Gujarati, it would be Harie, where

le! is the suffix for the agent, Also‘see below, D 22,

devane instead of deve; D 45, samasane instead of samase.

Kx 21,
rani trija duapura jugano sehena jana:

tare samal

veda hota paramana:21
D19 K 23.
rani tu tije dvapara juga jana:

tyare sama veda hutd pram3na:19

sQueen, know the army of the third era, Dvapara (D. Queen,
knov the third era to be Dvapara),

tThen the Sama Veda was the basis of true authority.

1. The Sama Veda is one of the Hindu scriptures. It is a

collection of hymns in Sanskrit (see Kx 4, Note 2).



8l

Kx 22.
nava kirorisu padhava udharea:

te juga mahe deva doel dé@ava sgha ape saghares:2?2

D 20 K 24,
tyare nava krodisu bhagata pa@ahva udharya:

te jugama doI danava dpe samghirya:?20

17he Pandavas were rescued with nine krores of beings (D.
At that time, he rescued the devotee Pandavas with nine
krores of beings),

In that era, the deva, the Shah himself, destroyed two

demons (D. In that era he himself destroyed two demons).

i1, Doe and doi are Urdu-Hindi forms; CGujarati would be

beu, and Cutchi, bae,.

Kx 23.
te nave kiroriese sIdha jujosa@ayal rae?:

te pamez amarapuring thama:23

D 21 K 25,
dol rup83 harTye dharya:te jugamid nava kro@fsu

jojistara raye:
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te pamya abarapuri thama:21
"Then King Yudhisthira achieved liberation with nine krores

(D. Hari assumed two forms, in that era King Yudhisthira,

with nine krores),

They attained a place in the eternal abode.

1. This is a reference to the eldest of the Pandava brothers.

Jojistara is an old Gujarati form.

2. R3e, raye, raya; all three forms are prevalent in

medieval Gujarati MSS. (upto 1850; Shastriji).

3. Rupe is a Hindi plural form.

Kx 24.
aja kalljuga mahe athara veda mahe thara:

te aja kalajuga mahe hari dasamu avat@ra:24
D 22a, b, K 26,
aja karajugama harino athara vedama thama:

aja karajugama hari dasamo avatara:22

npoday in the Kali era, the place (D. of Hari) is in the

Atharva Vada,

So today, in the Kali era, Hari is the tenth incarnation.
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te deva nakalakl avatdra dhareo siri muraral:

te tone2

bharathara mare ho nara:25

D 22c¢, 4, K 27.
te devane aja nakamraki dharyo murara:
to tumhI bharatarane mare ho nara:22

wfhat deva, the lord Murari has assumed the Nakalaki

incarnation,

He will kill your husband, O lady.

1. The word siri in the Kx MS. is below the line. Murari

is an epithet for Visnu.

2. Here Egéﬁi is used as a posseésive form; as a possessive
form, it is not found in the Gujarati MSS. of the last

N N .
‘800 years. I have not come across tone elsewhere either.

Kx 26.
athara veda mahe devano eso vicara:

te hu tuja &gara bhdkhana aveo chu ho nara:26

D23 a, b, K 28,

athara vedanmza devano auso vicara:



87
te hum tuja dgara bhdkanam ayo chu ho nara:23

“According to the Atharva Veda such is the intent of the

deva,

I have come to fortell that (intent), 0 lady.

Kx 27.
pana te tu rani na jane amiro sabhaval:

pana ame gura bhirima pira samasa avatara:27

D 23c, 4, K 29.
pana te tu na jane rani hammidro sambhiva:

panah ame gora brahmam te pira samasa avatiara:23

"But, O Queen, you do not know my origin,

But I am the guru Brahma, in the incarnation of Pir Shams.

1. The correct/Gujarati term is sambhava.

Kx 28.
rani tu satavatl ame janel nara:

to ame popata rupe thai avea tamare dhuara:28



D 24 a. b. K 30.
to rani tune ame jani satavamti nara:

to ame popata rupe hoine avya tore dvara:24

"Queen, I know you to be a virtuous woman;

Therefore, assuming the form of a parrot, I have come to

your threshold. "

Kx 29. ’

1

te gurane chera chorine* rani laga pae:
e F . -

- 2 - -
te sami have amane mokha mugatana™ dekharoc thama:29

D24 c. 4. X 31.

1

te gorane choda chodi” rani lagd paye:

to svaml have hamane mokha gatan02 dekhado thama:24

then the Queen, uncovering her face, touched the feet of
the guru (D. The queen, all of a sudden, touched the feet
of the guru),

(saying) "Then Lord, show us the state of salvation.”

1. The expression choda chodi is not common in Gujarati.

wo me the ¥x. chera chorl seems more correct, Cheréa is

the edge of a saree or odhani or dupata, which the Indian
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women wear on their heads, and use for covering their faces,
as & sign of modesty.

2. In the Kx version, mokha is from the Sanskrit mokga
fliveration,' and mugata is also from the Sanskrit mukti
meaning 'liberation.'! The phrase is often used in

Satpanthi texts to mean 'liberation from reincarnation.'

In the D version, gata is the 'state after death',

Kx 30. ’
te tame suno suraja ragf pira samasa kahe vicara:

- - . - S S -
aja rdnl tame Jjuga mahe satapamtha dhiavo saraZ:BO

D 25 K 32.
tame suno suraja rani pira samasa kahe vicara:

to a rani satapamtha dhavo s3@ra:25

sListen, Queen Suraja," so Pir Shams speaks his intent,

sfoday in this era, worship the Satpanth as the truth.

1, Satpantha means 'the true path' (see Intro., p. 2, Note 9)

2. One of the meanings of sara is satva, which means ‘'essence’

and by extension, 'truth.' In some verses sara has also

peen used as a verse tag.
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Kx 31.

te rani age satapatha vina sidha na koe:

A o 1 . g
te tume rani satagura” vina mugata na hoe:31

D 26 K 33.
rani age satapamtha vina si(dha) nal koye:

to rani & gora® vind mugata nd hoe:26

"So Queen, without the Satpanth, no one has formerly
attained liberation,

Therefore, O Queen, without the true ruru there is no

salvation (D. Then Queen, without this guru, there is no

salvation).

1. In Kx we have satagura or 'true teacher,' but in D MS.

-~

we have 4 gora, meaning 'this guru.' In Hinduism, the idea

of having a guru or preceptor, who initiates one and directs
one's spiritual progress is important, especially in
myscicism. In Sufism, or Islamic mysticism, the idea of

'

having a shaykh or pir is equally important., One may

compare the idea of there being an Imam present in the
world in every age, the importance of recognizing this Imam
and knowing him for the sake of salvation; this idea is of
paramount importance in Ismailism, and is already well

developed at Alamut (see M. Hodgson, The Order of Assassins,

p. 165; also Intro. p. hs5)y,
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D 26 has two extra lines:
rani a jugama satapamtha dhydavo sara:

to teme surajad rani utaro para®:26

"Queen, in this era, worship the Satpanth as true,

Then only, Queen Suraja, you will cross over safely.

a. Para utarvum literally means 'to descend to the bank. !

It is a common metaphor in Indian religious literature,
suggesting that life is an ocean which one has to cross
over. In Bengali Islam, -the Prophet Muhammad is often
imagined as a boatman of the ferry which crosses the sea
of 1life. In Islamic calligraphy one finds boat-like forms,
For example the Profession of Faith is found in a boat-
like form, called the boat of salvation (see A. Schimmel,

Islamic Calligraphy, Leiden 1970, Plate XLIV(6)).

Kx 32.
rani tame parajo satapatha gubataja hoi:

jema daita danava na jane koi:32

rani tame palajo satapatham gupatI hol rahejo:

1

jema daIta danava na~ jane koe:27
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: squeen, follow the Satpanth secretly(D. Queen, follow the
:JSatpanth and remain secret),

So that the demon may not know anything, "

1. Ng as negative is used in Charotari, or middle Gujarati

dialect (Shastriji),.

Kx 33.
tabha tihElssuraja rani boled bola:

ane sami amard vacana suno satagura:33

D28 a. b. K 36.
taba tEhhET suraja rani bolya bola:

svami tame ham3ra vacamna suno satagora:28

_Then Queen Suraja spoke these words there,

Lord, true guru, listen to our words.

.

wina and tamhd are medieval Gujarati forms.

ame eka ghara é@hal pirani mirie eka vicara:
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e saml have tame satapatha dekhara jo sara:34

{

D 28 c.d. K 37.
to ame é@al prani mali yeka dhyane karu2 vicara:

to svami tame have amane satapamtha dekhddo sira:28

“Zight of us will meet in one house, with a single intent;

0 Lord, now show us the essence of.the Satpanth.

1. In Buddhism, there is the eight-fold path; there are
eight points of the universe; the unconscious implication
could therefore be that the eight persors accepting the
Satpanth represent all the universe; however, the Satpanthis
themselves do not seem to attach any importance to this
number. ‘The Satpanthis of Faizpur (see Intro. p.8, Note 27)
in one of their wall paintings have Imam Shah preaching

to eight peoble, whom they identified as: Ajya, Vajya,
Surajd, Kamald, Alka, Keval bhai, Ramga, Rupa. But of

these eight people, they seemed only to know about Suraja
and Kamala. .

2. Verbal forms, which later end in 'o,' used to end in 'u!

in the fifteenth century. Karu therefore might be an

. indication that the original work may have been written in
the earlier language of the fifteenth and sixteenth
centuries, when past forms used to appear without the 'y!'

suffix. Such verbs are scattered throughout the D MS.--
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e.g., D 29, besu; D 34, karu; D 47, au; D 76, karu ....

i

Kx 35.
ame atha pirany miri besie ekatha:

te ame (tI)ha satapathanI sunasu vata:35

D 29 a.b. X 38,
to ame ata prani mali besu yekata:

to ame satapathani_ sunasu vata:;29

rJe eight people having met together, shall sit alone,

then we will listen to the tale of Satpanth.®

Kx'36.
te surajad rani kamara kuara ata jana ubhd kara jora:

tinz pira‘samasa boliZre bola:36

WD 29 c.d. K 41,
| to suno suraja rani kavayé kuvara ata jana ubh@ kara
Jjoda:

taba pira samasta bolya bola:29
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So Queen Suraja, Prince Kamala and the eight people stood

with folded hands,

There Pir Shams spoke the word.

K 39 (not in Kx or D #SS.)

tare suraja rani kamala kumvara ubha kara joda:

avala cavala ubha teni joda:39

K u’OO
tare ajea ne vajea venati kare che ghani:

saml tame cho sisatana dhani:40

Then Queen Suraja and Prince Kamala stood with folded hands,
Avald and Cavala stood with then,
aé7Then Ajed and Vajea supplicate,

slord, you are the master of the universe,"

¥Kx 37.

tame suno surajd réni kamara kuara dgama nirivanal:

te é'gama2 mahAadhina’ (&)veore jana:37
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D 30 a.b. K 43,
tame suno suraja rani kabara kuvara dgama niravana:

to agara mahadina avyo jana:30

*Listen, Queen Suraja and Prince Kamala to the scripture
in its finality,

Know that later on the great day is sure to come.

1. Niravana is the term usually used to describe the state

of the soul when it has achieved liberation, especially in
Buddhist thought. But in old Gujarati, it is apparently
used as an adjective meaning 'final,' or 'définitive.'
2. Here @zama is probably a mistake for &gara.
3. Mahadina literally means the ‘'great day.' This word,
~ 1like the word satpanth has become a technical term for the
- Satpanthis, and refers to the day of givamd@ or the 'final

judgement.*

1

jare asamana nava neja- upara ave sahl:

tare sahasa karanie suraja tapase sahi:38

i p 30 c.a. K 43.

to jyare asamana nava nejé upara avase sahi:
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tyare sahesara kald suraja tapase sahl:30

*When the sky actually comes down nine spears away,

And the sun will get hot in its thousand phases.

1. Nava neja is an idiom in Gujarati still in use,

indicatirg an extreme situation--e.g., nava neja panf

utaravum means 'to pass through a great difficulty.!' In
the Qur'an there are many references to the events that
will take place on the day of Judgement--e.g., the heavens
will be rolled up (sura.XXI-104); the sun and moon will be

united (sura LXXV-9); the sun will be overthrown (sura

LXAKI-1) ...

Kx 39.

tire trabha varani dharatil tapase tatakhana:
jene jé@eé satapatha purd nahi te tThia barase

gha@§2:39

D31 ab. Kb

to taba varani dharatl thase tatakhena:

jene yaha satapamtha pura sevya nahi: te tyaha

balase ghang:31
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nThen at that time, the earth will heat up and become

copper coloured,

whosoever has not fully understood the Satpanth here, he
Will be consumed by flames (D. Whosoever has not served

the Satpanth here completely will burn much there).

1. In the Kx MS. 'dh' in dharati is not clear.

2. There are many references to the fire. of the day of

Judgement in the Qur'an (see suras LI-13; LII-13,14;
V-36: XVII-97; XXIX-25)

Kx 40 K b5.
jene ih&i satapatha saca dhiaed:tene mahadhina nahT
lupe lagara:

pana jhﬁ@hﬁne sira pa?e-gharakil mara:40

D 31 c.
ane jhuteke sira fghanaka mara2:31

Jnosoever has worshipped the Satpanth truthfully here,

ne great day will not harm him at all,

ng the liar will be beaten on his head with a hammer.

Gharaki 1is probably an error for ghnakT.
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2. This is a completely Urdu-Hindi line.

Kx 41.

phai evo mahadhina mihe thiese thokdthoka':

tevu janine satapatha sacasu dhiavo tame satT loka:41

bhai evi mdhadanama thase thokathoka:

teu tame janine satapamtha dhdavo sata loka:32

sapother, such a beating there will be on the great day,
Having kunown this, worship the Satpanth with sincerity,

0 virtuous people."

1, Thokithoka is a colloquial expression.

jare iha! mzhadhinani vata satagure suraja rani
kamara kuarasu kahea:

tare suraja rani kamara kuara venatI kare sata bhai 42
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D 33 K 47.
jyare ayal manadinani véta::suraja réani kabara
kuvarane kahi:
tyare suraja rani kamard kuvara vinatI kari

satabhévf2:33

when the true guru told the story of the great day to
Queen Suraja and to Prince Kamala,

then Queen Suraja and Prince Kamala begged truly, brother,
(D. Queen Suraja and Prince Kamala supplicated with

sincerity).

1. I am not sure whether iha means 'here,' or whether

it stands for aya 'to come' as it does in the D MS,
2. 1t should bhAve in the instrumental case, but the

~ author has used bhavi.

Kx 43.
saml have amathT m3hadhina Vegho na jae:

sami have amane apo satapatha sisatana dhaqi1:43

D34 a.b. K 48,
| svami have hammathT mahadina vethd na jaye:

svami tame amane Zpaso satapamtha tame sris@ana
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dhani ;34

nLord, now we cannot endure the day of Judgment,

Lord, give us the Satpanth, you are the lord of creation.

1. They are addressing Pir Shams, who 1s the incarnation
i of guru Brahma (the creator god in Hinduism). It has been

stated in Kx 4 that nabi Muhammad is'also the incarnation

of guru Brahma. Cf. the attitude of henotheism in Hinduism.

Kx b,

samI amane apo satapatha tame sisatana dhanI:

ame aparadhl jiva keha lage safaetal karu tama tani 44

pD3ec. K 49;

ame dparadhi jiva kah@ lagl safayeta karu tama tanl:34

sjord, give us the Satpanth, master of creation,

for how long must we sinful souls intercede with you?

Lt .
I

PRI
s s

1. Safdeta and safayeta are both from the Arabic i~ 5L

peaning 'to intercede.!' Usually in Islam, only the Prophet's
{ntercession with God is acceptable, no one else's. Here

he sense 1S 'to supplicate' rather than 'to intercede. !
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Kx 45,

samil ame hota nadhana tamard pirani:

to sami tame daita ghara avea jani:45

D 35 K 50.
to svaml @ma huti nadana tamara praniyal:

- e —— ? -— — b
to svami tame daita danavake™ ghera avya sahi:35

*jord, we, your souls, were ignorant,
therefore, lLord, knowing this you have come to the house
of the demon (D. Therefore, Lord,.you truly have come to

the house of the demon).

1. The 'ya' suffix is for.the diminutive, and is common
in eighteenth century Gujarati bhajans 'hymns'. It is the
plural as well.

2, Daita and danava mean the same thing. 'Ke' is an Urdu

suffix, not a Gujarati one,

L oKx b6,
| jabha sami tame batrIsa data vice jabhé1 rakhail sara:

tume sami have amane lejo ugara:46
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D 36 X 51.

jema svami batisa data vica jibhya rakhi sara:

to svami tame have hammane lejo ugara:36

"Since, Lord, you have really kept the tongue in the midst
of thirty-two teeth,

So lLord, now rescue us.

1. The image of the tongue remaining safe between thirty-

two teeth, which are, after all, instruments of chewing
and crushing, occurs quite frequently in medieval Gujarati

literature of the seventeenth and eighteenth centuries.

Kx 47.

je sami purabha1 janamanI sireva ama siri%

rahi:

te sami ame daita danava ghara avea sath:47

D 37 K 52.

~ s b - ~ <
jema svami puraba jalammanl seva amath15 rahi:

to svami ame daita d3nava ghara avya sahI:37

sjord, whatever service was left undone by us in our

i previous life,

éybr that reason, we have truly come to the house of the
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demon. "

1. Puraba is a Hindi form.

2. The word glgi seems to be superfluous here.

3. This amounts to an acceptance of the theory of karmi

and reincarnation from Hinduism (see Intro. pp. 43-45),.

4: ‘The change from 'n' to '1l' could be due to the influence
of the Surati dialect. ‘fhe scribe has nasalized the vowel
before a vowel,

5. In modern Cujarati, it is ami3rethi, except in poetry,

where amathi is used.

Kx 48.

1

hare® bal gura kahe daita dusata karigo j&na:

have ene sa3ha mdaro marese nirivana:48
D 38 K 53.
hare bal daita danamva kaligo jana:

have yene sal harl mare niravana:38

*0 sister, know the demon Kaligo to be evil," says the guru

(D. 0 sister, know the demon to be Kaligo),

svow my Shah (D. Hari) will kill him for certain."
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1. Hare is a verse tag often used in Gujarati poetry.

Kx 49. -
sami te ghara janamma bhaed!:

pana ame satapgura sarathi® amara thaed:49

D 38 X 54. N
svaml te ghera jalama hamaro avratha jaye:

pana have satagorathl amamra théyeB:BB

*Iord, our birth was in that house (. Tori, in that house
our life would bz wasted),
gut now, due to the guide, the true guru, we have become

eternal.

1. I am not exactly sure what the word bhaea means here.
2. Sarathi comes from Sanskrit and means ‘'charioteer,

driver' or ‘guide.'’

3. There are two verses No. 38 in the D MS.

Kx 50.

je sami jIva tamdra hotd te tume 11dhd ugara:
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te tume (dho)g? avea daitake dhuara: 50

D 39 X 55.
jo svami jiva tamhd@ro hotZ te 1idha upara:

jo tame davadi avya daita duvara:39

"Since, Lord, the souls were yours, so you have rescued
them,
And for that you have come rumning to the threshold of the

demon."

Xx 51.

1

mohesu” suraja rani kamard kuara boled tenI vira:

‘tare atha jJanid pira samasani jai 1dgd pde:51

pruo K 56.

to e suraja rani kamard kuvara bolya teni thira? .

tyare ata jang jal 1l3gya pira samasana paye:40

‘;iqueen Suraja and Prince Kamala spoke just at that point,

i. with loving reverence,

#hen the eight people went and touched the feet of Pir

i Shams.
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1. I think the word mohesu means 'with love,'it is
probably from moha meaning 'love,‘ignorance...'
2. Teni thara is an old Gujarati phrase of c¢. 200 years

ago, often used in prose and poetry.

Kx 52.
tare pira samasa gura eso XaheZd:

tare gure épha janane niama parataka bolaja1 dio:52

D 41 X 57.
tyare pira samasa gora tyaham yeso kIyo:

tyare satagora ata janane nima pata bola jaba diya:41

Then the guru Pir Shams said this (D. did this),
the guru designated a word to cach of the persons severally
(D. Then the guru gave a vow, observance, and word to the

eight persons).

1. Both niama and nima are from Sanskrit niyama. In colloquial
language, they mean 'a religious vow! or ‘'rule.' Farateka

ijs from pratyeka ‘each, severally, one by one.' In D we

have pata which is the same as feka meaning 'vow, observance'
. .-e.g., if one decides to give up something as a religious

sacrifice, as a Christian may do during Lent. Zcla
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literally means ‘'word.' Among the Satpanthi Ismailis it is

a technical term (see Intro. p. 47, llote 121),

Kx 53.
suraja rani tame parajo satapatha ane cd@lajo ene
athara veda:

jabha daita danava na jane bheda:53

D 42 K 58.
suraja rani tame palajo satapatham c&lajo yene athara

veda:

jema dalta danava ne jane bheda:42

rqueen Suraja, follow the Satpanth, and act according to
the Atharva‘Veda,

So that the demon may not know the secret.!

Kx 5h.
te gura samasa sarl sata kirori niama parataka bolaja
dhia:

te gura naranu® nama pira sihd jipa 2 japavesd: 54
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D 43 X 59.

pira samasa sada sata kroqine‘nTma pata bola jo diya:
to gora nurano! nama pIragé japa japaiya:43
So the guru Shams designated a word to seven and a half

krores severally (D. Pir Shams gave the vow, observance,

word to seven and a half krores),

then for the name of the gurunara, he taught them the japa
of Pir-Shah (D. As the name of the light of the guru, he
taught them the japa of Pir-Shah).

1. Kx has nara from the Sanskrit meaning 'man, male,' but
in religious context meaning 'lord, master' (see Ivanow,

Ccollectanea p. 30). Ivanow says this is a technical term

referring to the Imam (the other technical tcerm being
Shah), and on p. 71 quotes a ginan: "The guru and the Lord

of the ?ime (nara) are present now in the world." D has

1

gora nurano (nura being from the Arabic . ¥ meaning

11ight'), in which case the phrase would be translated as
tthe light of the guru.' But when one considers that the
name of this gura nara (or nura)is given as Pir-Shah

(ahich is a combination of guru (pira) and nara (shah)),

then one realises that it should be guranara as in Kx and

pot goranura as in D. Cf. theJIndian lady mystic Mirabai who
pses nara as an epithet of ViSnu in her bhajana ‘hymns, *
2

. fthe equivalent of the BSanskrit japa in Islam is dhikr

nrich means ‘'to remember, repeat, recollect a name or
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formula (mantra),' usually pertaining to God. Among the
Satpanthi Ismailis, the japa of Pir-Shah is guite common,
especially for reciting the tasbih, though recently this

dhikr of Pir-Shah has been replaced by Ya Ali-Ya Muhammad,

This is an aspect of increasing Islamicisation among them,
(see Intro. p. 47, Notes 123, 124).
The Burhanpur Satpanthis (Itwa, Nimbole etc.) also have

this japa of Pir-Shah, which they call the bI ja mantra,.

In Sanskrit bija means 'seed.' In Hinduism, bija mantra

is the mag%c seed, the logos from which power and substance
are formed. The Burhanpur Satpanthis interpret this bija
mantra as the 'dual mantra' and they explain it thus: the
Shah represents the incarnation Ali, while the Pir represents
the guru, who is Imam 3hah Bawa (the composer of our Dasa
Avat@ra), who is Nabi Muhammad "in your language"--i.e., my
language, or a Muslim's language. (which also iilustrates

the point that it should be gura nara and not gura nura).

The bBurhanpur Satpanthis also call this bija mantra the

ajapya japa (the unspoken dhikr) and they impart it to one
with a tremend;ously secretive and mystical air, so that

no uninitiated person may hear it.

Kx 55.

suraja rani kamara kuara tame parajo satapatha kharI
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dasadha™ apajo sahi:
amane pohoce te petia mahe gﬁﬁline dharia mus‘éfarane2

sopajo jai:55

D 4l K 60.
sura ja féni kamara kuvara tame palajo satapatham &ne
khari dasavata apvajo sahi:
amane poce te petima dharine dariyava musafarane
sopajo jai:4h
’
nqueen Suraja and Prince Kamala, follow the Satpanth, and
give the correct tithe,
Having put it in a box that reaches us, 0o and entrust it

to a sea-borne traveller,K*

1. Dasondh is an Ismaili Satpanthi term for 'tithe,' which
means the gi#ing of one-tenth to the Imam, and one-fortieth
to the Pir, out of one's income. The Imam Shahi Satpanthis
give this tithe also to their respective Pir or send it to
Pirana.

2. Musafar is from the Arabic meaning 'traveller.' According
to the Burhanpur Satpanthis, mgggggg is someone from the
family of the Pir or 'hazar jama' (as the descendants of
jImam Shah style themselves) who preaches and collects tithe.
In former times, the Ismailis used to have a tithe collector

too. The reference to the sea-borne traveller is strange.
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The Ismaili Imam at this time must have resided in Iran

(see B. Lewis "lhe Assassins" p. 40). The connections
between Sind, Gujarat and Iran were mainly by sea. It was

the son of Imam Shah of Pirana (the composer of this work)

who broke off relations with the parent Ismaili branch and
with the Imam in Iran, and probably ordered his followers
to pay tithe to himself, and not to send it to Iran (see

Ivanow "The Sect of Imam Shah in Gujarat" p. 20). This may

jndicate that the work (under consideration here) Dasamo
Avatdra was probably written by Pir Imam Shah, and that
even when the connection was broken in the time of his
son, the verse was not deleted. The Ismaill Xhojas have

said that even if they were ordered to throw the tithe

money into the sea by the Imam, they would readily do so.

perhaps this verse is the basis of such a notion,

Kx 56.
tare esi pira samasa gura kiduhi vata:

te kamara kuara sira didhore hatha:56

D45 a. b. K 61,
tare pira samasane aisI didhY vaca:

tyare kamara kuvara sira didho hata:4s
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Then the guru Pir Shams talked to them thus;
Then he put his hand on the head of Prince Kamala.

Kx 57.
te eso pira samasa caled kahi:

have bhagata tuja upara bharana bhargesel sahI:s57

D 45 ¢. K 62 a,
to yesu pira samasg to tamha c&lyd kahi:Ls
K 62 b.

ke bhagata tuja sira bharana bharavasum sahi:62

Having said this Pir Shams departed,

sNow devotee, the responsibility will be put on your head.,"

1. Pharana bharavum literally means 'to put weight on,*

put it is an idiom in Gujarati, meaning 'to give

responsibility.’

- Kx 58.
 te suraja ranl kamara kuara sarave deva miri kare

vicara:
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1

sami jabha care sehena” tabha dejo dhidhéra2:58

D 46 K 63.
tyare suraja rani kamara kuvara sarave loka mall kare
vicara:

svami jaba cadhe saina taba dejo dIdara:46

Then Queen Suraja, Prince Kamala and all the people meet
and think,

"Lord, when the army marches, give us your didaral

1. The sehena probably refers to the army of the Imam
which will eventually prepare to fight the demon.

2. From the Persian 4%3 » Meaning 'sight, view, vision;!
here it is addressed to the Pir, but vz wiily among the
Ismailis, to have the view, or vision of the Imam is very
efficacious;'in fact it is supposed to absolve one's sins

of previous lives,

rani ama tamare pase chu:

ame dhidhara dhiagekul dvasu sahi:59
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D 47 a.b. K 64,
rani ame tamhare pase chu:

amam rani didara deneku Zu< sahT 47

"Queen, we are near you,

We will come to give our didara truly.*"

1, Ku' is an Urdu suffix.

2, Au is medieval Gujarati usage for the modern aviye (see

D 28, Note 2).

Kx 60.

eso to gura pira samasa pira caled kahT:

tihathl pira samasa bhagatasu vadea: sahl:60

D 47 c.

ausl pIra samasta tam calya kahi:47

Having said this, the guru Pir Shams departed,

There Pir Shams thus gave his pledge to the devotees truly.

1. Vaded is a Cutchi-Sindhi word meaning 'to make a promise,

to agree to.' The second line of Kx is not in D.
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Kx 61.
sadh&ved tdre dharavesT vese cevisal mulake paratake

bolei:

2

japuadipa® mghe avesz:61

D 48 K 65.
tamti pIra samasa bhagatasu vida thail sidarya:
tatT daravesI vekhe  covIisa mulake parate bolya

jabudipame aviya:48

Having departed in the dress of a darwish (mendicant), he
went on to speak in twenty-four countries (D. From there
Pir Shams departed, bidding farewell to the devotees),

He came into India (D. From there in the dress of a
mendicant he spoke in twenty-four countries and came into

India).

1. Cevisa is an error for covisa.

2. In Sanskrit jambudvipa means 'India,' though originally

qut probably referred to a portion of land larger than India.
;éj, Vekhe is ve§e, 'in the dress of;' in the vekhe form it

s used today only in poetry,
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Kx 62.

pira samasa cotanal pira nasiradhina jana:

te gura tena pira sdhebadina® hua- pirimana: 62

D 49 K 66.

te pira samasta cotana pira nasaradina jana:

by 5

te pera’ pira sahebadina” huva pramana:49

Know that Pir Shams Cota's son was Pir Nasir Din,

And to him Pir Saheb Din was born,

1., According to Pandit ji Doshi, cota means mota or 'the

highest.' The earliest work in which it is found is that

of Hemacandracarya of eleventh century, but il 1s 1ot in use
in Gujarati any more, This epithet cota has also been used
in describing Pir Shams of Multan in other ginan literature
of the Ismailis. Perhaps the epithet cofa is used because
Pir Shams is the first and one of the most important of

the Ismaili Pirs; or may be that Shams kept a cofl or a
tuft of hair at the top of his head, like Hindu holy men.
The Satpanthi followers attribute many miracles to him,

one of them being that on one oécasion, Shams brought a
dead boy to life. Since this was not done by the order of
God, but by Shams's own order, the townspeople wanted to

}¢ punish him by skinning him alive. But Shams put his hand

on the top of his head (his coti), and pulled the whole
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skin off and handed it to the people; hence the epithet.

2. Sahebadina is not clear in the Kx IS.

3. This type of usage, tene hua or tene huva is o0ld
gujarati usage, now lost in the language, except in the

form tene thaya.

4. Cera is the D MS. has been added in the margin,
5. Sehebdina in the D MS. is above the line, in place of

Sadr Din which has been cancelled.'For the genealogy of

the Pirs, see Intro. pp. 10-12,

Kx 63.
te gura tend pira sadharadhina bhaed:

te gura kalajuga mahe es3dl kamaja kid:63

D 50 K 67.
te pira gorane pira sudaradina joye: (K. thaya):

te gora karajugama aiso kama jo kiya:50

fhat guru's son was Pir Sadr al Din,

who in the Kali era performed such tasks.

1. Esa is a Hindi-Urdu word. The task réferred to is probably
Hw'salvation of twelve krores of souls, which Pir Sadr al

pDin is supposed to have performed,
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Kx 64,
Jgura kalajuga mahe bhagata téfaqanﬁl kamaja kia:

chatri(sa) kirorI niama parataka bolaja2 dnias : 64

D 51 K 68,

Iy

ye gora  karajugama taravana kama jo Kiya:

tyare chatrisa krodine nimam pata bola jo diyd:sil

This guru did the work of salvation in the Kali era;
He gave the vow of the word to each of the thirty-six

-

krores.

1. Taravum literally means 'to cause to cross over,! and
thereby 'to save'! or 'to redeem.,' "God" is Gujarati

literature is often called taranahdra, meaning 'one who

causes one to cross over.' The metaphor of life as an

ocean is a cdmmon one in Indian réligious literature. See
above Kx 31, Note b,

2. See above Kx 52, Note 1,

3. Gora here can be read also as an adjective to Kaliyuga,

" in which case it would mean 'the terrible Xali era.'

5. Diyd and kiya are Hindi-Urdu words, not,Gujarati.
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Kx 65.

te mahethI baraha kiroyfu sahi saca ae:

te mdhethi covisa kirori dhojakal mahe jie:65

D 52 K 69.
temathi bara krodi sahi sacad aye:

temathi covisa krodl kude dojakha jaye:52

of them, twelve krores have come out true,
Of them, twenty-four krores will go to hell (D. Of them,

twenty-four krores were-liars and go to hell).

1. From Persian > ;,>, meaning 'hell.' Accordin~ to the

S

Satpanthi theory, Sadr al Din is the guru of the fourth

Kali era. In the Kali era there would be thirty-six krores
of beings, of whom twelve krores will be saved because of
pPir Sadr al Din. The guru of. the first Krta era is
Prahlada, of the second Treta.era is Hariscandra, and of
the third Dvapara era 1s Yudhisthira. They caused the
salvation of five krores, seven krores and nine krores of

beings respectively.

Kx 66.

te mdhe baraha koriu pura munivara bhaed:
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te pira sadharadhina séthethi dharagéhel gaea: 66 -

D 53 X 70.
temathi bara krodi purd munivara jo aye:

te pira sudaradinanc sithe daraga gayd:53

0f them, twelve krores came out as sufficiently saintly,

They went to the dargah with Pir Sadr al Din.

— e T

e
1. From the Persian o, , 1t literally means 'door,
threshold.' In India it is a place where a man teaches,

as well as where his grave is. From the verses that

place where the Shah or the Imam was. The Ismaili Imam at

this time must have been residing in Iran. Both Ivanow

(Collectanea, pp. 17, 18) and S, C. Misra (Muslim

 Communities, etc., p. 57) mention the possibility of Pir

‘§Sadr al Din's having gone to see the Imam near Isfahan,
fyet that he should have gone with twelve krorés of his
- followers is absurd. Pir Noor Ali Shah of Burhanpur says
that the story is not real, but allegorical. Pirzada Syad

Sadruddin Hashamali of Navsari, in his Tawarikhe PTr (of

doubtful historical value) records an incident, probably
local, in which Pir Sadr al Din apparently persuaded
gome of his followers to cross the Atika (?) river, which

'35these followers thought would defile them if they crossed
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it. The Pirzada then goes on to describe: a) how they all
went to the ga@di (literally, throne) of the Shah, Sri
Islam Shah (the thirteeth Ismaili Imam?); b) how the Shah
appointed Sadr al Din's soﬁ, Kabir al Din as Pir; and c)
how he foretold that in the time of his grandson, their
combined gadi would be at Pirana. But I do not think that

such a story has any historical value. Pir Noor Ali Shah

at Burhanpur was not prepared to accept the first
purported occurrence as fact because he claims that the

Satpanthis never had anything to do with Ismailism; yet

he very readily accepted tha last two occurrences, since
they supported the claims of the Imam Shahi siroup, and
those of Pirana. He could not see that he.could not accept
the last two without accepting the first (see Intro. pp.

12-13).

Kx 67.
te gura sathe pIra kabhIradhina bara:

tih& samahi vajarani bhita uthai tatakara:67

D 54 X 71,
te gora sate pira kabIradina nanu bala:

tam svami vajarani thta'uyi tatakdla:sh
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With that guru was the child, Pir Kabir al Din (D. small
child),
There.facing them, an iron wall arose at once '{D. There

Lord, an iron wall arose at once),

Kx 68.

= S |
te gura kuchuka mana mdhe anai” mota:

te karana sihane darasanani avail che khota:68

D 55 K 72.

te gora kachuyeka manami anil

mopa:

te ka@rana sana didirany évIl khota:55

That guru felt a certain pride in himself,
For that reason, he experienced the absence of the Shah's

presence (view, didar),

1. Cf. apgai, &vai in Cutchi; #ni, avi in Gujarati.

Kx 69.

tare tiha cha mdsa lage pire tapaja1 kia:

vajaranl bhita tafarakis

hoi gaed:69
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D 56 K 73.
tyare tamha cha masa lagI pira sudaradinane pote
taham tapa kiya:

tare t&ham vajarani bhita tabarakhd? hol jaye:56

Then there the Pir practised asceticism for six months

(D, Then there for six months, Pir Sadr al Din himself
practised asceticism),

The iron wall separated and disappeared (D. Then there the

iron wall became holy).

1. In Sanskrit, tapa means 'heat,'!' and by extension
tascetic practices.' The implication seems to we that the
iron wall was transformed by the heat of ascetic practises.
It may well be an allegorical rather than a real wall.

2. In the Kx MS. we have tafaraka from the Arabic  _}J
meaning 'to differ, to separate,' though I have nbt seen

tafaraka used in this way. Usually faraka is used. In the

D HS. we have tabaraka, from the Arabic ~~¥/

Jhi;xx 70.

jare cha masa lage pIra sadharadhina tapa puroc kareo:
tare pira kabhIradhina paca saa gajani pégal vanavi

che je2:70
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D 57 K 74.
jyare cha mamsa lagl pira sudaradina tapa pura karya:
tyare pira-kabiradina pacaso gajani paga banavi che

joye:57

While Pir Sadr al Din was completing his ascetic practices
of six months,
In the meantime Pir Kabir al Din wbve a turban of five

hundred yards.

1. Correctly, it should be pacha.
2. This could not all be literallr true; but if there is
any ta'wil interpretation, I do not know 1it, nor did any

of the Satpanthis offer any satisfactory explanation.

Kx 71.
te pira kabhiradhina sah@ne kadye pacasa gajani paga
bhanavi dhari:

teni gaja gaja pirimane s@hani safaetal kari:71

D58 K 75.

— -~ - - \,- — —
tyare pira kabiradina sane kaje pacaso gajani paga
vanavl dhari:

Vs
te gaja gaja paramane sdhani safayeta kari:58
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So Pir Kabir al Din made a turban of five hundred yards
for the Shah and presented it,
At the interval of every yard, he implored the Shah to

forgive him,

0 [

1. The Arabic 65 2ol literally means 'intercession,' but
1 think that here it is used in the sense of dsupplication,

forgiveness;' see also Kx 4k, Note 1.

Kx 72.

tare juganu1 gura cha m3sa lage tapa puro kare:
tabha lage pira kabhIiradhina séha pase avi?

(sa)care:72

D 59 K 76.
tare to gorane cha masa larl tapa puro karya:

-~ ‘/-. - - -~y = — -
taba lagl saha3 pase avli samcarya:s9

Then as the guru of the era completes his ascetic

‘practices of six months,

”.:By then. Pir Xabir al Din arrives to see. the Shah,

1. This is a reference to Pir Sadr al Din being the guru

of the Kali era (see Kx 65, Note 1).
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2. Avi means 'to come;' samcarya means 'to go.' The
compound takes on the meaning of £he first word.

3. Taking saha as the subject, the alternative translation
would be: "By that time the Shah had arrived near him."
But the Kx version is nmuch better, since it is not so

ambiguous.

Kx 73.
pira sadharadhina "ubhd ekajal pae:

2 kare bhaleB'aveé sadhi:73

te gura safaeta
D 60 X 77.
tam pira sudaradina ubhd ycka jo paye:

tam gora safdyeta karT bhale avyd sahT:60

Pir Sadr al Din stood upon only one leg,
That guru supplicates, (and the Shah says?), "It is well

that you have come,

1, Ja is a particle of emphasis., D has Jo instead. To stand
upon one leg is an ascetic practice among the Hindus.

2. Again safdeta is used to mean 'supplication' and not
rintercession.,!' (See Kx 44, Note 1). Here it is not quite

clear who is supplicating whom; the line is ambiguous in
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the versions.

*3. The word comes from Arabic .. 5. , and means 'yes.'

Kx 74.

1

e o =2
sahajI amo unihari~ tame bhakasanahara

sami gata3 tamarine tame dio dhTdhara:7h

D 61 K 78.
v - - = -
saho ji ama uniyacara tame bakasamhara:

- - ly - .
- svami gata tamari upara tame dijo didara:61

tShah, we are sinful people, you are the forgiver,

Lord, make an appearance to your people.

1, Cf. the Sénskrit una meaning 'deficient.’ ,

2, The first part of this word is from Persian éjlf“L”ﬁ ,
to which the medieval Gujarati suffix hara, denoting '-er!
has been added.

3. The origin of the wbrd gata is obscure. The Sanskrit
gata iiterally means 'the past,' but according to current
usage of the Ismaili Satpanthi community, it means ‘'the
group, the community.' The term the Ismailis use for

describing themselves in congregation for prayers is

pata jama'at. For example when one enters any Jjama'at

[ Uit SRt G
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khanah, one calls out :"gata jama'at ke hai zindaih,"
(meaning "Life to the community which is present") and the
response from those present wouid be: "kaem paya" (meaning
"Phe Qaem (Imam) is attéined."

4, Usually, it is gatane rather than gata upara.

Kx 75.
sami gata tumaria upara tume cita dharo:

sani tame khika' mihethI jivard paedhd? karo:75

D 62 K 79.
svami gata tamari upara cita tame dharo:

svami tame khakamatT jiva paidd karyz:62

*ILord, have care for your community,

Lord, you create beings out of earth (D. have created).

> \r;
1. From the Persian 2.5

. 7
2. rrom the Persian ;)>g o)

, 'to create,! He is

attributing to the Shah the powers of creation.
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Kx 76.

sami ame nahI kuchul tame trabhovar.la2 kala(ta)ra:

tamathI sami anata kirorI jiva udhare para:76
D 63 K 80.

svaml ame nakuchu tame trana bhavana karatdra:

svami tamathi anamta krodi jiva utarya para:63

"Lord, we are nothing, you are the creator of the three

worlds,
Lord, it is due to you that countless krores of souls

have been liberated,

: SN f*
1. Nakucha is not used in Gujarati. Huchh o 'some,
something' is an Urdu word to which the prefix na has been

added.
2. The three worlds are ‘heaven, hell' and 'earth.' In D.,

the genitive suffix is shortened, as it often is in poetry.

Kx 77.
sami tume bhaggate1 upara sada kirapara:

sami tame dharani dharas02 dhina dhae§3:77

svaml tame bhagata saféiyaq sadd kirapala:
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svami teme dharani dharo cho dina dayara:oh

i

"Lord, you are always merciful to the devotee (D. Lord, you
have interceded (?) for the devotee, you are ever merciful),

Lord, you bear the earth, yeu are merciful to the poor."

1. This 1s a Cutchi plural (also Urdu), but not a Gujarati
plural which would be bhagato.

2. Dharani-dhara is an epithet of Vignu, who 1s supposed

to be the sustainer of the universe.

3. Dhina dhaea in Kx is not clear; the first part of the

phrase is probably from the Arabic . - . . phrase

[

dina dayara means ‘ever merciful.' Cf. the Arabic ar-

rahman ar-rahim, meaning 'the merciful, the compassionate.'
L, safaiya in D here makes no sense at all. It could be a
mistake for sakhl@iya in which case ths translation of the

1ine would be: "Lord, you befriend the devotee ..., "

. Kx 78.

te gura esi venatT karl s&hdsu cita dei:

sami tame pita ame baraka sahi:78

D 65 K 82,

- —— \/- -— ~v -——
to gora aisl vinatY karI szhasu cita dai:
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svami tame pita ame balaka sahi:65

The guru thus supplicated the Shah attentively,

"Lord, you are the father, we arc children,.

Kx 79.

sami ame gunahagaral

tame bhakasagahéra:

gata tamdrine dejo dhidhara:79

D 66 X 83.
svami ame gunyegara tame bakasanamhdra:

nakucha gata tamarine tame d’l’jo2 didara:66

jord, we are sinful, you are the forgiver,
Make an appearance to your community (D. --to your

unworthy community).™"

1, This word is from the Persian /<Y *° ,meaning t!sinful.’

2, Dijo is an older Gujarati form for de jo. Epajo is the

form now commonly used in Gujarati.
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Kx 80.
te eso vacana suni s3haji boled soe:

piIra hama tuma eka hae #khara nahl koe dhoel : 80

D 67 K 84,
to aiso vacana suni géhoji bolya sahi:

pira hamma tama akhara nahl kucha daye:67

Hearing such words, the Shah said truly,

"Pir, we and you are after all not two.

1. This implies that the Shah-i. e., the Imam- is telling
the Pir that they are one and the same thing. I have not
come across any other similar statement in the ginan

literature, though this is possible. The Ismaili Satpanthis

explain that this was merely Imam Shah, who when rejected
by the peoplé as Pir, was asserting his own position. The
Burhanpur Pir Saheb, on the other hand, said th=ai this
proved that the Pirs were not separate from, nor lower

in rank than the Imams. Compare the doctrine of the hujjat
in the Ismailism of the time of Khaki Khorasani; Ivanow
says, "He 'in his substance and meaning is the same with
_the Imam; his inner nature is one and the same with the

‘Imam, but his purpose and the physical manifestation are

gseparate...'" (Ivanow, Diwan of Khaki Khorasani, Intro.p.11).

‘c.'\?)‘:i on the back ok Q- 2.04
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i
o Kx 81.
! pira hama tuma ckaja dehil:

kahe etana dharo sanche:81

D 68 K 85,
pira hama tama malya k#je dehi kiya:

ane na dharaso samdehe:68

"Pir, we and you are one body (D. Pir, for the sake of
our and your mesting, we have assumed the body),

Why do you love us so much? (D. And have no doubt)." .

‘1. The two versions are quite different, and rather
ambiguous. Compare the idea of Cod incarnating himself in
the human form, for the sake of destroying the devil, as
well as of assisting the devotee, in Hinduism, to the first

line of D 68, Also sec above Kx 80, Note 1.

Kx 82.

to eso sahajl boled pirasu heta mana kari:

potanu sirabadhal

laine gurane sira upara dhareo:82
D 69 K 86,

J s - - -~ —
to dja sidhujT bolya pirasu heta mana karT:
» -~ — - =. 7
to pot@&nd sirabamda laine gorana sira upara dharya;69
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So the Shah spoke thus to the Pir, with great love,

He took his own turban, and put it on the head of the guru.

1. Sirabadha is probably from the Sanskrit sirobandha,

meaning 'turban,' It is not a very common word in Gujarati,

Or sirabadha could be from the Persian sarabanda ,Qu/ru

Kx 83.
pota@n&d musataka sahaji ughara farel:
tiha pira kabhiradliina siribadha s@hane Zgara lai

dhare:83

D 70 X 87.
to potana mustaka ééhuji ukhadg phirelz
tamha pira kabiradine sarabadam $ahujT agara lal

dharyz: 70

So the Shah goes about with his own head bared,
There Pir Kabir al Din takes the turban and presents it

to the Shah,

1, In Kx the 'f' of fare is not clear. In D, phire is
old Gujarati; the word is also still used in the Marwari

dialect (Shastriji).
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Kx 84,
te gura sirabadhanu chero ké@hﬁ de sahane hatha:

tiha gura gaja gaja vace sahani safdetal ;84

D71 X 88.
tam gora sarabamdano chedo k&I didho Sahane hita:

taham gaja gaja paramane vaci SananT safayeta;71

There the guru took out the end of the turban and placed
it in the hands of the Shah,
There yard by yard, the guru reads the intercession to

the Shah.

1. K. has sifata meaning 'qualities,' instead of safdeta

meaning ‘'intercession.’

Kx 85.
to saha badhe paga nava chugé1 sameta:

tare sahane mana mahe upanu heta2:85

D 72 X 89.
tam Sahu badhe paga nava chogd sameta:

tyare $3h3Ena manama upanu heta:72
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Then the Shah ties the turban, with nine fringes hanging,

'"Then love arose within breast of the Shah.

1. Chuga or choga is a hanging at the edge of a garment,.

A ginan attributed to Pir Kabir al Din is entitled:

"Anantani Nava ChugZ;" (see Ivanow: Ismaili Literature,

2nd ed. p. 179). I found this ginan in Ki MS, (see Intro.
pp. 6-7), on p. 121, and I give the first two verses,

with translation:

"3s53ji pachamethi naraji ave (The Nara-i. e., the Imam

comed * from the west), .

ave jampuhadipa m3he dydnaji (Know that he comes into India),
Evo nara maro kaema sami (Such Nara(Imam) is my Qaim, the
Lord),

te purakha alil avatare (That one is the incarnation of Ali).
ame purakha vira siri esalama saha ladho (We have found the
man, the hero, Sri Islam Shah®),

ane 132dho te dhinanu dataraji (And we have found the giver
of religion);

‘eni nari je thai rahese (Whoever will remain his ggzlb),

'te kateo sutara apara (She has indced woven much cottonc).

a. This secms to be a reference to the thirtieth Ismaili

!\ Imam, Islam Shah,

I b. In the Ismaili ginan literature, the worshipped one, be

é' it God or Imam, is always presented as the male, with the
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worshipper as the female element, This is contrary to the
Persian Sufi mode of poetry,. but isaquite in keeping with
the Indian bhakti tradition. The Imam has been referred
'to as Nara (see Kx 54, Note 1).

c. This implies that she has accrued much merit. The image

of weaving cotton as implying the earning of merit is used

in other Sindhi ginans also.

2. The word heta tlove,!' is not current in modern Gujarati,.

Kx 86.
tare sahd heta dharine pira kabhiradhinane bolavi 1Ia:

— — -~ .1 I
tare sahda anata karorina varaja  dhia:86

D 73 K 90.

- V- - -~ - — e
tam saha heta dhari pira kabiradinane bolaviya:

tyare $ana anamta krodina vara tamha diya:73

Then with great love, the Shah called Pir Kabir al Din to

him,

g7hen the Shah gave him the pledge of countless krores.

A i. Vara is a 'pledge' or a 'boon.' In Satpanthi Ismaili

 heory, Kabir al Din is supposed to cause the salvation

t countless krores of souls in the period at the very
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end of the Kali era.

Kx 87.
te sahe nava chugani pagaja badhed:

tahie s@he hasana sahal

pira thaea:37
D 74 K 91,
tam S@aha nava chogani paga gora upara muki tamha:

533 hasamna 53 pira thaya sahi:74

So the Shah tied the turban with the nine fringes (D. There
the Shah put the turban, with the nine fringes, on the
head of the guru),

Then Hasan Shah truly became the Pir.

1. Hasan Shah is the same as Kabir al Din; often the full

name is given as Hasan Kabir al Din,

Kx 88.
aja hasana maha hasana sahi sahd sdhe dhareo pira
kabhIradhinano némalz

gura anata karori jivana kalajuga mdhe karajo kama®:88
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D 75 K 92.
= ~ 3 = A -
dja huseni ( )“ha hasaina szha dharya:

- - v _ .
pira kabIradina sahe gora karajugama bhagata anamta
krodi jivana karajo kama:75

K 92 a.

aja huseni alama hasana saha dharya:

Today in the Huseini progeny, Hasah Shah has been
designated,

"Guru Pir Kabir al Din, do the works of countless krores
of beings in the Kali etra."

1. all the texts seem to be confusing. I have taken the
first line of X 92a, as the first line in the translation,
where huseni is probably a reference to Imam Husain ibn
Ali, from whom the Aga Khan as well as the Imam Shahi
syads claim descent.

2. See Kx 86, Note 1,

3. The letter in D MS. 1is unreadable,

kx 89.
tare pira kabhIradhIna ghani venatI kahI sah&jisu

sahi:

1

sani amathI karajuganu lokanu bhara® uparase nahi:a9
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D 76 X 93.
tydre pira kabTradTra kahu® dhanT yeka vata:

svami mareti karajugano bhara uparase nahi:76

Then Fir Kabir al Din made earnest supplication to the
Shah truly (D. Then Pir Kabir al Din said, "Lord, let me
tell you one thing):

nlord, I cannot bear the burden of the people of the Kali

era.

1. The implication here-is that the people of the Kali
ere will be so sinful that it will be difficult to help
them to salvation.

2. See Kx 34, Note 2.

Kx 90.

sami have kalajuga mdhe papa varatae sabha koe:

te sami amathi jiva anata kiroFI kema n‘Ipaja1 hoe : 90

D 77 K 94.
svaml have karajugamd papa varatase bahu:
to svami amarethi anamta krodind kama nipaja na hoye:

77
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"Lord, now in the Kali era, all sins will prevail,
Then Lord, how can we bring to fruition the works of
countless krores of beings (D. Then we cannot bring to

fruition the works of countless krores of beings)."

1. From the Sanskrit niépanna; the word is not of common

usage in Gujarati,

Kx 91.

to suno pira hasana saha ame tamane kahu vata:

ame bhagatane kddye rahu tamire sa&tha:91

D 78 X 95.

to suni pIira hasamnas& hama tamane péthével

diya:

Zme bhagatane kaje rahasu tamare pasa:78

sthen listen, Pir Hasan Shah, we tell you one thing,

for the sake of the devotees, we shall remain with you.

1. The first line of D 78 seems corrupt; pathave diya
mpakes no sense, From the point of view of the context
1so, the Kx version seems more appropriate.

ne Imam Shahi syads interpret this verse as being a

ronise that the Imam will henceforth take incarnation
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among the descendants of Imam Shah. It must be noted that
the Imam Shahi syads are themselveé Sunnis and assert that
they do not believe in Imams. The verse could be an
interpolation. The Satpanthi Ismailis interpret this verse
as a statement that the Imam will always remain in this
world, and not be absent from it. The tenet that the

world cannot remain empty of the Imam, even for a moment,

was already well developed at Alamut.

Kx 92.

guraji tame agara thaine dekharajo amira thama:

pacharathl ame karasu bhagatand kama:92

D 79 K 96.

to gorajﬁ tame agara thal dekhado Zmardpurina thama:

to pacharathl karasu bhagatand kaja:79

sco forward, Guruji, and show them our way (D.-- the way

to the eternal abode),

il Afterwards we will attend to the tasks of the devotees.”
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Kx 93.
tihathl anata kirorinu vara pira hasana sahf@ne sahe
apeo sahT:
tare pira hasana sahd pirasaha japa1 japaveo sahi:93
D 80 K 97.
tAMthT anatah krodind vara pIra hasana Sahane Sahe
EApya sahi:

tare pira hasana S3ne pirasd japa. japaya tamha:80

From there, the Shah gave the pledge of countless krores
of beings to Pir Hasan Shah,
Then Pir Hasan Shah caused the japa of Pir-Shah to be

'repeated truly.

1. See above Kx 54, Note 3.

Kx 94.
je bhagata ka?ajuga mahe pirasaha japa japase nama:

te Bja sahl amarapuria mahe pamase thama:94

D 81 K 98.
je bhagata karajugamda pirasa jépa japaya nama:

to aja sahi amardpuri pamya thama:81
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Whichever devotee, in the Kali era, will repcet the name
of Pir-Shah (D. Yhichever devotee willicause the name of
Pir-Shah to be repeated in the Kalil era),

He, today, will attain a place in the eternal abode, truly.

Kx 95.
karajuga 13zata saf )iégilxpiraséhé japa ' japo nama:

te karajuga mihe vaikai':ha2 pame thama:95

D 82 X 99.
karajuga 13gata sagald pirasd jape nama:

te karajugamd vaikumta pamya thama: 82

gince the Kali era began, all those who repeat the name
of Pir-Shah,

In the Kali era, they attained a place in heaven.

1. This word is not clear in the Kx MS. The meaning in ml

the translation ‘'all those! is supplied from the D text. ‘?

o Vaikumtha is the name of Visnu's heaven.

o
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Kx 96.
piras@hd vina avara koi-duja1 japase nama:
te ké@igéné‘celé carabata2 tahie jana:96
D 83 K 100.

e Ve e = = r iz . —
taba pirasa vina avara kol japa japase nama:

te Karigana cela carapata taa sahI jana:83

If anyone repeats any name other than Pir-Shah,
Know that he certainly is the mischievous disciple of

Kaliga.

1. See Kx 19, Note 1.
2. I cannot find the word in a Gujarati dictionary; the

meaning was given by Shastriji.

Kx 97.

tihathi anata kirorinu vara lei pira hasana saha
varea:

te gura japuadipa mahe sacared: 97

D 84 K 101,

tanamti anamta krodina vara 1aY pira hasanamsa valata:

gora jambudipama avi samcarya: 8l
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From there, having accepted the pledge of countless krores,
Pir Hasan Shah returned, |

The guru arrived in India.

/

Kx 98.
te gura aja nava khadha mahe pira hasana saha jana:

te gura tenZ pira emama saha pirimﬁna1:98

D 85 K 102. - - :
to aja gora nava kha@aﬁmé pira hasamnas@ sahI jana:

—— el - V- — —
to gora tand@ pira Imamasa huva pramana:85

So today, know the guru in the nine continents to be Fir g
Hasan Shah,

After him, Imam Shah became .the guru according to authority.

1. The Imam Shahis claim that Imam Shah was the successor
to his father, Pir Hasan Kabir al Din. The Ismaili
Satpanthis did not accept this claim, and chose Pir Taj

al Din (see Intro. pp. 11-12).
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Kx 99.
pira hasana sahZnid pira emama saha bhae::

te gura emama saha hidha(sa)tina parataka boled:99

D 86 K nil,
pira hasanasd pira Imdamafa papﬁl diya:

to gora Imama si mulaka hidumsthina parateka boliya:86

Pir Hasan Shah chose (bhaea ?) Pir Imam Shah (D. Pir
Hasan Shah gave the legal authorization to Pir Imam Shah),

That guru Imam Shah taughtin India.

1. Pata means a 'religious authorization,' as well as a
‘tlegal deed;!' e.g., one can take land on a ninty-nine
year lease or patd. Kx does not use the word pata, and is
weaker, The Ismailis do not accept Imam Shah as the Pir,
In any case Kx is the older -MS, In the K ed. all the
versés dealing with Imam Shah's succession have been

deleted..

Kx 100,
te gurana pira mahamadha samal sani jana:

te pira mahamadha sahZne vara apeo nirivana:100
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D 87 K nil.

S - Vo -
te gora tena pira mahamada sa jana:

- v - - - —
te pira mahamada sane vara apya sahl niravana:87

Know that Pir Muhammad Shah is the true (successor) of
that guru, |
That Pir (Imam Shah) appointed Pir Muhammad Shah for

certain.

1. Muhammad Shah is the son of Imam Shah,

Kx 101,
iha lage guraji ape dekhé?i radya xarel:
te pira méhémadhaz sZhane tanathi pira musatafaji

kana avatare:101

D 88 K nil.
te pira mahamada Sathi tena pira sudaradina3 jana:

pira mahamada mustaphéu

nure nakaramkl avatzra:88
Until here, the guru himself has shown (the line?) and
rules (holds sway?) (D. Know thet the son of Pir Muhammad
Shah was Pir Sadr al Din),

pir Mustafaji is born from the body of Pir Muhammad Shah
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(D. Pir Muhammad Mustafa is the light of the Nakalamki

(Kalki) incarnation).

1. The first line of Kx probably has something missing.
2. Pir Mahammad Shah mentioned here is Xur [Muhammad Shah,
the son of Imam Shah of Pirana. He was the only son of
Imam Shah to have survived his father and who broke off
from.the main Ismaili sect. According to S. C. Misra,

Muslim Communities in Gujarat p. 60, this Nur Muhammad

‘shah married the daughter of the sultan Muhammad Shah
Beg@é (Begarha) of Gujarat,“who bore him two sons: Syad
Mustafa and Syad Saheb ud Din. Yet by another wife, the
daughter'of a Rajput Punjansinha, he had a son called
éyad Khan. Syads Mustafa and Saheb ud Din inherited the
complex at Pirana, while Syad Khan and his progeny
established themselves at Navasari in Gujarat, and at
Bahadarpur and Burhanpur,

3. The D text differs from the Kx text. I cannot make out
who this Sadr Din is, unless it is a corruption of Sahebr
ud Din (see Note 2 above). This is not impossible, as the
scribe does often make histakes, and the Islamic names are
rather alien to the Satpanthis,

4. As a rule, Muhammad Mustafa is always the Prophet
Muhammad, though I hardly think that he 1s intended here;
it is quite possible that Syad Mustafa (see above Note 2)

ijs here confused w;th the Prophet. Two things may be
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pbinted outf a) The Imam Shahi syads claim that the Pirs
had taught that the Prophet.Muhammad,‘rather than Ali or
the Imams, were the incarnation of Visnu; they probably

use this line as the basis of such a belief; b) the Imam
Shahi Syads have claimed that the Pirs bore the light of

Muhammad and Ali, which is now in the hizar jima. They

do not realize the implications of such claims, and vis-
a-vis their fellow Sunni Muslims,'they profess to be no

more than ordinary Muslims themselves.

Kx 102,

te gura tena tapesari pira nura mahamadha sahal hua

pirimagazloz

D 89 K Nil.

te gora nura tapasi pira mahamamda$i huva paranama: 89
That guru's (son) became the ascetic Pir Nur Muhammad Shah
(D. That guru became the light of the ascetic Pir Mahammad

i Shah).,

? 1. No one seems to know to whom this Mahammad Shah refers.

) s v e
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o Y —————

It is probably a reference to Nur Myhammad Shah, the son

of Imam Shah.

Kx 103.
bh&al tare kara mahe kéemajil paraghata padharase:
Vjﬁre e nisaniu puriu hoese: i
tare dhuniidnu papa munivaranu pune puru v5pase2:

bhai tare e nIsaniu jou jou (joo joo)3:103

D 90 K 107, 108.
bhal tyare karamo kayema pragata padharase:
jyare so nisani puri hoye:
. tyare duniyana papa munivarana punye pura vapase:

bhal tyare ye nisani joye:90

Brother, then in the Kali era, the Qaem will arrive openly;
when these signs will be fulfil;ed (D. When the hundred
signs will be fulfilled),

Then the sins of the wdrld will be completed (balanced ?)
by the merits of the saints;

Brother, then you will see these signs.

/
7oy
-
o

1. From the Arabic J ; it is an epithet of the Imam

4

among the Ismailis (see Intro. pp. 13-14, 4b4),
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2. The Pirana version (see Intro. p. 7) has:

duniyana papa munivarana punyane lope:
The sins of the earth will cause the merits of the saints
to disappear.
3. This word can be read either as jou or joo. One jou

is superfluous,

Kx 104,

tare dharial 1Tha?

lupese:
ane berl bude niradhara: bhai beri bude niravana:
tare mahI mahe makhana nahl tare:

ne esetri melase bEya3:104

D 91 K 109.
tyare dariyava lopase lajya®:
bell bude niradhara:
tyare mahima makhana to nahl utare:

ana astri merase bala:91

Then the ocean will lose its shame,

And the boat will sink without support, brother, the boat
will certainly sink,

Then there will be no butter in curds,

And women will desert children.
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1. Dharia, dariyava are both from the Persian L,

'a large river!' or 'the seé.' In India it is always

used pertaining to the sea. The sea, like all phenomena of
nature, is supposed to obey the laws of nature. One such
law that the sea must obey is to remain within the tide
1ine.IWhen the sea does obey this law, it is said that it
is keeping its shame. According‘to Puranic mythology, at
the time of the final destruction, the sea is supposed to
cross the tide line, and thus lose its shame.

2..Liha is not clear to me. ?herefore the whole line of
the first line of Kx is not clear; I have taken D MS. for
the first line in the translation.

3, The text has "a woman will desert a child," but since

the meaning is general, it has been translated in the

plural.

Kx 105.
tare patarana panI khutase:
dharati pape na jhale bhéra:i
tare bhirahamana sahudharanu paranase:
ane purukha melese nara:
tare dhonu bamdhava larese:
tenI radeha daea nahl rahe lagara:

evu kara mahe kapata vapase:
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tare radya bolase ara:105

D 92 K 110, 111.
tyare patarana pani khutase:
dharati pape nahi jhele1 bhara:
tydre brahmamna sudrane pranase?:
ana purasa melase nara:
tyare dono bamdavo to vadese:
tene hirade’ daya nahl lagara:
yeva kalama kapa@a vapase:

tyare raja bolase ala:92

“Then the waters of the underworld will be dried up,
| The earth will be too heavy with sins,

Then a Brahmin will marry a Sudra,

And a man will abandon a woman;

Then two broﬁhers will quarrel,

There Will be no pity in their hearts,

Such fraud will prevail in the Kall era,

Then the king will utter falsehoods.

1. It should read jhile, not jhele.
2. It should read parapase.
3. Hirade is the medieval Gujarati for radaya 'the heart.'
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Kx 106.
tare baraha varasanu beto fa?aselz
dhou gaua Jaqasezz
tare eka nari trana baraka dyanese:

bhai tare e nisaniu jou:106

D 93 K 112,
tyare bvara varasa bal purasa véyeB:
ana bebai gauva hoye:
jare yeka nari trana jhe@uvéq hoye:

phal tyare ye nisani joye:93

~Then a son, already twelve years old will be born (D. Then
é girl of twelve will give birth to a man),

The cow Will have twins,

Then one woman will give birth to three babes,

Brother, these signs you will see,

1. An alternative translation would be, "Then at the age of

twelve she will give birth," which fits in better with D 93.

‘i’2. For a cbw to have two calves at a time is a rare thing.
. 3. Vaye is from the word viyde 'to give birth,' but today
,i%it is only used in case of animals.

.j; 4, Jheduva could be from the word jhidva 'child.’
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Kx 107.
tare kara mahe ana ochd pakase:
ane virakhal ghatase niridhara:
tare putra pitasu varase:

tare badhava bolase ara:107

D 94 K 113.
tydre karajugama anam vacha? pakache
varakha ghete niradhara:
tyare putra pit&@ne vadase:

bamdo bolase ara:94

~Then, in the Kali era, less food will ripen,
And the rains will decrease for certain,
Then the son will fight with the father,

Then brothers (people ?) will make false accusations.

1. Virakha and varakhd are both from varga 'rain.' The
current Gujarati and Cutchi word for rain is varasada.

2. In Gujarati, the word is Qgggé; in the D MS. 'o!' does
not appear at the beginning of words, rather the beginning

o' is replaced by 'va', and thus we have vacha.
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Kx 108.
tare dasinu putra radya xarasel :
bhai te karanu karaja thaese:

bhai tare bhiradhd@manana tragara trutrase?:

ane khatrinu khatravata jaese rédyare3:108

D 95 K 11%.
tyare dasi putra raja kare:
tam karana kala khoyeu:
tyare brahmamnd taga tutase:

ane khetrina khatravaya'jise raja:95

s L P A R oD A TR KR

Then the son of a female slave will rule;

Brother, then the most horrible things will happen in the

Kali era; "
Brother, then the sacred thread of the Brahmin will break,
And the Ksatriya's kstrihood, (i.e. the function of) rule

will be lost.

1. Rule by the son of a female slave was not unusual in it
the Islamic Empire at all.

2. Tragara trutrese is not clear in the Kx MS. This is

strange because Islam is supposed to have done away with

the caste system, yet this even supports it. In practise,

formerly, Cutchi Ismailis would consider it beneath them o

-k:t° parry a Kathiavari Ismaili; and even today, the Meman



Ismailis at Sidhpur in Gujarat said that they would not jg
be very willing to marry or mix with any non-Meman Ismailis.

But with the majority of the Ismaili Satpanthis caste

boundaries have broken down, because of ﬁhe influence of f
modernisation, urbanisation and the increasing Islamicisation |
under the Aga Khans. H. Papanek in her thesis on the
Ismallis, has discussed the problem further. Among the

Imam Shahi Satpanthis the caste system is strong.

3. This line is not clear, but a possible translation is

giien. The traditional occupation of the Kstriya caste i

is to rule and to fight. .

L., The second line in D is corrupt, unless it be corrected

to tam kurama kalaha hoye 'there will be quarrels in the

- family.'

Kx 109.

tare sarava loka pakhati pakhadhe racase papi:
tare karigo cara carabata karase niradhara: {
tare eva mahda papa pirithamia madhe vapase:

tare vasigal chatase bharare:109

D 96 K 115. ]
tyare loka papl pakhadam racase:

tare karimgo carapata ' cara karase niradhara:
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tyare yeva pdapa prithamima vapase:

vasamga chode bhara:96

Then all the sinful people will be increasingly heretical,
Then the Kaligo (demon) will play licentious tricks for
certain,

Then such greaf sins will prevail on the earth,

Then (the snake) Vasuki will give ﬁp the burden (of

supporting the earth).

| {. Vasiga, Vasamga are medieval Gujarati terms for Vasuki.

In Puranic mythology, Vasukl is the naga or ‘snake'! who

[
! bears the earth up. His other name is Se%a.

Kx 110.
ahisa ochd ocha upajelz
ane jutha jaese soire:
tdre lobha kapata kara mahe vapase:

tare radya vaca didhi pare nahi koere:110

D 97 K 116.

tyare ye sahu vache Epezz
ane jhuth& thase soye:

tyare kuda kapata kala jugama vapase:
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tydre raja vacamna didha na pare koye:97

Then the people will give up all connections with each
other,

And they will prove false;

Then miserliness and fraud will spread in the Kali era,

Then the king will not honour his word.

1. The first two lines of Kx MS. are not clear; I have
therefore taken the first two lines of D lNS. for the
translation.

2. The first line of D could be read, "Tyare ye sahuva che
ape and jhutha...", which would mean, "Then they will all

desert...*.

Kx 111.
tare loka visavasaghata to ghani kare:
tenu rideha daed nahi lagarare:
tare loka jiva hacd bahu acare:

kura kapata kare jore dama:111

D 98 K 117.
tyare loka visava@saghata ghani kare niradhara:

ané. yene hirade daya nahi kagara:
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tyare loka jiva hamsa bahuta ucare:

anam kuda kapata kari jutd khave dama:98

Then the people will break their promises very often
(D. for certain),

They will not have any pity whatsoever in their hearts;
Then people will often utter murder;

By fraud and deceit, they will collect money.

Kx 1120

dama jore to dharatia upara mer_xadharal

jéna:
evu kapata kari karajuga mahe avatare:

Jana ate sarapa rupe sira kute niravana:112
L] » . ’

D 99 K 118.
dama jhuta khai dharatI upara phiramge jana:
yeva kapata karavane karimi avatarya:

pana agamam kahu niradhara:99

Know that they will consume monéy gained dishonestly, and
roam the earth;

* Baving done such fraud, they are born in the Kali era (D.
They have been born in the Kali era to do such fraud),

v put in the end, in the form of snakes, they will writhe
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for certain (D. But let me define for you the sacred

texts ).

1. The word menadhara is not clear, and as a result the

first line of Kx makes no sense. In the translation, the

D text is taken for the first line.

Kx 113.
cara carabata kare danava jiha:

ame tiratha vasu chu:

te to puravaja thaine parama bolase:

te raned ajajilanu’ kama:113

D 100 K 119.

tam carapata cidla kare danava jamha:

i
»
’{ i
i
|

tIratha vasi che te t&:
puraja thaine parama bolase:

te ajajirano kama:100

where the demon performs licentious pranks,

*] am living in a pilgrimage place." (D. There he lives in §
a place of pilgrimage),
Assuming the form of an ancestor, he will speak the future,

That is the task of king Azazil,
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1. Ajajila is the Gujarati and Cutchi form of the Arabic
Lkiﬂ}Q . Azazll is the name of the demon Iblis (diabolos)

prior to his fall. His fall came when he refused to bow

to Adam, in spite of God's command to do so (see the Qu'ran,

suras II-34, VII-11+4, XV-30+, XVII-61+, XVIII-51, XX-116+,

XXVI-95, XXXVIII-75+).

Kx 114,
te to eva1 kala juga mahe vapase:
jutha carabata karese sahi:

ane karigo acara jarapasez:

te bahu. jutha’ kara mahe kari dekharase sahi:;1il

D 101 K 120,
eva kalomd carapata vyapase:
anam jhutd karama kari dekhadase:
tam k&limgo carapata cara viapase:

tam jhutad karmd kari dekhadase:101

So then such will prevail in the Kali era (D. Such pranks
will prevail in the Kali era),

He (the demon) will do fraudulent deeds truly,

There the Kaligo will perpetuate useless pranks,

Having done many- fraudulent (deeds) he will .exhibit them

in the Kali era.

T e .
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1. A word seems to have dropped after evy,

2. Acara Jarapase is not clear; therefore the second line

of D is used in the translation.

3. A word has probably dropped after jutha,

Kx 115,
- 21 2
tare mumanana” puna
tiha cadha cara karese niravana:
tare adhara gora sahani gara ja uthase:

tene hari upara heta nahi niravégare:llS

D 102 K 121,
tyare momamna puna parata hase:
ta cita cdra niravana:

tyare & dhard para sant raja@ utase:

pana te hart upara heta nahi naravana:102

Then the believers will be performing meritorious deeds,

There -the ‘minds (will surely be) unsteady;
Then on this earth, the thunder of the guru Shan (?) wiiil
arise (D. Then on this earth a king will certainly arise),

He will have no love fopr Hari for.sure.

1. Mumana is from the Arabic mu'min . .. 'one who believes,!
LS
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2. The first line in Kx, after puna is not legible; the
second line of Kx is not clear either; hence the first

two lines of the D MS. are used for the translation.

Kx 116.
temd cha masa gata mahe avasel:
te karia vina deva jaere:
te gurani faramasa vari feravi pare:

te nisani avi tatakheva:116

D 103 K 122,
tamha masa cha masa gatama avase deva karava:
taha darasanam nahi hoye:
tam gorana faramana varl fari pade:

‘ana gora narand khave mala:103

There, for six mohths, he will come to the congregation,
(D. --- to make deva ?),

But the deva goes without it (D. But he will be deprived
of the holy vision),

i Thén t.ie decree of the guru will have to be reversed (D.
The decree of the guru will be reversed),

That -sign has come then (D. And they will eat up the wealth

of the guru nara).
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1. The text is corrupt. This is a possible translation.

Kx 117.
tare mumanena mera bhagase:
tenu mana moto kari jé@alz
te guranu elama ocho patagarezz

tene gata upara cita nahi nirivana:117

D 104 K 123.

tyare momamnano mero bhagase:

tern citam nahi kare manammd janam:

——

ta gorani @lama vachu padagare:

teno gata upara cita nahi hoye niravana:104

Then the gatherings (D. gathering ) of the believers will %
preak up, |
He will not care for it at all,

The knowledge of the guru will diminish,

He will not have concern for the community at all.

1. The second line of Kx makes no sense; the second line

of D has been used for the translation.

2. Neither patagare nor padagare are correct; perhaps the

correct word is pragafle, tto appear;' otherwise neither
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version makes any sense€. Elama in Kx is from the Arabic

11m Y, tknowledge;' alama in D is perhaps a mistake

for ilm, although it could also possibly be from the

Arabic ala ;W 'family.' The text 1s rather corrupt.

]

The same Arabic root gives us the word gLL tflag' and the
\

word (jk-‘world' but neither of these make sense here.

Kx 118.

jare te pase mukhi musafaral mage hala mala®:

tire te devana darasanathi jéereB:

pana tare te b,

jare bhirahamana sahudhuranu khdese:118

D 105 K 124.

jare tene pase mukhi musafara mage hara mala:

tare te davane darasanamtI jaye:

panafl ty&re amta ghanid:

tyare brahmaina sudrano khaye:105

when the mukhi and the musafar ask him for money and

about his behaviour,
Then he forfeits the vision of the deva;
But then —---- (D. But then there is no end to —-—-),

when the Brahmin will eat from the Sudra.
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1, Mukhi is probably from the Sanskrit mukhya ‘chief.'

He is the administrative head of the individual Ismaili

community. The Imam Shahi Satpanthis have the office of

mukhi too. For_musafara, see Kx 55, Note Z.

2. The words hdla and mala are from the Arabic , - and
Ve

[
Satpanthis could explain whether this was a technical term

, meaning ‘condition' and 'wealth.' None of the S

or not. The musafar usually comes to ask for money, hence
mala may be translated as 'money,' and hala as ‘'behaviour.’
3. It is not clear as to why the follower forfeits the
viéion of the deva. Perhaps it is because he refuses to
pay money and to account for his behaviour, though this
is not explicitly stated in the text.

.-, The last line of the third line in Kx is not legible.
5. A word seems to have dropped after tyare. In K we have:
"eva rolea ranea amti ghana'" which could mean "Those thus

afflicated are many. "

Kx 119.
tare te mumanani agamathl mana uthase:
tare mumanana mana khasana hoere:
tare karigo cata cara kare:

1

bhai gura kahe have ata ehane” jaese soere:119

s ot by e g
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D 106 X 125,
tare momananu agama thaki manam utase:

tyare momanana vakhana hoye2:106

Then the minds of the believers will turn away from the
scriptures;

Then %he minds of the believers will be unsteady (D. Then
the believers will be praised),

Then the Kaligo will make the minds go astray;

Brother, the guru says, you will perish in the end.

i. This is probably the same word as ere in Cutchi, and

the idiom ere vinyapu means 'to go waste.'!

2. D has only two lines. K is the same as Kx, except that

in the second line, instead of mana khasana hoere, it has:

manama khofaja thahe 'they have fear in their minds.' Kx

seems more apporiate in the context. Khofa is from the

!

Arabic Jn tfear, !

Kx 120,

tare gura kahe karatIha fara avase:
ane vanafara ocha hoere:
je gata mahe harana sahl eka nara charatial:

gura kahe gata purl soere:120
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D 107 K 126,
tamre gora kahe kuratiya fara hoe:
pana fara vacha hoye:
tare gatama ginyana na ucare:

ana gatama na ave koye:107

The guru says, then there will be unseasonable fruits,
And less fruits will ripen,

In that state when the deer and the lion feed of the same
mother (D. Then in the congregation, no ginan will be
utfered),

The guru says, "Then the moment has come." (D. And no one

attends the congregation).

1. In K 126, the last two lines are the same as Kx: "tare
simha harana eka nara carase, gora kahe so gata puri hoe."
In Kx sahi is a mistake for siha 'lion.' The lion and the
lamb living together, is a common eschatological metaphor:

c¢f. in the Bible, Isaiah 11:6, "The wolf also shall dwell

. and the calf and the young lion and the fatling together.®
B e image is also found in classical Persian poetry, and

15-13 depicted in Mogul miniatures.

with the lamb, and the leopard shall lie down with the kid:

S PRV FY N K TR
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Kx 121.
e sarave nabhia mahiamadha bhakhea:
bhai tame agama nisaniu 1ejo1 joere:
je tubhaku pive se dhojakizz

tena bheda na janae koere:121

D 108 K 127.
tare nabli mahamada bhakiya:

3 lejo jaye:

tame agamani
te tamakhu pive dojakhi:

teno bheda na jane koye:108

The Prophet Muhammad has narrated all this (D. Then the
Prophet Muhammad narrated),

Brother, accept the signs from the scriptures:
whosoever smokes tobacco is doomed to hell,

No one knows the secret of this,

1. The word lejo is below the line.

2. Tobacco is not forbidden in the Qur'an, as are wine and
pork, but then in the sixth century, tobacco-smoking was
not known, In medieval times 1t was not unusual to

. discourage a harmful or supposedly !bad! habit through

i religious injunction. This probably explains why the
iSatpanthis prohibited the use of tobacco through the Dasa

jngvatéra. Tobacco is also forbidden in Sikhism, and by the

et e e T e AT L o
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Wahhabis.

Kx 122,
sahe esa hukama pataea:
tame dho jaka sur}ajo1 joere:
to dhojaka nidha bhedyed@ jugame anekha:

ne satl pive sabha koere:122

D 109 K 128.
San3 aisa hukaham pataviya tame:
tame dojaka sunajo joye:
do jakano dhuvo pive:

kayajugamé saba koye:109

The Shah has sent out such an order (D. Shah, you have

sent out such an order),

Listen to what. hell is:

So hell is responsible for sending many slanderous things
jnto the world,

And all the virtuous people take part in them (D. lines c.d.

go together: In the Kali era everyone smokes the smoke of

hell).

1., Sunajo is relative in Urdu (Bhayani).
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Kx 123.
tabha dho jakane dhuha kia:
dho jane! eka yékaz dhuhid dhia udea:
te cina maha cIna mahe avea:

te trana déyé danavane peta mahe rahea che3 joere:123

D 110 X 129.
taba do jakane kaha kiya:
te dojakamatI yeka taka duﬁvou u@Iyo:
te cina maha cinama‘aviya5:

tam tene divasa karimgana petamd rahe che:110

Then hell created smoke (D. Then what did hell do?),

A little smoke came forth from hell,

It came to Cina Maha Cina,

There for three days it stayed in the stomach of the demon
(D. There from that day, it lives in the stomach of the
demon Kaligo).

1. This is an error for dojakha, 'hell;' the word comes
from the Persian 9,

2. A taka is 1/72 of a pound. Uded should be udae, a
causative,

3. Che is below the line.

4, The correct word is dhumvo, not dumvo.

5, The tenses in the MSS. are often irregular. Dhumvo is
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a singular noun; udiyo is a singular verb, but aviya is

a plural verb,

Kx 124,
tInAthT karigo kuthame! vdsa.raheo:
te dhojanu? dhuhu ndkheo kadha:
te dhuhu dhili’ khureséx}a4 m@he aveo:

te ugeo‘tubhékhuno chorare :124

D 111 K 130,
tathi daita karigo katama vasaryo:
te dojakano dhumvo vo kadi nakhiyo che:
te dhumvo khurdsanama aviyo:

tam ugo tamdkhuno choda:111

From there Kaligo went to a wrong place,

He expeiled the smoke of hell,

That smoke came to Khurasan,

There a plant of tobacco has grown up.

1. Literally, kuthdma means 'a wrong place,' or 'a bad

place,' which denotes a latrine. In the Divan of Khaki

Khorasani (see Intro. p. 14, Notes 66, 67), the latrine is

the place where the unbelievers dwell.

ﬁi.:_":‘:.____;_ : P




176

2. This is an error for dojaka, 'hell,'

3. The meaning of dhili is uncertain,

i, Ismailism was widespread in Khurasan in the Nizari
period, and was not altogether destroyed at the time of
the fall of Alamut in 1256 A.D. However no tobacco grows
in Khurasan, nor was it ever grown there, hence this

reference to tobacco in Khurasan is very strange.

Kx'125.

deva tene pape1 kalajuga puro kare:
tare varase daharo gara:
sadha sagari avi migezz

tire thaese ekakarare’:125

D 112 K 131.
to tene pape karajuga puro kare:
tyare varase dado ghale:
sadd sagara yeva abala vapase:

tyare thase yekamkara:112

The deva will complete the Kall era with its sins (D. With
jts sins the Kali era will be completed),

. Then a year passes like a day,

{~511 sorts of weaknesses will prevail everywhere,




177

Then all the world will be one.

1. Kx has pase, which makes no sense here; in the Kho jaki
script 'p' and 's! are very likely to be confused,

2. A word is dropped either after sadha or after sagari.
The D version is used for the translation.

3. The sense of "all the world will be one" is that all
caste distinctions will be wiped out.

Kx 126.
jare evi vikata vera avase:
tare kara mghethT carapata tha@ese dharamare:
tare eka avi’caya1 satapatha janajo:

bhak1? sahu m3hethi 11dhd che karama:126

D 113 K 132,
jyare vikamta vera avese:
tyare karo mdhetT sagara carapata jase:
tyare dharamem yeka: avinamcala satapatha janajo:

baki sau mathe 1Idho che karama:113

When such a critical moment will come, ;

Then all religion in the Kali era will become hypocrisy

:jﬁ‘(p. Then all the pranks will disappear in the Kali era),
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Then know that only the Satpanth will be indestructible
(D. Then know the one indestructible religion to be
Satpanth),

All the others will only add karma.

1. Avicara is from the Sanskrit avicara, meaning 'fixed,'
‘steady! or ‘'immovable.’
2. Bhaki in Cutchi and baki in Gujarati are both the

i

Arabic /é{ meaning 'the remaining.’'

Kx 127.
sahudhara na mane teromarﬂ1
ginani nira gaganu nira gaganu nira jaese sukare?:
jare eva maha papa pirigara thaine vapase:

tare adhara varar;a3 thaese ekakarare:127

D 114 X 133.

tyare saudara ni mane brahmamna:
gegana nira jase suka:
jare yeva maha papa paragata hoine vapase:

tyare athade varana thase yeka:11k

i A Sudra will not listen to a Brahmin,

the waters of the river Ganges will dry up;
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When such great (mortal ?) sins appear and spread,

Then all the eighteen colours will become one,

1, This is probably a mistake for Brahmin.
2. The second line of Kx 1s confused.

3, Adhara varana literally means ‘the eighteen colours!

(nine naru and nine karu, Bhayani). The expression is
quite comuon in middle Gujarati literature, and means
‘the whole of society.' The number eilghteen is often used

in Gujarati literature to suggest totality.

Kx 128,
tene pape gura nabhi madhamadhani meheraja uthase:
dharamaSéyethil papa nahl utare lagarare:
ate vanasapati nahl fare:

ane esatrl nahil parasave2 bégare:128

D 115 K 134,
tene pape nabl mahamadanad mahiro ja utase:
dharasalat papa na utare lagara:
&nam vanamsapati to nahl fare:

ana astri nai pravase bala:115

Because of all these sins, the kindliness of the Prophet
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Muhammad will be aroused;

(But) Sins will not disappear from the house of religion,
No vegetation will blossom,

And women will not feed their children.

1. Dharamasa&ra literally means '‘the house of religion.'

The Imam Shahi Satpanthis call their places of worship

dharamasila. The Ismaili Satpanthis refer to the homes for

widows and travellers by this term, although homes for

travellers are sometimes called musafar khanas. The very

Hinduized Satpanthis at Faizpur call their places of =~ =~
worship mandir or ‘'temple.'’

2. In Kx parasave is from the Gujarati pirasaxavum ‘to

serve.' In the D MS, pravase is probably from the Persian

R Y '*to nourish.?!
() A "/:’:'

Kx 129.
tare kara mahe kaema paragana1 padharase:
jare nisaniu sarave puriu pare niravanare:

tare mumanand ghara ghara uchava magara varataese:

dhunia jaese juthe piranare:129

D 116 X 135.

tyare kalama kayema padharase:
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- v . - -
jare sarave nisani puri pade niravana:
tare momanane ghera ghera magara varatase:

ane duniyane trasa parase prane:116

Then the Qaem will arrive openly in the Kali era,

fhen all the signs are fulfilled for certain,

Then at the home of every believer, joyful festivities
#ill prevail,

And the soul (of the rest) of the world will prove false
(D. And the rest of the world will shudder with fear).

1. For Qaem, see verse Kx 103, Note 1. Paragapa should

be pragata meaning ‘openly.' Also see Intro. pp. 13-15.

Kx 130.
e nisanI hasatani dudha apase:

ane dharia thaese mitho nirivanare:

tdare piparana pana te négaraveli1 parase:

jal pachamahe ugave bhéqarez:IBO

D 117 K 136.

yene nisant joye: hasatanI dudha utarase sai:

ana darIyava mitho thase niravana:

‘tare pipamla fule nagaravell fara hoye:
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jal pachamma ugave ravi bhana:117

hese signs: that the she-elephant will give milk (D. These
igns will be seen: the she-elephant will give milk),

nd the sea will become sweet, for certain,

‘hen instead of the leaves of pipara, the leaves of

1agaravell will blossom,
aind the sun will rise in the west.

. Pipara is a common tree in India, which has bitter

leaves, while nagaraveli is a vine, also common in India,

shose leaves are chewed with betle-nut. They are called
betle leaves.
2. All these are references to the reversal of the cosmic

order heralding in the end of time.

Kx 131.
jare nisaniu sarave puriu pare:
tare tu sahane &veo janare:
pira emama s@ha sata vacana bolea:

bhai e chela che edhégare:lBl

D 118 K 137.

V-\,— —~— -
ye nisani purl padase:
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bhal tare so nisan avi jana:
tam pIra Imama $a sata vacanam bolya sahi:

bhal ye chelu che nidamna:118

When all the signs are fulfilled (D. These signs will be
fulfilled),

Then know that the Shah is coming (D. Brother, then know
that the hundred signs have come);

Pir Imam Shah has spoken the truth,

Brother,. these are the last signs (D. Brother, this is

the'final conclusion).

Kx 132,
sah@nu mira kotavira esamailal asuari avase:
tene sathe beanu 13kha kotalu® hoesere:
te dhohai’ sahani feravase:

te samarakadha4 vate soire:132

D 119 a-d K 138.
to gﬁno mira kol Isamidyela asavariye avase:
tene sate banum 13kha kotala hoye:
duvhial sanT phiravese:

tare satasu maravi ho”:119
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The Shah's official, a nobleman called Ismail will come

riding (D. The Shah's nobleman Ismail will come riding),

With him, there will be ninety-two lakhs of horses,
He will take around the royal herald of the Shah,

That will be near Samarkand, truly.

1. It is not clear who this Ismail is; he is perhaps a
person of local importance. Mir is from the Arabic e
tnoble. ! ‘

2. Kotala is from the Persian'j;ﬁfmeaning 'a led horse.!

In Gujarati, it is usually uséd of the army.

3. The words dhohai, duvhai might be from the Arabic R

'to call,!
., The reference to Samarkand is strange.

5. The 4 line of the D version is not intelligible.

Kx 133.

jare karajuga mdhe eva papa varate bahu:

1

tare samia ghare sehenanu me;éVE,théere:lBB

D 119 ef K 139.

jyare karajuga ayo jana: yevo papa varatase bahu:

svaml ghera saina miravo thaye:119
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When in the Kali era many such sins prevail (D. When
many such sins prevail, know that the Kall era has come),

Then at the house of the Lord the army will gather together.

1. Sehenanu is below the line,

Kx ;34.

! haranu raheznu thama:

kara juga mahe setadipa
te pira hasana séha katheé'.2 nirivanare:
te varachad- sahara mahe baethd sdha taha:

radya raiataqzraiata,na janae koere :134

D 120 K 140.
kara jugama setradipa harina thama:

pira hasam(na) sa kathaya niravana:120

D 120 K 141,
te varajamga saharama baitho che raja sal:

raja ramka na jane koye:120

In the Kali era Svetadvipa(Iran ?) is the abode of Hari,
So~Pir Hasan Shah has foretold, for certain,

In the city of Varacha (D. Varajamga), the Shah sits,
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Neither king, nor the people know about it.

1. In the Puranas, there is a section which states that
gvetadvipa is the home of Zoroastrianism (Shastriji). But
Zzoroastrianism originated in Iran, hence the reference
nere could be to Iran. The Nizari Ismaill Imams are
supposed to have resided in Iran from 1084 to 1843. There
are other references to Setradipa in the ginan literature-
e.g., in the arati: 'eji setradipa me shah jahera betha..."
which means, "In the Setradipa the Shah sits openly..."

2. Both kathea and kathaya afe from medieval Gujarati.

3. There is no city in Iran or in India by this name. The
Imam Shahi Satpanthis who await the coming of the Mahdi,
give Varajamga as the name of the city where he will be

born.

4, Raiata is from the Arabic s

o

Kx 135.
sahane khadha dehI reknd karol:
sahanu akhadha vé‘go2 pirim'épa3 sarare:135

D 121 K 1h42.
%¥ahano skhadam deheno rakhyo akara:

géﬁéno ékha@aﬁ vago pai(ra)na sara:121
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lhe Shah's body is of a perfect shape,

fhe Shah has a perfect suit of clothes,

\. The first line of Kx is corrupt. Perhaps 1t should be
corrected to: "sahane akhamda dehi rakhio akara,"

2, Vago is medieval Gujarati; it is now rarely used. It
was commonly used in the Vaisnava sect of Gujarat to
denote the clothes of the idol. In Cutchi and Sindni, it
is still used for a 'suit of clothes.'

3. Pairana in D is better than pirimana in Kx.

Kx 136,
samini sehenano meravo kare:

te deva japuadipa mahe paravarel avi sacare:136

D 122 K 143,

2

tare sena® senano meravo kare:

tam deva jabudIpama avi samcare:122
Then the Lord's army meets (D. Then the different armies
meet),

There the deva arrives into india.

1. Paravare seems superfluous here.
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2. Perhaps it should read sana,

Kx 137,
tare pahell suaril esamzila? kare:

te deva3 nava khadha mZhe Fvi sacare:137

D 123 K nil.
tam pahell asavari Isamdyela kare:

te deva nava khadamma avi samcare:123

Then Ismail is the first to ride,

That deva arrives into the nine continents,

1. Both suari and asavari are from the Persian 4/‘)wi
2. See above Kx 132,

3. "That deva" seems to refer to Ismail.

Kx 138,
te sdthe bednu 1akha kotalu hoesel -

te deva dhual sghani ferave nava khadha mahe jai:138
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D 123 K 144,
te s&te bamnu lakha kotala haye:

tam deva sahl firave nava khadam majhara:123

There will be ninety-two lakhs of horses with him,
That deva Will take around the herald of the Shah in the
nine continents (D. The deva takes them around in the nine

continents truly).

1. I do not know why it should be ninety-two lakhs. In D
haye should be hoye. There are two numbers 123 in the D
MS. Cf.: In the Puranic lore the Kalki incarnation

wanders around the earth on his white horse.

te devane saca mumanal mirase ae:

te juthane dese ghaere:139

D 124 K 1hs5,
ta deva sarave momana marase:

panam jhuteke sira ghanaka ghava? ;124

The true believers will come and meet that deva (D. There

the deva will meet all the believers),
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He will beat the liars (D. But the liar will be beaten

on his head with a hammer).

1. For a definition of a true believer in Fatimid theory,
see A A A. Fyzee, Compendium to Fatimid Law, Introduction,
p. 39.

2. This is a completely Hindi-Urdu line,

Kx 140,
tare pahela esamaila jie cina majhara:

jal ubh@ raheé& pachamake dhuara:140

D 125 K 146. _ "
Aj
tare Isamayela jase cina majhara: ‘,ﬁ

jal ubho ramse pachamake dvara:125

Then Ismail first goes into Cina (D. Then Ismail will go
into Cina),

He went and stood at the western gate (D. He will go and

stand at the western gate).
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Kx 1h1,
tare haka marine deva esam@ila bole tatakdra:

have tu kahe sutore kariga gemare:141

D 126 X 147.
tare haka mari deva bole tratakagalz

have tu kam® sutore kanriza gavare3:126

Then calling out aloud, the deva Ismail says at once:

"Now, why do you sleep, you foolish Kaliga?

1. It should be tatakara, not tratakara.
2, Xam is colloquial. Properly in Gujarati, it should be
kema meaning 'why.'

3. The correct word in Gujarati is gamara 'foolish.' In
Urdu gavara /ypjymeans 'foolish,

Kx 142,

1

have avi abhaga" kate tuja sisa:

te boleo vira kirodha karine risa:142

D 127 K 148,

2

have &vo abhamga kehu“ je kaya jZsore:

bolya vara kroda karine raye:127
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"Now, the Indéstructible will come and cut your head off."

(D. "Now come, the Indestructible says, where will you go?"

So spoke the hero, becoming very angry.

1, Abhahga literally means 'indestructible;' it 1s an
epithet of the god Visnu,

2. This is the medieval verb form with the final 'ya!
missing (see Kx 34, Note 2).

Kx 143,
te devani sunl haka ne khana bhanea:

tare pahele kotana kugar'é1 dharea:143

D 128 K 149.
tam devani sunT haka ne daita bolya bola:

tare pahele to kotana kamgura dhalya:128

Hearing the shout of the deva, there was a tremor (D.
Hearing the shout of the deva, the demon said),
Then first of all, the spires of the fortress fell.

.éﬁ/
1. Kugara is from the Persian Q)”5 'spire,!?
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Kx 144,

tare sarava nagara mahe thaese halahalakara:

esa deva kareo upa Karal ;144

D 130 K 150.
tare sarave nagarama parl phukara halahahlakamra:

aisZ deva na kare pele kara:130

Then all over the city, there will be an uproar (D. Then
all over the city, there was a shout and an uproar) ;

The deva has never done such a thing before.

1. Upa-kira means ‘obligation,' which does not fit in the
context. The second line of the D MS. is taken for the
translation. An alternative translation perhaps could be:

sThus the deva obliged(the people)."

Kx 145,
tare esamaila pacho firl saha pase jae:

tare daitane mana mane kirodha na miae:145

D 129 K 151.
tare Tsamayela pache phirl - pase jaye:

tare daitane manammad kroda n& m3he:129
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Then Ismail, turnirg back, goes to the Shah,

The demon's anger can hardly be contained.

Kx 146.
tare daita sarave jodha mirid eka thae:

abha to maro dhusamanal kaheo jae:146

D 131 K 152.
‘tare sarava daita judhd malya baitha hoye:

bhal tame maro dusamana kaha jaye:131

Then all the demon warriors met in one place (D. Then all
the demon warriors met and sat):
"Now kill the enemy; where can he go?" (D. “Brother, kill

the enemy; where can he go?")

1. The word is from the Persian ');U> ‘enemy. !

(8

Kx 147. |
tenI ati kirodha karI chutl képugflz

hu chu chasatha kirori jodha@nu dhani:1i47






