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Al-Shaykh al-Tasi:
His Writings on Theology and their Reception
Hassan Ansari and Sabine Schmidtke

While the theological thought of Twelver Shi‘ism during the 3rd/9th and 4th/10th
centuries has been studied relatively well (as much as is possible on the basis of the
few, mostly secondary sources that are preserved),' little is known about its doctri-
nal developments from the early 5th/11th century onwards. Whereas most of the
theological works by al-Sharif al-Murtada (d. 436/1044) have been preserved and are
now available in critical editions and have partly been studied,” only some of the

" This publication was prepared within the framework of the European Research Council’s
FP 7 project ‘Rediscovering Theological Rationalism in the Medieval World of Islam’. We take
the opportunity to thank Camilla Adang for helpful remarks on an earlier draft of this chapter.

! See the still authoritative overview by Wilferd Madelung, Tmamism and Mu‘tazilite Theol-
ogy’, in Toufic Fahd, ed., Shi‘isme Imamite (Paris, 1970), pp. 13-29; repr. in W. Madelung, Religious
Schools and Sects in Medieval Islam (London, 198s), article VIL. For the early period, see also W.
Madelung, ‘The Shiite and Kharijite Contribution to Pre-Ash‘arite Kaldn?, in P. Morewedge, ed.,
Islamic Philosophical Thought (Albany, 1979); repr. in his Religious Schools and Sects, article VIII;
Tamima Bayhom-Daou, ‘The Imam’s Knowledge and the Quran according to al-Fadl b. Shadhan
al-Nisabari (d. 260 A.H./874 A.D.)’, BSOAS, 64 (2001), pp. 188-207; Josef van Ess, Theologie und
Gesellschaft im 2. und 3. Jahrhundert Hidschra: Eine Geschichte des religiosen Denkens im friihen
Islam (Berlin, 1991-1997), vol. 1, pp. 233-403; Hossein Modarressi, Crisis and Consolidation in the
Formative Period of Shi‘ite Islam: Abi Ja'far ibn Qiba al-Razi and His Contribution to Imamite
Shi‘ite Thought (Princeton, 1993); Hossein Modarressi, An Introduction to Shii law: A Bibliographi-
cal Study (London, 1984), pp. 23—-50; ‘Abbas Iqbal, Khandan-i Nawbakhti (Tehran, 1345/1966);
Hasan Angsari, ‘Aba Sahl Nawbakht?’, DMBI, vol. 5, pp. 579-583; Martin J. McDermott, The Theol-
ogy of al-Shaikh al-Mufid (d. 413/1022) (Beirut, 1978); Paul Sander, Zwischen Charisma und Ratio:
Entwicklungen in der friihen imamitischen Theologie (Berlin, 1994).

? For his doctrinal thought, see Madelung, Tmamism and Mu‘tazilite Theology’, pp. 25ff;
McDermott, Theology, pp. 373ff; Muhammad Rida al-Ja‘fari, ‘al-Kalam ‘inda’l-Imamiyya,
nash’atuhu, tatawwuruhu wa-mawqi‘ al-Shaykh al-Mufid minhu IT’, Turathuna, 8 (1413/1992-
1993), pp. 77-114. It was only in recent years that al-Murtada’s most comprehensive works
on kalam were made available through publication, namely (i) Rasa’il al-Sharif al-Murtada,
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kalam writings by his most prominent student, the Shaykh al-ta’ifa Muhammad b.
al-Hasan al-Tusi (d. 460/1067), are extant.’* Al-Murtada had departed from the theo-
logical views of his teacher al-Shaykh al-Mufid, who had maintained in many issues
the doctrines of the Mu‘tazili School of Baghdad, in favour of those of the school of
Abu Hashim al-Jubba’i (d. 321/933), the Bahshamiyya, due to the influence of his
teacher ‘Abd al-Jabbar al-Hamadhani (d. 415/1025), head of the Bahshamiyya of his
time. Qutb al-Din Sa‘id b. Hibat Allah al-Rawandi (d. 573/1177-1178) enumerates
more than 90 doctrinal differences between al-Mufid and al-Murtada in his lost work
al-Khilaf alladhi tajaddada bayna’l-Shaykh al-Mufid wa’l-Murtada.*

As was the case with al-Shaykh al-T4si, virtually all leading Twelver Shi‘i schol-
ars who flourished during the first half of the 5th/11th century had studied either
with the Shaykh al-Mufid, with al-Sharif al-Murtada or both. These include Abu’l-
Hasan Muhammad b. Muhammad b. Ahmad al-Busrawi (d. 443/1051), author
of al-Mufid fi’l-taklif, a work that presumably dealt with theology and legal issues
(lost);> Abu’l-Salah Taqi b. Najm b. ‘Ubayd Allah al-Halabi (d. 447/1055), author

ed. Mahdi Raja’i, 4 vols (Qumm, 1405/1984-1985); (ii) al-Dhakhira ila ‘ilm al-kalam, ed.
Ahmad al-Husayni (Qumm, 1411/1990-1991). On this work, see also S. Schmidtke, ‘II Firk.
Arab. 111: A Copy of al-Sharif al-Murtada’s Kitab al-Dhakhira Completed in 472/1079-1080
in the Firkovitch-Collection, St. Petersburg’, [Persian] Ma‘arif, 20 (1382/2003), pp. 68-84; (iii)
al-Mulakhkhas fi usil al-din, ed. Muhammad Rida Ansari Qummi (Tehran, 1381/2002); (iv)
his autocommentary Sharh Jumal al-ilm, ed. Ya‘qab al-Ja‘fari al-Maraghi (Qumm, 1414/1993-
1994). In fact al-Murtada’s authorship is not entirely certain; see Hasan Ansari, ‘Ta‘lig-i Sharh-i
Jumal al-ilm-i Karajik?, online: http://ansari.kateban.com/entry1249.html (accessed 6 Octo-
ber 2011); (v) Masd’il al-Murtada, ed. Wafqan Khudayr Muhsin al-Kabi (Beirut, 1422/2001);
(vi) al-Madih ‘an jihat ijaz al-Qur’an (al-Sarfa), ed. Muhammad Rida Ansari Qummi (Mash-
had, 1424/2003). A detailed investigation of al-Murtada’s theological thought on the basis of
these works is still a desideratum. Generally on his life and work, see ‘Abd al-Razzaq Muhyi
al-Din, Adab al-Murtada min siratihi wa-atharihi (Baghdad, 1957); Ahmad Muhammad
Ma‘tagq, al-Sharif al-Murtada, hayatuhu, thaqafatuhu, adabuhu wa-naqduhu (Beirut, 2008).

3 See Section II below.

* See Agha Buzurg al-Tihrani, al-Dhari‘a ila tasanif al-Shi‘a (Beirut, 1983), vol. 1, pp.
361-362, no. 1901; Mujam al-turath al-kalami, ta’lif al-Lajna al-‘ilmiyya fi Mu’assasat al-Imam
al-Sadiq, taqdim wa-ishraf Ja‘far al-Subhani (Qumm, 1424/2003-2004), vol. 1, p. 203, no. 64s;
Etan Kohlberg, A Medieval Muslim Scholar at Work: Ibn Tawis and his Library (Leiden, 1992),
p. 217, no. 264. For al-Mufid’s theological views, see McDermott, Theology; Sander, Zwischen
Charisma und Ratio; Muhammad Rida al-Ja‘fari, ‘al-Kalam ‘inda’l-Imamiyya: Nash’atuhu,
tatawwuruhu wa-mawgqi al-Shaykh al-Mufid minhu’, Turdathund, 8 (1413/1992-1993), pp.
144-299; Hassan Ansari, L’imamat et Ioccultation selon I'imamisme: Etude bibliographique et
histoire des textes (Ph.D. dissertation, Ecole pratique des hautes études, Paris, 2008), pp. 105ff;
Tamima Bayhom-Daou, Shaykh Mufid (Oxford, 2005). All his extant theological writings are
included in Musannafat al-Shaykh al-Mufid Abi ‘Abd Allah Muhammad b. Muhammad b.
al-Nu‘man b. al-Mu‘allim al-Ukbari al-Baghdadi, 13 vols (Beirut, 1413/1993).

> On him, see Husayn Farhang Ansari, ‘Busrawl’, DMBI, vol. 12, pp. 193-194; Modarressi,
Introduction, p. 43. Al-Busrawi had compiled a list of al-Murtada’s writings. The latter had
issued an ijaza for al-Busrawi (dated Shaban 417/September-October 1026) allowing him to
transmit all works included in that list. The text of the ijaza including the list of al-Murtada’s
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of al-Kafi fi’l-taklif, on theology and legal issues,® and Taqrib al-ma‘arify’ Aba Ya‘la
Sallar [Salar] b. “‘Abd al-‘Aziz al-Daylami (d. 448/1057 [?]), who wrote al-Tadhkira fi
haqiqat al-jawhar wa’l-‘arad and apparently a work entitled Tatmim al-mulakhkhas,
completing al-Murtada’s al-Mulakhkhas (both are lost);® Abu’l-Fath Muhammad
b. “‘Ali b. ‘Uthman al-Khaymi al-Karajiki (d. 449/1057), who wrote extensively on
theology, including a commentary on al-Murtada’s Jumal al-ilm (apparently lost);’

writings is quoted by ‘Abd Allah b. ‘Isa Afandi al-Isfahanti, Riyad al-‘ulama’ wa-hiyad al-fudala’
(Qumm, 1403/1982-1983), vol. 4, pp. 38-39; vol. 5, p. 158. See also “‘Abd al-Razzaq Muhyi al-Din,
Adab al-Murtada min siratihi wa-atharihi (Baghdad, 1957), pp. 131ff. (where the list and the ijaza
have also been edited) Al-Busrawi had apparently also assembled al-Murtada’s statements on
definitions (jam‘ al-Shaykh al-jalil al-‘alim Abi’l-Hasan al-Busrawi [not: ‘al-Husayn al-BasrT’]
Ibn Qarira [not: ‘Marara’] rahimahu llah ...); see Danishpazhih, ‘Chahar farhangnama-yi
kalamt’, Dhikra al-alfiyya li-1-Shaykh al-Tisi, vol. 2, pp. 728ff (‘Abu’l-Husayn al-BasrT as given
here must certainly be read as ‘Abu’l-Hasan al-Busraw?’).

¢ Abu’l-Salah al-Halabi, al-Kafi fi’l-figh, ed. Rida al-Ustadhi (Isfahan, 1400/1979-1980;
repr. Qumm, 2009). See also Modarressi, Introduction, pp. 43, 63.

7 The work has been published twice: (i) Taqrib al-ma‘arif fi'l-kalam, ed. Rida al-Ustadhi
(Qumm, 1404/1984) (partial edition); (ii) Taqrib al-ma‘arif, ed. Faris Tabriziyyan al-Hasstn
(Qumm, 1417/1996-1997). The second edition is available online: http://www.aqaed.com/
book/131/ (accessed 14 July 2011). According to Ibn Shahrashab, Abu’l-Salah wrote a commen-
tary on al-Murtada’s Dhakhira (lost); see Ibn Shahrashab, Ma‘alim al-‘ulama’ fi fihrist kutub
al-Shi‘a wa-asma’ al-musannifin minhum, qadiman wa-hadithan (Najaf, 1961), p. 29, no. 155; cf.
also Afandi, Riyad al-‘ulamd’, vol. 1, p. 100; Dhari‘a, vol. 13, p. 277, no. 1011; Mujam al-turath
al-kalami, vol. 4, p. 68, no. 7856. For Abu’l-Salah and his writings, see also Mujam tabaqat
al-mutakallimin, ta’lif al-Lajna al-Tlmiyya fi Mu’assasat al-Imam al-Sadiq, taqdim wa-ishraf
Ja‘far al-Subhani (Qumm, 1424/2003-2004), vol. 2, pp. 196-197, no. 170; Ahmad Pakatchi,
‘Abu’l-Salah-i Halab?’, DMBI, vol. 5, pp. 601-611; Majma“ al-Fikr al-Islami, Qism al-Mawsi‘a,
Mawsi‘at my’allifi al-Imamiyya (Qumm, 1420/2000), vol. 7, pp. 396-397; Sayyid Husayn
Ha’iri, ‘Kitabshinasi-yi Abu’l-Salah-i Halabt’, Jung-i Anjuman-i Fihristnagaran-i nuskhaha-yi
khatti. Daftar-i duvvum: Majmii‘a-yi maqalat-i yadman ‘Allama Shaykh Aqa Buzurg Tihrani,
ed. Muhsin Sadiqi (Qumm, 1389/2010), pp. 215-259.

8 See Dhari'a, vol. 3, pp. 343-344, no. 1236; Vol. 4, p. 24, no. 75; Mujam al-turath al-kalami,
vol. 2, p. 160, no. 3223. He is mostly known for his legal work Kitab al-marasim which has
been published repeatedly, e.g., (i) al-Marasim fi'l-figh al-Imami, ed. Muhammad Bustani
(Beirut, 1980); (ii) al-Marasim al-‘alawiyya fi’l-ahkam al-nabawiyya, ed. Muhsin al-Husayni
al-Amini (Qumm, 1414/1994). See also Ibn Shahrashab, Ma‘alim, p. 135f; Muntajab al-Din,
Fihrist, ed. ‘Abd al-‘Aziz al-Tabataba’i, p. 84f, n.; Afandi, Riyad al-‘ulama’, vol. 2, pp. 438-440;
Agha Buzurg al-Tihrani, Tabaqat a‘lam al-Shi‘a wa-huwa al-Nabis fi'l-qarn al-khamis, ed. ‘Al
Naqi Munzawi (Beirut, 1971), p. 86; Mujam tabaqat al-mutakallimin, vol. 2, pp. 210-211, no.
179; Modarressi, Introduction, pp. 14, 43, 63; Leonardo Capezzone, ‘Maestri e testi nei centri
imamiti dell'Iran Selgiuchide secondo il Kitab al-Nagqd’, Rivista degli Studi Orientali, 79 (2006),
p. 17f, no. 12.

® The Abraham Firkovitch collection has at least three fragments of an unidentified
Muslim commentary on al-Murtada’s Jumal al-ilm which may possibly belong to al-Karajiki’s
commentary; see Gregor Schwarb, ‘Sahl b. al-Fadl al-TustarT’s Kitab al-Ima”, Ginzei Qedem:
Genizah Research Annual, 2 (2006), p. 79. Hasan Ansari has suggested that Sharh Jumal al-ilm
wa’l-‘amal, which has been published as a work by al-Murtada (see n. 3 above), was in fact
by al-Karajiki; see his “Ta‘liq-i Sharh-i Jumal al-ilm-i Karajiki’. Some of al-Karajiki’s writings
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Abt Ya‘la Muhammad b. Hasan b. Hamza al-Ja‘fari (d. 463/1070 [?]),'° and gadi
‘Abd al-‘Aziz b. Nihrir b. ‘Abd al-‘Aziz b. al-Barraj al-Tarabulusi (b. ca. 400/1009, d.
481/1088-1089).!! Mention should also be made of Abu ‘Ali al-Hasan b. Ahmad b.
‘Ali b. al-Mu‘allim al-Halabi (d. after 453/1061), who was a student of Abu’l-Salah
al-Halabi and wrote a commentary on al-Murtada’s Mulakhkhas.'> While al-Karajiki,
Abu Yala al-Jafari and possibly Abu’l-Hasan al-Busrawi remained faithful to
al-Mufid, maintaining as a rule the Baghdadi positions," all other theologians of this
generation apparently followed al-Murtada in their preference for the doctrines of
the Bahshamiyya. Some of these theologians were also familiar with at least some
aspects of Abu’l-Husayn al-Basri’s (d. 436/1044) theological thought, albeit in a
negative manner. It was mostly the latter’s criticism of the Twelver Shi‘i notion of
the imamate, expressed for example in his refutation (naqd) of al-Murtada’s Kitab
al-shafi, that was known to and refuted by Sallar [Salar] b. ‘Abd al-‘Aziz'* and by
al-Karajiki."”® None of these refutations is extant.

were published in his Kanz al-fawa’id, an anthology consisting mostly of some of his theo-
logical works that have been published repeatedly: (i) (Tabriz, 1322/1904-1905); (ii) ed. ‘Abd
Allah Ni‘ma, 2 vols (Beirut, 1985; repr., Qumm, n.d.). Most recently al-Asbab al-sadda ‘an
idrak al-sawab has been published in the edition of Mahmud Nazari in Mirath-i Baharistan
(majmui‘a-yi 14 risala), daftar-i duvvum (Tehran, 1389/2010), pp. 577-594; the editor argues
convincingly that this text is by al-Karajiki. On his life and work, see ‘Abd al-‘Aziz Tabataba’i,
‘Maktabat al-‘Allama al-Karajiki li-ahad mu‘asirihi’, Turdthund, 43-44 (Rajab-Dhu’l-hijja
1416/1995-1996), pp-. 365-404; Modarressi, Introduction, p. 44; Ansari, L'imamat, pp. 119ft.

10 See Hasan Ansari, ‘Abu Ya‘la Ja‘far?’, DMBI, vol. 6, pp. 434-435; Capezzone, ‘Maestri e
testi nei centri imamiti’, p. 17, no. 10.

' On him, see Sayyid Muhammad Bahr al-‘ulam, ‘Tbn Barraj’, DMBI, vol. 3, pp. 95-97;
Mu'jam tabaqat al-mutakallimin, vol. 2, p. 217f; Modarressi, Introduction, pp. 43, 63, 121.

2 See Kamal al-Din ‘Umar b. Ahmad Ibn al-‘Adim, Bughyat al-talab fi tarikh Halab, ed.
Suhayl Zakkar (Damascus, 1988), vol. 5, pp. 2276-2284; wa-lahu kitabun fi’l-usal sharaha fihi
al-Mulakhkhas (ibid.), vol. 5, p. 2276).

1 That Abu’l-Hasan al-Busrawi adhered to the views of al-Mufid is suggested by Najib
al-Din Abu’l-Qasim ‘Abd al-Rahman b. ‘Ali b. Muhammad al-HusaynT’s commentary on
al-Tast’s Mugaddama (MS 1338, ff. 18b, 39b, Atif Efendi Library, Istanbul). Whenever his views
are mentioned they agree with those of al-Shaykh al-Mufid. On this commentary, see Section
III below.

" Al-Radd ‘ala Abi’l-Husayn al-Basri fi naqdihi Kitab al-Shafi; see Dhari‘a, vol. 3, p. 344;
vol. 10, pp. 179-180, no. 378; Mujam al-turath al-kalami, vol. 3, p. 366, no. 6477.

5 Risalat al-Tanbih ‘ala aghlat Abi’l-Husayn al-Basri fi faslin fi dhikr al-imama, see
Tabataba’i, ‘Maktabat al-‘Allama al-Karajik?, p. 393; Dhari‘a, vol. 4, p. 437, no. 1943; Mu‘jam
al-turath al-kalami, vol. 2, pp. 333-334, no. 4022. During the 6th/12th century, a Nagd kitab
al-tasaffuh li-Abi’l-Husayn is moreover known to have been composed by Rashid al-Din Aba
Sa‘id ‘Abd al-Jalil b. Abi’l-Fath Mas‘ad b. Isa al-mutakallim al-Razi ({l. early 6th/12th century),
a refutation of Abu’l-Husayn’s doctrinal views as laid down in his Tasaffuh al-adilla. On the
Nagqd al-tasaffuh, see Dhari‘a, vol. 24, p. 286, no. 1466; Mujam al-turath al-kalami, vol. s,
Pp. 410, no. 12248. On its author, see Ibn Funqud, Ma‘arij nahj al-balagha, ed. Muhammad Taqi
Danishpazhuh (Qumm, 1409/1988-1989), p. 36; Muntajab al-Din, Fihrist, ed. ‘Abd al-‘Aziz
Tabataba’i, p. 1105 see also Ibn Shahrashab, Ma‘alim, pp. 144-145. See also Hasan Ansari, “Ilm
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During the early 6th/12th century Bilad al-Sham (Tripoli and Aleppo) had emerged
as a significant centre of Twelver Shi‘i learning, alongside Rayy and Khurasan in
Iran.'* Mention should be made of Abu’l-Fadl As‘ad b. Ahmad al-Tarabulusi (d. early
6th/12th century) who had composed a number of works on theology, among them
‘Uyan al-adilla fi ma‘rifat Allah and al-Bayan fi haqiqat al-insan.”” The Imami theo-
logian Rashid al-Din Abu Ja‘far Muhammad b. “Ali Ibn Shahrashab al-Mazandarani
who hailed from Sari in Mazandaran (b. 489/1096) later on went to Aleppo where
he died on 16 Sha‘ban 588/27 August 1192. Among his writings, his Kitab alam
al-tard’iq fi'l-hudiud wa’l-haqa’iq is partly concerned with theology.'® Among
Ibn Shahrashab’s students was Muhyi al-Din Muhammad b. ‘Abd Allah b. Zuhra
al-Halabi (d. 639/1241-1242), author of al-Arba‘in hadithan fi huquq al-ikhwan.”
The latter belonged to the leading family of the Imami community in Aleppo, the
Bana Zuhra,” and one of its most prominent members was Abu’l-Makarim ‘Izz
al-Din Hamza b. ‘Ali b. Zuhra al-Husayni al-Halabi (b. Ramadan 511/1117, d.
585/1189-1190), author of Ghunyat al-nuzi‘ila ‘ilmay al-usial wa’l-fura ' In the first

al-kalam al-imami wa-madrasat Abi’l-Husayn al-Basri al-kalamiyya’, online: http://ansari.
kateban.com/entry779.html (accessed 6 October 2011); Capezzone, ‘Maestri e testi nei centri
imamiti’, p. 22, no. 44—4s.

!¢ The doctrinal and cultural situation of Twelver Shi‘ism during this period in Iran is
evident from ‘Abd al-Jalil QazwinT’s Kitab al-naqd, written around 560/1164. On this work, see
Capezzone, ‘Maestri e testi nei centri imamiti’; Jean Calmard, ‘Le Chiisme imamite en Iran a
I'époche Seldjoukide d’apres le Kitab al-Naqd’, Le Monde Iranien et I'lslam, 1 (1971), pp. 43ft.

17 See Hasan Ansari, ‘As‘ad b. Ahmad al-Tarabulusi’, DMBI, vol. 8, p. 310f.

8 See Ahmad Pakatchi, ‘Tbn Shahrashab’, DMBI, vol. 4, pp. 90-92. On the work, A‘lam
al-tara’iq, and extant manuscripts, see Hasan Ansari, ‘A‘lam al-tara’iq’, Nashr-i danish, 18
(1380/2001), pp. 29-30; Fihrist al-kutub al-mawjida bi’l-Maktaba al-Azhariyya, 6 vols (Cairo,
1946-1952), vol. 6, pp. 182-183.

¥ Muhyi al-Din Muhammad b. ‘Abd Allah b. Zuhra al-Halabi, al-Arba‘in hadithan fi
huqiiq al-ikhwan, ed. Nabil Rida ‘Alwan (Qumm, 1405/1984; 2nd ed., Beirut, 1987).

2 For the Bani Zuhra, see Sadiq Sajjadi, ‘Al Zuhra’, DMBI, vol. 2, pp. 15-19; Marco Salati,
Ascesa e Caduta di una Famiglia di Asraf Sciiti di Aleppo: I Zuhrawi o Zuhra-Zada (1600-1700)
(Rome, 1992); Arabic tr. by Muhammad ‘Ali and published under the title Kitab Al al-Zahrawi
(Hims, 2007), online: http://www.scribd.com/doc/17222448/Zahrawi-family-by-Mr-Marco-
Selati- (accessed 17 January 2012); Marco Salati, ‘Note in margine ai Bana Zuhra / al-Zuhrawi /
Zuhra zada di Aleppo: Alcuni documenti dai tribunali sciaraitici della fine del xvii e I'inizio del
xviii secolo (1684-1701)’, Annali di Ca’ Foscari, 49 (2010), pp. 23-42; Sayyid Muhsin al-Amin,
A'yan al-shi‘a, ed. Hasan al-Amin (Beirut, n.d.), vol. 6, pp. 249-250; Anne-Marie Eddé, La
principauté ayyoubide d’Alep (579/1183-658/1260) (Stuttgart, 1999), pp. 438ff.

2 Among his other works (all lost) are Naqd shubah al-falasifa, Mas’ala fi’l-radd ‘ala’l-
munajjimin, Mas’ala fi anna nazar al-kamil al-‘aql ‘ala infiradihi kaf fi tahsil al-ma‘arif
al-‘aqliyya, Mas’ala fi nafy al-ru’ya wa-itigad al-imamiyya wa-mukhalifihim mimman yunsab
ila’l-sunna wa’l-jama‘a, Mas’ala fi kawnihi ta‘ala hayyan, al-Mas’ala al-shafiyya fi’l-radd ‘ala
man za‘ama anna’l-nazar ‘ala infiradihi ghayr kaf fi tahsil al-ma‘rifa bihi ta‘ala, Mas’ala fi’l-
radd ‘ala man dhahaba ila anna’l-wujib wa’l-qubh la yu'laman illa sam‘an; see Muhammad
Bagqir al-Majlisi, Bihar al-anwar, ed. Muhammad Bagqir al-Bihbuadi (Beirut, 1403/1983), vol. 106,
p. 24ff; al-Hurr al-‘Amili, Amal al-‘amil (Baghdad, 1965-1966), vol. 2, p. 105f. His brother,
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part of his Ghunya, which is devoted to theology, he adheres to the doctrinal views
of al-Sharif al-Murtada.”> Among Abu’l-Makarim’s students, we know of Mu‘in
al-Din Abu’l-Hasan Salim b. Badran al-Mazini al-Misri (alive in 619/1222), who later
became a teacher of Nasir al-Din al-Tasi (d. 672/1274) to whom he issued an ijaza for
Abu’l-Makarim’s Ghunya (dated 18 Jumada II 619/30 July 1222).2

An important shift in the development of Imami doctrinal thought occurred with
Sadid al-Din Mahmad b. ‘Alib. al-Hasan al-Himmasi al-Razi (d. after 600/1204), who
had completed his comprehensive theological summa, al-Munqidh min al-taqlid, on
9 Jumada I 581/8 August 1185 in al-Hilla.** Al-HimmasT's work is apparently the
earliest testimony for an Imami reception of the theological thought of Abu’l-Husayn
al-Basri whose views al-Himmasi adopted whenever these disagreed with those of the
Bahshamiyya.”

Jamal al-Din Abu’l-Qasim ‘Abd Allah b. ‘Ali b. Zuhra al-Husayni al-Halabi (b. Dhu’l-hijja 531/
December 962-January 963, d. after 597/1200), is known to have composed Jawab su’al warada
min Misr fi'l-nubuwwa, Kitab al-Tabyin li-mas’alatay al-shifd‘a wa-‘usat al-muslimin, Tabyin
al-mahajja fi kawn ijma‘ al-Imamiyya hujja, Mas’ala fi nafy al-tahabut (or: Mas’ala fi nafy
al-takhlit), Jawab su’al warada ‘an al-Isma‘iliyya and Jawab sa’il sa’ala ‘an al-‘aql. See al-Hurr
al-‘Amili, ‘Amal al-‘amil (Baghdad, 1965-1966), vol. 2, p. 163f; Majlisi, Bihar al-anwar, vol.
106, p. 25; Afandi, Riyad al-‘ulama’, vol. 3, p. 227f; Mawsii‘at tabaqat al-fuqahd’, ta’lif al-Lajna
al-‘Tlmiyya fi Mw’assasat al-Imam al-$adig, ishraf Ja‘far al-Subhani (Beirut, 19999-2001), vol. 6,
p. 162f; Salati, Ascesa, p. 130, no. 4.

2 The Ghunya was published twice: (i) a partial edition, comprising the second and third
part of the work on legal methodology and law, is included in al-Jawami* al-fighiyya (Tehran,
(lithograph], 1276/1859-1860; repr., Qumm 1404/1984); see also Modarressi, Introduction, p. 65;
(ii) Ghunyat al-nuzi® ila ‘ilmay al-usal wa’l-furid’, ta'lif Hamza b. ‘Ali b. Zuhra al-Halabi, ed.
Ibrahim al-Bahadurl (Qumm, 1417/1996), comprising all three parts on usil al-din, usil al-figh
and figh. A Persian paraphrase of the Ghunya, most likely by Tmad al-Din Hasan b. ‘Ali al-Tabari
(alive in 701/1301), was published as Mu‘taqad al-Imamiyya: Matn-i Farsi dar kalam u usil u
figh-i Shi'7 az sada-yi haftum, ed. Muhammad Taqi Danishpazhih (Tehran, 1961). See Husayn
Mudarrisi Tabataba’1, Kitabiyyat: Majmii‘a-yi maqalat dar zamina-yi kitabshinasi (New Jersey,
2009), p- 32 n. 6. On ‘Imad al-Din, see Rastl Ja‘fariyan, ‘Fawa’id-i tarikhi u nukat-i kitabshinasani
dar athar-i ‘Imad al-Din al-TabarT’, Ayana-yi pazhiihish, 50 (1377/1998), pp. 12-16.

#  For a facsimile reproduction of the autograph ijaza, see Muhammad Taqi Mudarris
Radawi, Ahwal u athar-i Kh*aja Nasir al-Din Tisi (Tehran, 1370/1991), pp. 161-167, esp. 164.
On Salim b. Badran, see also Mu‘jam tabaqat al-mutakallimin, vol. 2, p. 381f, no. 263.

# Ed. Muhammad Hadi al-Yasufi al-Gharawi (Qumm, 1412/1991). A theological text enti-
tled al-Mu‘tamad min madhhab al-shi‘a al-imamiyya has been edited by Muhammad Rida
Ansari Qummi (Mirath-i Islami-yi Iran, vol. 6, pp. 16-34). See also Mujam al-turath al-kalami,
vol. 5, p. 180, no. 11094. The editor suggests that this text is also by al-Himmasi al-Razi. On the
life and work of al-Himmasi (with further references), see the editors’ introduction to Rukn
al-Din Mahmid b. Muhammad al-Malahimi al-Khwarazmi, Kitab al-mu‘tamad fi usal al-din,
ed. Martin McDermott and Wilferd Madelung (London, 1991), p. viii, and the introduction to
our edition of Khulasat al-nazar: An Anonymous Imami-Mu'tazili Treatise (Late 6th/12th or
Early 7th/13th Century) (Tehran and Berlin, 2006), p. xf; see also Capezzone, ‘Maestri e testi nei
centri imamiti’, p. 25, no. 68.

»  Al-Himmasi evidently had immediate access to Abu’l-Husayn’s theological writings,
notably his Kitab al-ghurar (see al-Munqidh, vol. 1, pp. 203, 504f ; see also Dhari‘a, vol. 23,
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For the period following al-Himmasi until the time of Nasir al-Din al-Ttasi, who
had ‘modernised” Twelver Shi‘i theology, very little is known about Imami theol-
ogy — most theologians are again known by name only.?® At the time of al-Himmasi,
al-Hilla had emerged as an important centre of Twelver Shi‘ism and a number of
renowned theologians were active there during the 7th/13th century. Mention
should be made in particular of Sadid al-Din Salim b. Mahfaz al-Sarawi al-Hilli (d.
ca. 630/1232),” of al-Muhaqqiq al-Hilli (d. 676/1277), author of al-Maslak fi usil
al-din,”® of Muhammad b. ‘Ali b. Muhammad Ibn Juhaym (d. 680/1282), who was
one of the teachers of the ‘Allama al-Hilli (d. 726/1325),” of the latter’s father, Sadid
al-Din Yasuf b. ‘Ali (alive in 665/1267)* and of the ‘Allama al-Hilli himself.*' It was
also during this period that the Banu’l-‘Awdi emerged in al-Hilla, a family of several

pp- 151ff; Camilla Adang, ‘A Rare Case of Biblical “Testimonies” to the Prophet Muhammad
in Mu‘tazilite Literature: Quotations from Ibn Rabban al-Tabari’s Kitab al-din wa’l-dawla
in Abul-Husayn al-Basri’s Ghurar al-adilla, as Preserved in a Work by al-Himmasi al-Razt,
in C. Adang, S. Schmidtke and D. Sklare, ed., A Common Rationality: Mu‘tazilism in Islam
and Judaism (Wirzburg, 2007), pp. 297-330, and possibly his Tasaffuh al-adilla (see, e.g.,
al-Munqidh, vol. 1, p. 63), and he regularly refers to the Kitab al-fa’ig by Rukn al-Din Mahmad
b. Muhammad al-Malahimi al-Khwarazmi (d. 536/1141), the chief representative of Abu’l-
Husayn’s doctrine a century after his death (see al-Mungidh, vol. 1, pp. 56-57, 208, 344).

% For the doctrinal development of Twelver Shi‘ism since the time of Nasir al-Din al-Tuasi,
see the following works by Sabine Schmidtke: The Theology of al-‘Allama al-Hilli (d. 726/1325)
(Berlin, 1991); Theologie, Philosophie und Mystik im zwolferschiitischen Islam des 9./15. Jahr-
hunderts: Die Gedankenwelten des Ibn Abi Jumhir al-Ahsa’i (um 838/1434-35-nach 906/1501)
(Leiden, 2000); and ‘Tbn Abi Jumhdar al-Ahsa’i und sein Spatwerk Sharh al-Bab al-hadi ‘ashar’,
in A. Neuwirth and A. Chr. Islebe, ed., Reflections on Reflections: Near Eastern Writers Read-
ing Literature. Dedicated to Renate Jacobi (Wiesbaden, 2006), pp. 119-145. For the theologi-
cal views of Nasir al-Din al-Tusi, see ‘Abd al-Amir al-A‘sam, Nasir al-Din al-Tiusi: Mu’assis
al-manhaj al-falsafi fi ilm al-kalam al-Islami (Beirut, 1975; 2nd rev. ed., Beirut, 1980); ‘Abbas
Sulayman, Tatawwur ilm al-kalam ila’l-falsafa wa-manhajuhd ‘inda Nasir al-Din al-Tust:
Dirasa tahliliyya muqarana li-Kitab Tajrid al-‘aqa’id (Alexandria, 1994), online: http://www.
al-mostafa.info/data/arabic/depot2/gap.php?file=004180.pdf (accessed 17 January 2012).

¥ He was also the teacher of al-Muhaqgqiq al-Hilli and “‘Ali b. Masa Ibn Tawus (d. 664/1266).
On him, see al-Sayyid Hasan al-Sadr, Takmilat amal al-‘amil, ed. Husayn ‘Ali Mahfuz et al.
(Beirut, 2008), vol. 3, pp. 106-107; Mu'jam tabaqat al-mutakallimin, vol. 2, p. 383f, no. 264.

# Ed. Rida al-Ustadhi (Mashhad, 1373/1994). He also wrote a brief ‘agida that has been
published repeatedly (see Mu'jam al-turath al-kalami, vol. 5, pp. 7-8, no. 10225), and a fatwa
concerning the status of one who upholds the doctrine that the non-existent (ma‘diim) is
stable (thabit); see Sabine Schmidtke, ‘“The Doctrinal Views of the Banu’l-‘Awd (early 8th/14th
century): An Analysis of Ms Arab. f. 64 (Bodleian Library, Oxford)’, in M. A. Amir-Moezzi,
M. Bar-Asher and S. Hopkins, ed., Le Shi‘isme Imamite quarante ans aprés: Hommage a Etan
Kohlberg (Turnhout, 2009), p. 388f, nos 8 and 9 (with further references). On al-Muhaqqiq
al-Hilli, see also Rida al-Ustadhi, Ahwal wa-athar-i Muhaqqiq-i Hilli, sahib shara’i‘ (Qumm,
1383/2004).

¥ On him, see Mujam tabaqat al-mutakallimin, vol. 2, p. 408f, no. 278.

* On him, see Schmidtke, Theology, p. 10 (with further references).

3 See Schmidtke, Theology; ‘Abd al-‘Aziz Tabataba’i, Maktabat al-‘Allama al-Hilli
(Qumm, 1416/1996).
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generations of theologians.?> Apart from al-Hilla, Bahrayn developed into an impor-
tant centre of Twelver Shi‘i learning and numerous theologians are known to have
been active there during the 7th/13th century, notably Kamal al-Din Ahmad b. ‘Ali
b. Sa‘ld b. Sa‘ada al-Bahrani, his student ‘Ali b. Sulayman al-Bahrani (fl. first half
7th/13th century)* and Kamal al-Din Maytham b. ‘Ali b. Maytham al-Bahrani (d.
699/1299-1300), the author of Qawa‘id al-maram fi ‘ilm al-kalam.* A number of
additional texts of unclear authorship are also known to have been written at the
beginning of this period, namely the Kitab al-Ydagit by a certain Abu Ishaq Ibrahim
b. Nawbakhti,*® Khulasat al-nazar by an unknown author,” and a brief anonymous
Twelver Shi‘i theological tract in which Abu’l-Husayn al-Basri is mentioned.*®

2 See Schmidtke, ‘Doctrinal Views’, pp. 357-382; Husayn Mudarrisi Tabataba’i,
‘Mufawada-i dar mas’ala-yi shay’iyyat-i ma‘dam’, Kitabiyyat (New Jersey, 2009), pp. 39-51.

# See ‘Ali Rida Sayyid Taqawi, ‘Bahrani, Aba Ja‘far Kamal al-Din’, DMBI, vol. 11, pp.
383-384.

** See Hasan Ansari, ‘Misbah al-‘irfan wa-miftah al-bayan-i ‘Ali b. Sulayman al-Bahrani u
digar-i athar-i @, online: http://ansari.kateban.com/entry1789.html (accessed 17 October 2011);
Wilferd Madelung, ‘Bahrani, Jamal al-Din’, EIR, vol. 3, p. 529; Robert Gleave, ‘Shaykh ‘Ali b.
Sulayman al-Bahrant’, EI3, vol. 3, p. 151f.

% Ed. Ahmad al-Husayni (Qumm, 1406/1985-1986). See also Sayyid Ja‘far Sajjadi, ‘Tbn
Abu ‘Ali Maytham b. ‘Ali Bahrani Mahuzi: Darguzhashta-yi sal-i 699 H. dar Kitabkhana-yi
Buzurg-i Hadrat-i Ayat Allah al-"Uzma Mar‘ashi Najafi: Ganjina-yi Jahani-i Makhtuatat-i Islami
(Qumm, 2007). Most of the theological writings by Maytham al-Bahrani were commissioned
by the amir ‘Abd al-‘Aziz b. Ja‘far b. al-Husayn al-Nisaburi (b. 626/1228-1229, d. 672/1274); see
Hasan Ansari, ‘Chand kitab-i kalami taqdimi bih yak amir-i fadil-i ShiT, online: http://ansari.
kateban.com/entry1792.html (accessed 17 October 2011). Generally on the scholars of Bahrayn
during this period, see Ali al-Oraibi, The Shi‘i Renaissance: A Case Study of the Theosophical
School of Bahrain in the 7th/13th Century (Ph.D. dissertation, McGill University, Montreal,
1992); Ali al-Oraibi, ‘Rationalism in the School of Bahrain’, in Lynda Clarke, ed., Shiite Heri-
tage: Essays on Classical and Modern Tradition (Binghamton, NY, 2001), pp. 331-343. The rich
Twelver Shi‘i scholarship of Bahrayn during the 8th/14th and gth/15th centuries is documented
in the chains of transmission of Ibn Abi Jumhur al-Ahsa’i (d. after 906/1501); many scholars are
known by name only. See Schmidtke, Theologie, Philosophie und Mystik, pp. 282t (Appendix 3:
Die Uberliefererketten des Ibn Abi Gumhar al-Ahsa’1).

% Following Muhammad Khan Qazwini, Hasan Ansari has shown that the work was
most probably written at the beginning of the 7th/13th century; see his “Allama Qazwini u
Kitab al-Yaqut-i Ibn Nawbakht’, online: http://ansari.kateban.com/entry1794.html (accessed
17 October 2011). For earlier scholarship on the work and its author, see Schmidtke, Theology,
p- 48f (with further references).

7 See Ansari and Schmidtke, ed., Khulasat al-nazar: An Anonymous Imami-Mu'tazili
Treatise.

# Preserved in a collective manuscript (ff. sb-12a) that was copied during the second half
of the 7th/13th century and is held by the library of the Faculty of Medicine at the University
of Shiraz (‘Allama Tabataba’i Library). See our “The Zaydi Reception of Ibn Khallad’s Kitab
al-Usil: The ta‘liq of Abt Tahir b. “‘Ali al-Saffar’, Journal Asiatique, 298 (2010), pp. 275-302.
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IT

Abt Ja‘far Muhammad b. al-Hasan al-Ttsi (‘Shaykh al-T@’ifa’, born in Tas, Ramadan
385/September—October 995, died in Najaf, 22 Muharram 460/2 December 1067)
began his scholarly career in his homeland Khurasan and specifically in multicul-
tural Nishapiar where he grew up and received his first education.® Apart from Shi‘i
doctrine, he probably studied Shafi‘i law here® and was exposed to the doctrinal
thought of the Mu‘tazili School of Baghdad that was predominant in Khurasan at the
time. During this period he had specifically studied Aba Mansar al-Sarram’s Bayan
al-din with his Imami teacher Aba Hazim al-Nisaburi, *' and according to al-TasT’s
student al-Hasan b. Mahdi al-Saylaqi,*? it was due to al-Sarram’s influence that
al-Tusi upheld the Mu‘tazili notion of the threat (al-wa‘id).* When he came to Bagh-
dad in 408/1017-1018, al-Tusi studied first with al-Mufid, who died in 413/1022,
and subsequently with al-Murtada. It was undoubtedly the latter’s influence that
caused al-TasI to renounce the notion of al-wa‘id and to accept the demarcation
lines between Mu‘tazilism and Imamism as they had been formulated particularly

¥ For his teachers during this period, see ‘Abd al-‘Aziz Tabataba’i, ‘Hayat al-Shaykh
al-Tusi wa-masha’ikhuhu’, in the introduction to his edition of al-Tusi’s Fihrist kutub al-Shi‘a
wa-usalihim wa-asma’ al-musannifin wa-ashab al-usil (Qumm, 1420/1999-2000), pp. 32-36
[the original Persian version was published as ‘Shakhsiyyat-i ilmi wa-mashayikh-i Shaykh-i
Tast’, Mirath-i Islami-yi Iran 2 (1374/1995), pp. 361-412]; Hasan Ansari, ‘Nokte-y1 dar bare-ye
yeki az ostadan-e na shenakhte-ye Shaykh Tusi dar Nishabir’, online: http://ansari.kateban.
com/entry1357.html (accessed 10 October 2011). A comprehensive study on the life and writings
of al-Thsi is the one by Agha Buzurg al-Tihrani in his introduction to the edition of al-Ttst’s
Qur’an commentary, al-Tibyan fi tafsir al-Qur’an, ed. Ahmad Qasir al-‘Amili, 10 vols (Najaf,
1957-1963), vol. 1, pp. 1-74. For a Persian translation of the introduction, see Agha Buzurg
al-Tihrani, Zindiginama-yi Shaykh Tisi, tr. ‘Ali Rida Mirza Muhammad and Hamid Tabibiyan
(Tehran, 1360/1982) (republished repeatedly; we have used the edition of 1376/1997). See also
Mohammad Ali Amir-Moezzi, ‘Al-Tasi, Muhammad b. al-Hasan’, EI2, vol. 10, pp. 745-746;
Muhammad W2’iz-Zadeh Khurasani, ‘Hayat al-Shaykh al-TasT’, in the introduction to Rasa’il
al-Shaykh al-Tisi [al-Rasa’il al-‘ashr] (Qumm, n.d.), pp. 5-62; Dhikra al-alfiyya li-I-Shaykh
al-Tasi. Yadnama-yi Shaykh al-Ta’ifa Abi Ja'far Muhammad b. Hasan Tisi, 3 vols (Mashhad,
1348-1354/1970-1976); Ansari, L’imamat, pp. 124ft.

% See al-Subki, Tabagqat al-Shafi‘iyya al-kubra, ed. Mahmad Muhammad al-Tanahi and
‘Abd al-Fattah Muhammad al-Hilw, 10 vols (Cairo, 1964-1976), vol. 4, p. 126, where it is stated
that he had Shafi‘ite tendencies (kana yantami ila madhhab al-Shafi).

' See Fihrist, p. 225, no. 873. See also Agha Buzurg al-Tihrani, Tabaqat alam al-shi‘a.
al-Qarn al-rabi Nawabigh al-ruwat fi rabi‘at al-mi'at, ed. ‘Ali Naqi Munzawi (Beirut,
1390/1970), p. 16. For Aba Mansur al-Sarram, see Fihrist, ed. Tabataba’i, p. 537.

2 On him, see Agha Buzurg, Tabaqat alam al-Shi‘a wa-huwa al-Nabis, p. 56. See also
Hasan Ansari, ‘Guzar az ikhwan al-Safa-yi isma‘ili bi-zaydiyya az masir-i imamiyya’, Kitab-i
mah-i din, 120-122 (1386/2007), pp. 4-15.

# The first to report this was the ‘Allama al-Hilli in his Khulasat al-aqwal fi ma‘rifat
al-rijal (n. p., 1417/1996-1997), p. 250.
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by al-Murtada.* Following the latter’s death in 436/1044, al-Tasi became the most
authoritative Imami theologian in Baghdad.

During the Saljiq invasion of Baghdad in 447/1056, al-Ttsi’s home and library
were burnt down while al-Tasi himself managed to flee to Najaf where he spent the
rest of his life. As a result, many of his writings were destroyed, including some of
his most important theological works. In his Fihrist, he lists the following writings of
his on theology - the arrangement of titles in the autobibliography (which is retained
in the following list) possibly reflects their relative chronology. Since all titles are
mentioned after the Fihrist in the autobibliographical list, it is likely that they were
all written after he had completed an initial version of the latter work (most likely
around 415/1025), in most, if not all, cases perhaps even after the death of al-Murtada
in 436/1044:*

o Kitab ma yu‘allal wa-ma la yu‘allal (lost).* The title suggests that the work was
concerned with the notion of lla in theology and legal methodology.*” This is
noteworthy as there are no other works known to have been written by Imami
theologians prior to al-Ttsi that were exclusively concerned with this topic. With
the exception of al-NajashT’s Rijal, the work is not cited by any later Twelver
Shi‘i author and it is possible that it was destroyed during the Saljtq invasion of
Baghdad.*®

o Muqaddama fi’l-madkhal ila [sind‘at] ilm al-kalam, an introductory work in
which the author discusses the theological notions of existent (mawjid), acci-

4 See al-‘Allama al-Hilli, Khulasat al-aqwal, p. 250; see also al-Shaykh al-Ttsi, al-Iqtisad
fima yajibu ‘ald’l-ibad (Najaf, 1399/1979), pp. 193ff where the author denies the notion of
mutual cancellation (ihbat) that is founded on the notion of the threat.

4 See Fihrist, pp. 192-194. The process of compilation of the Fihrist still needs to be inves-
tigated in detail, but the date suggested is based on al-TtsT’s remark in his entry on Ibn Nah
al-Sirafi (Fihrist, p. 37) that the latter had died only a few years ago. See Hasan Ansari, ‘Tbn Nah
Siraft’, DMBI, vol. 5, pp. 61-62; see also Misa Shubayri Zanjani, ‘Abu’l-‘Abbas-i Najashi u “asr-i
way’, in Mw’assasa-yi kitabshinasi-yi Shi‘a, ed., Jur‘a-ay az darya (Qumm, 1389/2010), vol. 1,
P 99. It should be noted, however, that the order of the titles given differs slightly in some of
the manuscripts. This is reflected in the two published editions of the Fihrist by Tabataba’iand
by Bahr al-‘Ulim. There is so far no study on the chronology of al-Ttsi’s entire literary ceuvre.
A preliminary study addressing this issue is ‘Eliyyeh Rida-Dad and Sayyid Kazim Tabataba’i,
‘Gahshumari-yi athar-i Shaykh-i Tast, Faslnama-yi mutala‘at-i Islami, 8o (1387/2008), pp.
49-73, online: http://www.sid.ir/fa/ VEWSSID/]_pdf/55213878002.pdf (accessed 17 January
2012).

¢ In the edition of Bahr al-‘Ulam, the Kitab ma yu‘allal wa-ma la yu‘allal is mentioned as
the first among the theological writings. In several manuscripts that have been consulted by
Tabataba’i the Kitab ma yu’allal follows upon al-Mas’ala fi’l-ahwal.

¥ For a contemporary Ash‘ari discussion of %lal in theology and usiil al-figh, see Imam
al-Haramayn al-Juwayni, al-Shamil fi usiil al-din, ed. ‘Ali Shami al-Nashshar et al. (Alexandria,
1969), pp. 629ff [Kitab al-Tlal].

8 See Fihrist, p. 193: 11; al-Najashi, Rijal, p. 403, no. 1068. See also Dhari‘a, vol. 19, p. 36,
no. 18s.
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dents (a‘rad) and substances (jawahir), attributes (sifat), reason (‘agl) and the
nature of reasoning (nazar) and actions (afal), taking into consideration the
views of the Bahshamiyya and rivalling strands within the Mu‘tazila. Despite its
brevity, this was evidently considered by al-Tfsi to be an important work, as he
characterised it as being without precedent (lam yu‘mal mithluhu).* This high
esteem was shared by al-Najashi who included the title in his list of al-TasT’s
writings, which otherwise contains only the more comprehensive works.” Its
popularity is also indicated by the various commentaries that were written on it
later on (see Section III below) and by the numerous extant manuscripts of the
Mugqaddama.>* Moreover, al-Tusl refers to the Muqaddama later on in his Kitab

# See Fihrist, p. 193:11-12.

3 See al-Najashi, Rijal, p. 403, no. 1068. The work is also listed by Ibn Shahrashub in his
Ma‘alim, p. 115: 4.

L (i) According to Agha Buzurg, the earliest extant manuscript of the text, copied by
Nizam al-Din Mahmaud b. ‘Ali al-Khwarazmi and dated 26 Rajab 444/21 November 1052
(together with an ijaza by al-Tusi issued on 26 Muharram 445/18 May 1053) was held in the
private library of Fakhr al-Din Nasiri in Tehran. The current whereabouts of the manuscript
are unknown. See Agha Buzurg al-TihranT’s introduction to al-Tasi’s Tibyan, p. 31f, and his
Tabaqat a‘lam al-shi‘a wa-huwa al-Nabis, p. 191; Muhammad Taqi Danishpazhah, ‘Chahar
farhangnama-yi kalamf’, p. 145 n. 1 (Danishpazhth did not consult the manuscript himself;
the authenticity of the manuscript is therefore not confirmed and it may have been forged;
on the Fakhr al-Din Nasiri collection see the various articles included in Nama-yi Baharistan
(1381/2003), vol. 5, pp. 165-198; “Ali Safi Pur, ‘Raddi-bandi-yi andazi-yi dastbord wa-bar sakhtigi
dar dastnivishtha’, Majalla-yi Kitabdari, 43 (1388/2009), pp. 139-174; (ii) British Library MS
Or. 10968/1, ff. 1a-17b, copied by ‘Ali b. Hasan b. al-Radi al-‘Alawi al-Husayni and completed
on 1 Dhu’l-Hijja 716/14 February 1317, with numerous collation notes and comments in the
margin in the same hand. For a brief description of the codex, see Muhammad Mahdi Najaf,
‘Min al-makhtatat al-‘Arabiyya fi'l-mathaf al-Britani Landan iv’, Turathund, 23 (1428/2007),
p. 277. The British Library purchased the manuscript on 12 January 1929 from Wladimir
Ivanow (1886-1970) who had acquired the codex in October 1928 in Shiraz. On the title page
of the manuscript there is an (illegible) library stamp dated 1307/1889-1890. A reproduction
of this manuscript is preserved in the Markaz-i ihya’-i mirath-i islami in Qumm (shelfmark
403/1) and the Mar‘ashi library in Qumm (shelfmark 1257, majmii‘a); see Sayyid Ja‘far Husayni
Ashkavari and Sadiq Husayni Ashkavari, Fihrist-i nuskha-ha-yi ‘aksi-i Markaz-i Ihya™-i
Mirath-i Islami, 2 vols (Qumm, 1377/1998-1999), vol. 2, pp. 7-9; Abu’l-Fadl Hafiziyan Babul,
Fihrist-i nuskha-ha-yi ‘aksi-yi Kitabkhana-yi Buzurg-i Hadrat Ayat Allah al-‘Uzma Mar‘ashi
Najafi: Ganjina-yi jahani-yi makhtatat-i Islami (Qumm, 2008), vol. 3, p. 575. See also online:
http://www.aghabozorg.ir/showbookdetail.aspx?bookid=188789 (accessed 14 July 2011). We
thank ‘Ali Tabataba’i Yazdi for having made a copy of the British Library manuscript avail-
able to us; (iii) Malik 458 (8th/14th century); see Fihrist-i kitab-ha-yi khatti-yi Kitabkhana-yi
Milli-i Malik, ed. Iraj Afshar, Muhammad Taqi Danishpazhiih et al. (Tehran, 1352/1973), vol. 1,
p. 532; al-Sayyid Ahmad al-Husayni, al-Turath al-‘Arabi al-makhtit fi maktabat Iran al-‘amma
(Qumm, 1431/2010), vol. 12, p. 205. It seems that a reproduction of this manuscript is held by the
Mar‘ashi library in Qumm; see Hafiziyan Babuli, Fihrist-i nuskha-ha-yi ‘aksi-yi Kitabkhana-yi
Buzurg-i Hadrat Ayat Allah al-"Uzma Mar‘ashi, vol. 4, p. 56f, no. 1334; (iv) Malik 5712/8 (copied
between 990-995/1582-1587); see Fihrist-i kitab-ha-yi khatti-yi Kitabkhana-yi Milli-i Malik, vol.
8, p. 475; Mu'jam al-turath al-kalami, vol. 5, p. 231, no. 11376. Mustafa Dirayati (Fihristvara-yi



486 The Study of Shi‘i Islam

al-iqtisad.” The terminus post quem for the compilation of the work is al-Sharif
al-Murtada’s year of death, 436/1044, as is indicated by the eulogy rahimahu
llah/radiya llah ‘anhi whenever he is mentioned in the text.

o An autocommentary on the said Mugaddama entitled, according to al-Najashi,
Riyadat al-‘uqil is lost. It is possible that the commentary was completed soon
after the Muqaddama, as the two works are mentioned next to each other in al-
TasT’s autobibliography.

o Masala fi’l-ahwal (lost), a work which al-Thusli praises in his Fihrist as ‘maliha’
Apart from al-TasT’s autobibliography and al-Najashi’s and Ibn Shahrashtb’s
references to the work,* no later author seems to cite it. The title suggests that it
was concerned with the Bahshami notion of the ‘states’ (ahwal).

o Kitab sharh ma yata‘allaq bi’l-usul min Jumal al-ilm wa’l-‘amal [Kitab tamhid
al-usil/al-Tamhid fi ‘ilm al-usil], a commentary on the first part of al-Sharif al-
Murtada’s Jumal al-‘ilm wa’l-‘amal which is concerned with theology.* The ter-
minus post quem for this commentary was 436/1044, the year al-Murtada died.”
Throughout the work, al-Ttsi faithfully explains al-Murtada’s views and refrains

dastnivishtha-yi Iran (Dind), 12 vols (Tehran, 1389/2010), vol. 2, p. 11f) has mixed up several of
al-TasT’s epistles. The information he provides on the extant manuscripts is therefore of no
use. M. T. Danishpazhah has published an edition of the Muqaddama on the basis of (iii) and
(iv) in ‘Chahar farhangnama-yi kalam?, pp. 183-217 [republished in Rasa’il al-Shaykh al-Tust
(al-Rasa’il al-‘ashr) (Qumm, n.d.), pp. 63-90]. For a new edition of the Muqaddama based
on (ii), including the numerous marginal commentaries on the text, and on the copy of the
text as preserved in Atif Efendi Library 1338 (see Section III below for a detailed description
of this manuscript), see the Appendix to our Persian preface to Twelver Shi‘ite Theology in
6th/12th Century Syria: ‘Abd al-Rahman b. ‘Ali b. Muhammad al-Husayni and his Commentary
on al-Shaykh al-Tust’s Muqaddama. Facsimile Publication with Introduction and Indices by
Hassan Ansari and Sabine Schmidtke (Tehran, 2013).

32 See al-Tausi, al-Iqtisad fima yajibu ‘ala’l-ibad, ed. Hasan Sa‘id (Tehran, 1375/1955), p. 48.

3 See Fihrist, p. 193:12; al-Najashi, Rijal, p. 403, no. 1068; similarly Ibn Shahrashab,
Ma‘alim, p. 115:4-5. See also Dhari‘a, vol. 14, p. 85. The title Riyadat al-‘uqul is also in the
margins of one of the extant manuscripts of al-TasT’s Fihrist; see Fihrist, ed. Tabataba’i, p. 448
(hashiya, no. 8).

* See Fihrist, p. 193:13.

> See al-Najashi, Rijal, p. 403, no. 1068; Ibn Shahrashab, Ma‘alim, p. 115:5-6.

% Al-Tust’s student and colleague Abu’l-Qasim ‘Abd al-‘Aziz b. Nihrir b. ‘Abd al-‘Aziz
b. al-Barraj al-Tarabulusi (b. ca. 400/1009-1010, d. 481/1088) has written a commentary on
the ‘amal part of al-Sharif al-Murtada’s Jumal al-ilm wa’l-‘amal that is concerned with legal
issues, Sharh Jumal al-ilm wa’l-‘amal li-Ibn al-Barrdj, ed. Kazim-i Mudir Shanahchi (Mash-
had, 1394/1974). See also Modarressi, Introduction, p. 121; Muhammad Bahr al-‘Ulam, ‘Tbn
Barraj’, DMBI, vol. 3, pp. 95-97.

7 See the eulogy for al-Murtada mentioned in the introduction to Tamhid, pp. 1:8-9.
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from voicing his own opinions. The work is preserved in three manuscripts®® and
has been edited by ‘Abd al-Muhsin Mishkat Dini.*

All titles mentioned up to this point are included in al-Najashi’s list of al-TasT’s
writings in his Rijal. Since al-Najashi died in 450/1058 this is the terminus ante quem
for all of them.

o al-Masd’il al-raziyya fi’l-wa‘id (lost),® a collection of responsa concerned with
the threat as the title seems to suggest.

«  Kitab al-igtisad fima yajibu ‘ala’l-ibad [al-Iqtisad al-hadi ila tariq al-rashad | al-
Igtisad fima yata‘allaq bi’l-i‘tiqad], a concise summa of theological and legal doc-
trines that is extant in several manuscripts and has been published repeatedly.®*
Throughout the work al-Tasi shows himself to be a close follower of the views
of al-Murtada, and the numerous references to the author’s Tamhid® suggest
that the Igtisad was in fact based on this earlier work. Its terminus post quem is
indicated by references to the author’s Misbah al-mutahajjid®® which was known
to have been composed towards the end of al-TusT’s stay in Baghdad.** Thus the
Iqtisad was either completed during the same period or when al-Ttsi was already
in Najaf.

o Towards the end of his autobibliography, al-Tasi lists a comprehensive work
on theology that he describes as Kitab fi’l-usil kabir kharaja minhu’l-kalam fi’l-
tawhid wa-ba‘da’l-kalam fi’'l-‘adl.®® The title suggests that this work, which is lost,
was his most comprehensive book in this discipline and that he may not have
completed it. The fact that it is placed at the end of his autobibliography indi-
cates that al-Ttsi had composed it at an advanced stage of his life, certainly after
448 when he was in Najaf. The work may be identical with his al-Kafi fi'l-kalam

#  See Mufjam al-turath al-kalami, vol. 2, p. 328, no. 3999; Dirayati, Fihristvara-yi
dastnivishtha-yi Iran, vol. 3, p. 321.

¥ Tehran 1405/1363/1984. Mishkat Dini has also prepared a Persian translation of the text:
Tamhid al-usil dar ‘ilm-i kalam-i Islami, tarjama u mugaddama u ta‘liqat-i ‘Abd al-Muhsin
Mishkat al-Dini (Tehran, 1358/1980).

€ See Fihrist, ed. Tabataba’, p. 450.

61 See Fihrist, p. 193:20. The work was first published by Hasan Sa‘id (Tehran 1375/1955),
a second edition was published in Najaf (1399/1979). A Persian translation of the work was
published as Tarjuma-yi al-igtisad ila tariq al-rashad, tr. ‘Abd al-Muhsin Mishkat al-Dini
(Mashhad, 1360/1981). For manuscripts of the text, see Mujam al-turath al-kalami, vol. 1,
p- 414f, no. 1738.

¢ See Igtisad (Najaf, 1399/1979), pp. 52, 68, 86, 99, 124, 127, 184, 197, 211, 215, 219, 231, 233,
237, 247, 257, 272, 278, 301, 303, 333, 343, 352, 358.

& See, e.g., Igtisad (Najaf, 1399/1979), p. 417.

¢ See Shubayri Zanjani, ‘Abu’l-‘Abbas-i Najashi u ‘asr-way’, p. 100.

¢ See Fihrist, p. 194:3—4. In one of the manuscripts of the Fihrist this phrase reads as
follows: wa-lahu Kitab al-Kafi kabir fi'l-kalam ma tamma. See Fihrist, ed. Tabataba’i, p. 451,
n.s.
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which is listed by Ibn Shahrashab among al-Tasi’s writings — Ibn Shahrashab
remarks that it had remained incomplete (al-Kafi fi’l-kalam ghayr tamm).® Since
al-Tust’s ‘Kitab fi'l-usil kabir’ is listed in the Fihrist after two other works of
his that can be dated, namely his Kitab ikhtiyar ma‘rifat al-rijal (completed in
456/1064) and his Kitab al-majalis (al-amali) fi’l-akhbar (completed between
455/1063 and 458/1066)," these dates suggest a terminus post quem for the com-
pilation of his ‘Kitab fi’l-usal kabir’.

o al-TusT’s student al-Hasan b. Mahdi al-Saylaqi has added an additional title by
al-Tasito his copy of the Fihrist at it seems, which had likewise remained incom-
plete according to the information provided: wa-min musannafatihi allati lam
yadhkurha fi’l-Fihrist Sharh al-sharh fi’l-usal, kitab mabsut amla ‘alayna minhu
shay’an salihan wa-mata wa-lam yutimmhu wa-lam yusannaf mithluhu.®® It is
likely that this was a commentary on his Riyddat al-‘uqul which he began to
compose after he had started writing his above-mentioned ‘extensive work on
theology’ (kitab fi’l-usil kabir). SaylaqT’s characterisation of the work as compre-
hensive (mabsit), together with the fact that al-Tasl dictated it at an advanced
stage of his life, leave no doubt that this supercommentary, together with the
above-mentioned summa that also remained incomplete, constituted important
testimonies for the most advanced stage of development of al-TasT’s doctrinal
thought.

From this list it is evident that our knowledge of al-TtsT’s doctrinal views is based
only on his commentary on al-Murtada’s Jumal al-ilm and on his briefer writings
in this discipline, namely his Muqaddama and his Kitab al-iqtisad. In these, al-Tasl
shared al-Murtada’s preference for the doctrines of the Bahshamiyya. By contrast, all
of al-TtsT’s more comprehensive works on theology are lost and it is unclear to what
extent he maintained Bahshami positions in them, particularly in those works that he
composed at a more advanced stage of his life. Both al-Tast’s ‘Kitab fi'l-usil kabir’ and
his Sharh al-sharh seem to have been beyond the reach of later Imami theologians,
although both works were evidently composed when al-Tusi was already in Najaf.
Al-Himmasi al-Razi, for example, who had used al-Tasi’s Tamhid and al-Murtada’s

¢ See Ibn Shahrashab, Ma‘alim, p. 115:16; see also note 66 above. It remains unclear to
what extent this work was related to the commentary al-Tasi had intended to write either on
his Tamhid or on al-Murtada’s Dhakhira. Al-Tusi had stated in his Tamhid that he intended to
write a commentary on either of the two works; cf. Tamhid, p. 1:
Tali g 7l ) Aabine Wal 5830 Gl 5 830 5~ all 13gd 8 gie W i Canlind aey Lo 8 0 £LS o) S8
e o o s allad 5 Juad U8 8 Gallaal) i (5 85 Aa jinall 5 Baaieall ALY llin S35 e 51 Gl
Lo (b sf Adaia g aia o ,S5 853018 Y Le W) ST o o Laghl s Gl dsm sl () LA 1) Legild 0l i e
e A gl adle Qs oS3
¢ For these dates, see Shubayri Zanjani, ‘Ab@’l-‘Abbas-i Najashi u ‘asr-way’, p. 100.
% Quoted in ‘Hashiyat Khulasat al-aqwal’ by al-Shahid al-thani Zayn al-Din b. ‘Ali al-‘Amili
(d. 966/1558); see Rasa’il al-Shahid al-Thani li-Zayn al-Din b. ‘Ali al-‘Amili al-mashhar bi’l-
Shahid al-Thani, 2 vols (Qumm, 1421/2000-2001), vol. 2, p. 1053.
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Dhakhira extensively throughout his Mungqidh,* evidently had neither of these two
works at his disposal. The later Imami literature contains only a few glimpses that
seem to suggest that in some of his lost writings al-Tsi departed from the doctrines
of the Bahshamis, presumably due to the influence of the doctrinal views of Abu’l-
Husayn al-Basri. One indication that suggests that al-Ttsi did adopt at least some
doctrinal aspects of Abu’l-Husayn’s thought is given in a fatwa by Sharaf al-Din Abu
‘Abd Allah al-Husayn b. Abi’l-Qasim b. Husayn b. Muhammad al-‘Awdi al-Asadi
al-Hilli (fl. first half of the 8th/14th century) concerning the status of one who
upholds the doctrine that the non-existent (ma‘dim) is stable (thabit). Following
Abu’l-Husayn al-Basri, who denied the Bahshami notion of the states (ahwal) and
thus the claim founded on this notion that an essence (dhat) is distinguished from all
other essences and stable (thabit) by virtue of an attribute of essence (sifat al-dhat)
that is necessarily attached to every essence, independently of whether it is existent
or not, Sharaf al-Din rejected the Bahshami position that the non-existent (ma‘diim)
is stable, is a thing (shay’), and concluded that the upholder of this position is an
unbeliever. To support his argument, Sharaf al-Din refers, among other earlier theo-
logians, to al-Tusi who, Sharaf al-Din claims, had maintained the same view in his
Riyadat al-‘uqul.” This would imply that in his autocommentary (or perhaps rather
his supercommentary)” on the Muqaddama al-Tusi had criticised or even rejected
the Bahshami notion of states in its entirety, doubtless due to the influence of Abu’l-
Husayn al-Basri.

A second indication suggesting that al-TasT’s doctrinal thought had undergone
significant developments is included in his more concise epistles devoted to kalam,”
particularly his al-Masa’il al-kalamiyya. In this text, which cannot be dated,” he

¥ See al-Mungqidh, vol. 2, pp. 213, 220, 222, 377.

70 See Schmidtke, ‘Doctrinal Views’, pp. 383, 389, no. 9 (with further references).

71 Tt is likely that Sharaf al-Din had al-TusT’s Sharh Riyadat al-‘uqil in mind rather than
his Riyadat al-‘uquil.

72 Editions of these are included in Rasa’il al-Shaykh al-Tiusi [al-Rasa’il al-‘ashr] (Qumm,
n.d.). An edition by Muhammad Taqi Danishpazhah of another tract, Sharh al-‘Ibarat
al-mustalaha bayna’l-mutakallimin, which in the view of the editor is also by al-Tusi, is
included in Dhikra al-alfiyya li-I-Shaykh al-Tusi: Yadnama-yi Shaykh al-Ta’ifa Abi Ja'far
Muhammad b. Hasan Tusi, 3 vols (Mashhad, 1348-54/1970-1976), vol. 1, pp. 236-240; see
ibid., p. 148 for a description of the single extant manuscript of the text (Sipahsalar); see also
Dirayati, Fihristvara-yi dastnivishtha-yi Iran, vol. 1, p. 1051, no. 26349. This text is identical
in Danishpazhth’s view with Istilahat al-mutakallimin mentioned by Agha Buzurg in his
Dhari‘a; see n. 85 below.

7> We do not have any reason to doubt the authenticity of al-Masa’il al-kalamiyya, while
that of the Risala fi’l-i‘tigadat is less certain. The edition of al-Masa’il al-kalamiyya is based on
five manuscripts (the earliest being copied in the 10th/16th century), while the edition of Risala
al-Masa’il al-kalamiyya, the commentaries on the text and the extant manuscripts of Risala
fi'l-i'tigadat, among them one (preserved in Najaf) that apparently contains an indication that
the text had been composed by al-Ttsi, see Muhammad ‘Ali Rawdati, ‘D risala-yi kalami az
Shaykh-i Tust’, online: http://www.kateban.com/tusi_102.html (accessed 22 December 2011);
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adduced the earlier definition of the mutakallimiin of God as being eternal (gadim
azali), whose existence has no beginning (anna wujidahu lam yasbiqhu’ I-‘adam)
alongside the alternative notion of God being the necessary existent (wdjib al-wujiid),
that is, whose non-existence is impossible (la yajizu ‘alayhi’l-‘adam) and who is not
dependent in his existence on anything else (annahu la yaftagiru fi wujadihi ila
ghayrihi).”* Earlier Bahshami authors, such as ‘Abd al-Jabbar,” the latter’s Zaydi
student Abu’l-Husayn Ahmad b. al-Husayn b. Abi Hashim al-Husayni al-Qazwini,
known as Mankdim Shashdiw (d. ca. 425/1034),”° and al-Sharif al-Murtada,” had
already started replacing the traditional kalam notion of eternality (qidam) referring
to ‘beforeness’ or to that whose existence has no beginning and is thus uncaused, with
the notion of necessity (wujitb al-wujid), but they still refrained from defining God
as the necessary existent by virtue of himself (wdjib al-wujid li-dhatihi) and from
using the matrix of necessary existent (wajib al-wujid) versus contingent (mumbkin
al-wujiid), by virtue of itself (li-dhatihi) or by another (li-ghayrihi), as it had been
fully formulated by Ibn Sina and was commonly used in kaldm from the 6th/12th
century onwards.” In his al-Masa’il al-kalamiyya, al-Tusi is thus one of the earliest
mutakallimiin to have employed the more progressive matrix.”” Again, he may have
done so partly due to the influence of Abu’l-Husayn al-Basri. Although the latter had

idem, ‘Fihrist-i nuskhaha-yi musannafat-i Shaykh al-T@’ifa-yi mawjad dar kitabkhana-yi
Rawdat?’, online: http://www.kateban.com/tusi_120.html (accessed 22 December 2011);
Danishpazhih, ‘Chahar farhangnama-yi kalam?, pp. 142-144.
™ Cf. his al-Masa’il al-kalamiyya, p. 93: )
O sl Qi aaall e Sgma Vot Moedsay b iy Y all ey 43030 3 g o) Gl g et ) Al (3
i 1 e ) Al gy 2 sl ariall e Jlae @l 5 allad) 138 SIS aiba ) EEY 3 5a ) (Sae
ale axall Baw Qe (310 3 g gl cand 5 45) iy el 4daly Al od s s Of irar (sl (Bl caaedl iy Al 23 535
) 48 )k
See also ibid., p. 96 [mas’ala 21]. See also his Risala fi'l-i'tigadat, p. 104, where this notion is
more advanced. However, the authenticity of this tract is uncertain (see n. 74 above):
a5 casn sl (Sans 2sm sl anl g ecnand ) 3 sall auiis WY 13 sa gl anl s a3 ) o e QT (4)
S easns b 8L ) sl (Sans i Al sa g sl ddle S Ve el easas B EL Y I s
el ¢ Siga I Y 3 g o) (ae xS (5l IS gl ol ga g Mk ) (5 g Le s cpaal e pnage
e O 3l s (et o e 5 (5) staall a5 il g 3m s Canl s (a5l (588 (e
sl Gaaly Mad adl i a8y Bane IS Y 5l 00 g b a5l IS sl oasa o Jsf Y 53 s 5N 5 el
ARBIRCIE ISP

7 See his al-Mughni fi abwab al-tawhid wa’l-‘adl, ed. Taha Husayn (Cairo, 1960- ), vol. 4,
p- 250; vol. 6, p. 54; vol. 11, p. 433.

76 See his [Ta'liq] Sharh al-usul al-khamsa, p. 128.

7 See his Mulakhkhas, p. 217.

7 The matrix and the Avicennan terminology are commonly used in Ibn al-Malahimi’s
Kitab al-fa’iq and in his Mu‘tamad. On the development of the notion of eternality (qidam)
towards necessity (wujib) among the mutakallimuin, see Robert Wisnovsky, Avicenna’s Meta-
physics in Context (New York, 2003), pp. 223ff; idem, ‘One Aspect of the Avicennan Turn
in Sunni Theology’, Arabic Sciences and Philosophy, 14 (2004), pp. 65-100. Wisnovsky was
unaware of the important developments in Mu‘tazili kalam that were due to Abu’l-Husayn
al-Bagri.

7 By contrast, this is certainly not the case in either his Igtisad or in his Tamhid.
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apparently avoided the philosophical terminology,* his notion of muhdath clearly
departed from that of the earlier Mu‘tazili theologians and agreed in substance with
Ibn Sina’s notion of the contingent (mumkin al-wujiad).®

111

Apart from al-Tasl’s autocommentaries on his Muqaddama, several additional
commentaries are known to have been written on the text, al-Qutb al-Rawandi’s (d.
573/1177-1178) lost Jawahir al-kalam fi sharh Muqaddama al-kalam being the earli-
est one.*” The numerous marginal comments included in MS BL OR 10968/1 consti-
tute another commentary on the text. These may have originated with the copyist
of the manuscript, ‘Ali b. al-Hasan b. al-Radi al-‘Alawi al-Husayni, who wrote in
716/1317, or perhaps with an earlier Imami scholar as is suggested by the clearly
Bahshami tendencies expressed throughout the hawdshi.*> Moreover, it is likely that
Qadi Sa‘id al-Qummi (d. 1107/1696) has also commented on the work.®* Another

8 As was the case already with ‘Abd al-Jabbar, Abu’l-Husayn uses, however, the notion
of wujiib al-wujid; see Abuw’l-Husayn al-Basri, Tasaffuh al-adilla. The extant parts introduced
and edited by Wilferd Madelung and Sabine Schmidtke (Wiesbaden, 2006), pp. 5, 13.

81 See Wilferd Madelung, ‘Ab@’l-Husayn al-Basri’s Proof for the Existence of God’, in
James E. Montgomery, ed., Arabic Theology, Arabic Philosophy: From the Many to the One.
Essays in Celebration of Richard M. Frank (Leuven, 2006), p. 275. It was most likely due to
the influence of Abu’l-Husayn that the notions of necessary existent (wajib al-wujid) versus
contingent (ja’iz al-wujiid) were also employed by al-Juwayni; see his Kitab al-shamil, pp. 111,
116.

8 See Muntajab al-Din ‘Ali b. Babuya al-Razi, al-Fihrist, ed. ‘Abd al-‘Aziz Tabataba’l
(Beirut, 1406/1986), pp. 87-89; al-Dhari‘a, vol. 5, p. 277, no. 1298; vol. 14, p. 85; Mujam al-turath
al-kalami, vol. 2, p. 478, no. 4692. For Qutb al-Din al-Rawandi and his writings, see the editor’s
introduction to his Lubb al-lubab, ed. al-Sayyid Husayn al-Ja‘far1 al-Zanjani, 2 vols (Qumm,
1431/2009-2010), vol. 1, pp. 5-57; “‘Abd al-‘Aziz Tabataba’1, ‘Nahj al-balagha ‘abra’l-quran (7):
Shurahuhu hasab al-tasalsul al-zamant’, Turathuna 10 (1415/1994-1995), pp. 254{f; Capezzone,
‘Maestri e testi nei centri imamiti’, p. 24f, no. 67. According to Agha Buzurg al-Tihrani, another
commentary on the Muqaddama was composed by Sayyid ‘Aziz Allah al-Husayni al-Ardabili
in 967/1559-1960. See al-Dhari‘a, vol. 14, p. 85f, no. 1839; Mu'jam al-turath al-kalami, vol. 4,
p- 91, no. 7960 (with reference to a manuscript in the Astan-i quds library in Mashhad that
was not available to us); for a description of this manuscript, see Fihrist-i kutub-i khatti-yi
Kitabkhana-yi Astan-i Quds-i Radavi (Mashhad, 1315-/1936-), vol. 1, p. 58, no. 194. Muhammad
‘Ali Rawdati, who has inspected the Mashhad manuscript, has established, however, that it is
a commentary on al-TusT’s al-Masa’il al-kalamiyya; see his ‘Du risala-yi kalami az Shaykh-i
TasT. Afandi mentions a commentary by ‘Aziz Allah on an unspecified work of al-Ttsi, see
Riyad al-‘ulama’, vol. 3, pp. 314-315; see also al-Sadr, Takmilat amal al-‘Gmil, vol. 3, p. 419.

For an editio princeps of these comments, see the annex to our Persian preface to Twelver
Shi‘ite Theology in 6th/12th Century Syria.

8 See al-Dhari‘a, vol. 2, p. 123, no. 495; vol. 13, p. 93, no. 298 according to which al-Shaykh
al-Tasi has composed a tract entitled Istilahat al-mutakallimin, information that is not
confirmed elsewhere. It may well be that this title refers rather to his Muqaddama ila ilm
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so far unknown commentary (taliq) on al-Tas’s Muqaddama is preserved as Atif
Efendi Library MS 1338/1 (ff. 1a-110a).* The author is identified on the title page
(written in a different hand to the text) as Najib al-Din Abu’l-Qasim ‘Abd al-Rahman
b. ‘Ali b. Muhammad al-Husayni and the wording of the title indicates that the
commentary was noted down (‘ulliga) by someone else, most likely a student of ‘Abd
al-Rahman.® This is corroborated by a reference to ‘Abd al-Rahman on f. 64a:4ff
that clearly originated with his otherwise unknown student (wa-stadalla sayyiduna
al-sharif al-ajall Najib al-Din Abu’l-Qdsim b. ... [word missing] waffagahu llah).
The fact that the scribe of the title page was evidently unable to recognise Abu Ja‘far
al-Tasi whose name he renders erroneously as Aba Ja‘far al-Tabari as the author of
the Mugaddama® suggests that he was not well versed in Twelver Shii literature.
The copyist of the text itself, possibly an Imami, seems not to have been familiar
with the author of the taiq. This is suggested by the above-quoted reference to ‘Abd

al-kalam. The only extant manuscript is preserved in the private library of Rajah Muhammad
Mahdi al-Faydabadi in India, whose collection has not yet been catalogued. For Qadi Sa‘id, see
also Muhammad ‘Ali Rawdati, Duvvumin du guftar (Isfahan, 1386/2007); Sajjad Rizvi, ‘(Neo)
Platonism Revived in the Light of the Imams: Qadi Sald Qummi (d. AH 1107/AD 1696) and his
Reception of the Theologia Aristotelis’, in Peter Adamson, ed., Classical Arabic Philosophy:
Sources and Reception (London and Turin, 2007), pp. 176—207. Rawdati suggests that most
works attributed to Sa‘id al-Qummli in fact originated with his contemporary Muhammad
Sa‘id al-Hakim.

8 Published as Twelver Shi‘ite Theology in 6th/12th Century Syria (see n. 51 above). Incom-
plete and mostly erroneous descriptions of the manuscript are included in Ramazan $esen
(Ramadan Shishin), Nawadir al-makhtutat al-‘Arabiyya fi maktabat Turkiya (Beirut, 1975-
1982), vol. 1, p. 224; Ramazan $esen, Mukhtarat min al-makhtitat al-‘Arabiyya al-nadira fi
maktabat Turkiya (Istanbul, 1997), p. 197; Ramazan $esen, ‘Esquisse d’une histore du dével-
oppement des colophons dans les manuscrits Musulmans’, in Francois Deroche, ed., Scribes
et manuscrits du Moyen-Orient (Paris, 1997), p. 200. See also the entry in the catalogue online:
http://yazmalar.gov.tr/detay_goster.php?k=158630# (accessed 29 February 2012) and Ali Riza
Karabulut, Istanbul ve Anadolu kiitiiphanelerinde mevcut el yazmas: eserler ansiklopedesi, 3
vols (Istanbul 2005), p. 1175, no. 3833/9; here the text is described as ‘Sharh mugaddamat Abi
Ja‘far al-‘Abdali al-Tabari” and the work is listed among the works of al-Shaykh al-Ttsi and
Nasir al-Din al-Tasi (Karabulut clearly used $esen as his source for this manuscript and he
fails to distinguish between the Shaykh al-T#’ifa and Nasir al-Din). See also Mujam al-turath
al-kalami, vol. 4, p. 91, no. 7958 where the text is misattributed to Nasir al-Din al-Tusi (d.
672/1274). In modern scholarship, Josef van Ess seems to have been the only one to consult the
text; see his Theologie und Gesellschaft, vol. 6, pp. 25, 27. He incorrectly identifies its author as
“Abd al-Rahman b. ‘Ali al-Tabari [sic]’.

8 The title reads as follows: )
|a\ﬂ&\eﬁiw\ww‘g‘:womj\gcy&l‘ﬁiwﬂ\%ﬁu\qﬂ\dgﬂ _\:\J\?ES&:@E

agle i) Fen ) Lnda ol USse [1S] (5 puball jima of Aatial & 55

The top of the title page also has the following note which suggests that the manuscript had

circulated mostly, if not exclusively, in Sunni circles: hadha’l-kitab min kutub al-mu‘tazila fi’l-

kalam fa-la taghfal. In addition, there is an ownership note that is crossed out. The note reads
as follows:

AS e ) 4B e 0 denae opall ) dall el

% See note 86 above.
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al-Rahman (f. 64a:4f) where the name of the latter’s father was left out, certainly
because the scribe ignored it. It should also be remarked that the scribe erroneously
gives al-Tusi’s name as Muhammad b. al-Husayn (instead of al-Hasan) (f. 1b:1).%
Throughout the text, numerous baldgh notes can be found,® as well as some marginal
corrections and glosses,” possibly written by the same hand as the title page. On f.
23b there is a hashiya signed by a certain Radi b. Muhammad b. Qasim. The text ends
with a colophon (f. 110a) in which the copyist identifies himself as Salman b. Mas‘ad
b. ‘Ali b. Sa‘id b. “Abd Allah al-Hawbal. The date given, end of Safar 590/February
1194, shows that the copy was completed only some eight years after the author of
the commentary had died (in 582/1186, see below).” The colophon is followed by a
collation note dated two months later, 11 Rabi‘ IT 590/5 April 1194.°* Apart from ‘Abd
al-Rahman’s ta‘liq on the Mugaddama, the codex contains a copy of al-Mulakhkhas
fi'l-jadal by the renowned Shafi scholar Aba Ishaq al-Shirazi (d. 476/1084),” copied
by a different scribe, al-Hasan b. ‘Ali b. Muhammad b. Abi’l-Husayn b. Mansar, and
completed in Rabi‘ I 590/March 1194.” The second text begins still within the same

8 The same mistake is attested in the manuscripts that have been used by Danishpazhtih;
see his edition of the Mugaddama in Rasa’il al-Shaykh al-Tisi, p. 8.

8 Ff. 17b, 24a, 32a, 33b, 352, 41a, 43a, 46b, 58b, 60b, 66b, 67b, 70b, 713, 72a, 72b, 88b, 92a,
93a, 101b, 102b, 103b,

% Ff. 3a, 6a, 8b, gb, 10b, 11b, 13b, 14b, 15b, 164, 16b, 22b, 252, 272, 27b, 28b, 29a, 304, 31a, 32b
(‘Tbn Hazm al-Andalusi al-Mantiqr), 33b, 35b, 37b, 43a, 44a, 48b, 504, 50b, 51a, 51b, 524, 544, 55a,
564, 58b, 64a, 68b, 69b, 71b, 72b, 73a, 73b, 74a, 752, 75b, 82a, 84a, 94a, 95b, 97a, 98a, 101a, 1024,
103b, 105b, 1072, 108a, 110a.

I The colophon reads as follows:
sl 8 dasedl A de O e O e G 9 gm0 Qlabes (et A des ) )l ST 1 AL (e g
8 43 laluall 5 Gaaluall asaad g dsalial g 4all sl g 4l & ie Alenad 5 Gpand L ) 96l (0 Jiea yed (e JAY)
Gl Cpdall all e 5 il A dens Udss adlgus ) o i) oy S paig (35 ) U 5 o ) il

aal agle s agle alu

2 The note reads as follows:

DAY g e e s A5 e oY GuEY) A s 455 5 ) e e il Jual) e di e s dalial (LS
A Alaed 5 Cprad A ggd (e
% For a brief description of the manuscript, see online: http://yazmalar.gov.tr/detay_
goster.php?k=158631 (accessed 29 February 2012). The title page reads as follows (f. 111a:)
adle A ian (531l (53T sl e sl ol Gland il allall aleY) ) adia Jaall b Gaalal)
This book was apparently edited as part of a dissertation in two volumes submitted by
Muhammad Yusuf Akhand Jiyazi (Mecca, 1407/1987). On the author, see Nar Allah Kasa’i,
‘Abu Ishaq al-Shirazi’, DMBI, vol. 5, pp. 167-171; Eric Chaumont, La question de lijtihad
selon abii Ishaq al-Shirazi al-Firazabadi al-Shafii, m. 476/1084 (Ph.D. dissertation, Université
Catholique de Louvain, Louvain, 1989); Eric Chaumont, ‘Encore au sujet de I'ash‘arisme d’Abu
Ishaq al-Shirazt, SI, 74 (1991), pp. 167-177. Among the extant manuscripts of al-Mulakhkhas,
there is a copy of it preserved in al-Maktaba al-Gharbiyya (Dar al-makhtatat), Sanaa, no. 886;
see Ahmad Muhammad Tsawi [et al.], Fihris al-makhtatat al-Yamaniyya li-Dar al-makhtutat
wa’l-Maktaba al-Gharbiyya bi’l-Jami‘ al-kabir - San‘a’ (Qumm, 1426/2005), vol. 1, p. 63.
% See the colophon on f. 198b:
O A (e U5V )y e (B () Lsmaie 0 el (il 0 2ene 0 o 0 puenl S 138 i (e §
i slom s (SN don b dealls L liagall s Cpsiaall qanl s 4l sl s al 5 aall 3 Gl ) Jlosy 5 5 Ailaad 5
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quire in which the copy of the talig has ended.” This, as well as the fact that both
texts were transcribed in 590/1194, suggests that the owner of the codex, without any
doubt a Twelver Shi‘i, had first commissioned Ibn al-Hawbal to copy the ta‘lig on the
Mugaddama and then Ibn Mansir to transcribe Aba Ishaq’s Mulakhkhas.

While the Imami biographical sources ignore the author of the taig, the Shafi‘i
author ‘Abd al-‘Azim al-Mundhiri (b. 581/1185, d. 656/1258) includes an entry
on him in his al-Takmila li-wafayat al-naqala, providing the following genealogy:
al-sharif al-ajall al-fadil Abw’l-Qasim ‘Abd al-Rahman b. al-sharif al-ajall Abi’l-Hasan
‘Ali b. Muhammad [b. Muhammad] b. Qasim al-‘Alawi al-Husayni.*® The fact that
both ‘Abd al-Rahman and his father ‘Ali are characterised as al-sharif al-ajall suggests
that both were scholars in their own right. Al-Mundhiri adds that ‘Abd al-Rahman
was born around 520/1126 in Damascus, that he had lived in Aleppo and that he died
in Cairo on 13 Shawwal 582/27 December 1186. It is noteworthy that al-Mundhiri
provides no details about ‘Abd al-Rahman’s literary ceuvre nor does he mention his
affiliation with Twelver Shi‘ism, although it is beyond doubt on the basis of the talig.

Al-Dhahabi (d. 748/1348) includes the same information among the events for
the year 582/1186-1187 in his Ta’rikh al-Islam,” adding that ‘Abd al-Rahman was
the grandfather of the renowned al-Sharif ‘Izz al-Din al-Hafiz, whose biography is
well known. The Shafi‘i scholar al-Hafiz ‘Izz al-Din Ahmad b. Muhammad b. ‘Abd
al-Rahman al-Husayni (b. Cairo 636/1238, d. Cairo 695/1295) was a student of his
compatriot al-Mundhiri whose Takmila he later on continued in his Silat al-takmila
li-wafayat al-naqala.®® ‘Izz al-Din al-Husayni states that his genealogy goes back to

Ay Cppadall ddy Jal o 5 o Al o

The colophon is followed by a wagqf statement:
Qe G Aghae (o se S (JAY Gl xe o s ale il Aaa 5 4Sdle (e () e (pn pat) ol o ol gy QLS 138
Opalusally GBI ¢ o ¥ 5 el Bl el Jalial) 5 a0 5 Coimall 5 S et ) sy Mt i 12ala

% The codex consists of quinions, senions and septions: 1 V (10), 8 VI (106), 1 V (117), 2
VII (145), 2 VI (169), 1 V (189), 1 V-1 (198). We are using the method for the description of the
composition of the quires as established by Jan Just Witkam; see his Arabic Manuscripts in the
Library of the University of Leiden and Other Collections in the Netherlands: A General Intro-
duction to the Catalogue (Leiden, 1982), p. 14; see also Francois Déroche et al., Islamic Codicol-
ogy: An Introduction to the Study of Manuscripts in Arabic Script (London, 1426/2005), p. 71.
Both scribes provide quire signatures in the outer corner of the upper margin of the recto of the
first leaf of the quire. However, while Ibn Hawbal gives the numbers of ordinal form (thaniya,
thalitha, rabi‘a, khamisa, sadisa, sabi‘a, thamina, tasi‘a, ‘ashira), the copyist of the Mulakhkhas
employs numerals (11, 12, 13, 14, 15, 16, 17).

% <Abd al-‘Azim b. ‘Abd al-Qawi al-Mundhiri, al-Takmila li-wafayat al-naqala, ed.
Bashshar ‘Awwad Ma‘rif, 4 vols (Beirut, 1981), vol. 1, p. 72, no. 5. The only Imami biographer
who took notice of ‘Abd al-Rahman so far is ‘Abd al-‘Aziz Tabataba’i, Mujam a‘lam al-Shi‘a,
p. 243, who mentions his biography as stated by al-Mundhiri.

%7 Muhammad b. Ahmad al-Dhahabi, Ta’rikh al-Islam, ed. ‘Umar ‘Abd al-Salam Tadmuri
(Beirut, 1988), vol. 12, p. 751.

% “Izz al-Din Ahmad b. Muhammad al-Husayni, Silat al-takmila li-wafayat al-naqala,
ed. Bashshar ‘Awwad Ma‘raf (Beirut, 2007). On ‘Izz al-Din, see the editor’s introduction to
Silat al-takmila li-wafayat al-naqala, vol. 1, pp. 5-54 (with further references); Rudolf Sellheim,
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‘Ali b. Husayn al-Sajjad (d. 95/713) and adds that his family was of Kafan origin:
‘Izz al-Din Abu’l-Qdsim Ahmad b. Abi ‘Abd Allah Muhammad b. Abi’l-Qasim ‘Abd
al-Rahman b. Abi’l-Hasan ‘Ali b. Muhammad b. Muhammad b. Qasim b. Muhammad
b. Ibrahim b. Muhammad b. ‘Ali b. ‘Ubayd Allah b. ‘Al b. ‘Ubayd Allah b. al-Husayn
b. ‘Ali b. al-Husayn b. ‘Ali b. Abi Talib ...”

About his father Muhammad ‘Izz al-Din al-Husayni reports the following details:
Sharaf al-Din Abu ‘Abd Allah Muhammad was born in Cairo on 26 Ramadan 573/18
March 1178 where he also died on 6 Safar 666/27 October 1267. ‘Abd al-Rahman, ‘Izz
al-Din al-HusaynT’s grandfather, must therefore have left Aleppo prior to 573/1178
when his son was born, and he had died when his son was only nine years old. It is
possible that ‘Abd al-Rahman was forced to flee from Aleppo as a result of the grow-
ing oppression of Shi‘is under the Zengids and the Ayyubids."®* Sharaf al-Din appar-
ently grew up as a Sunni, as his main education took place after his father’s death, and

100

“Izzaddin al-Husaini’s Autograph seiner Silat at-Takmila: Traditionarier-Biographien des
7./13. Jahrhunderts’, Oriens, 33 (1992), pp. 156-180. ‘Izz al-Din has also compiled a work entitled
al-Ahadith al-thamaniyya al-asanid al-muntaqat that is preserved in an apparently unique
manuscript (Istanbul, MS Koprilii (Fadil Ahmad Pasha) 371, ff. 105-202); for a brief descrip-
tion of the manuscript, see Karabulut, Istanbul ve Anadolu kiitiiphanelerinde, vol. 1, p. 229.
Details on the transmission of the work and the material it contains are given on the title page
as follows:
el o Gle o priall a8l Gaall Cam gl s Jalad) el e Lo (g BlETLD 2L ALl Eapalal)
Ah\‘;.;:‘)‘;'\;\u;.\l‘gsQ:\QA;)]\A,\;wmwmie‘u&l\ﬁiw_\ll‘}ceu}f\_\;\dld@)s@\ﬁ\‘)y;mw
aie o samall anl ) (G dens (g deae il o Gl o pLeW) gl 3 55 el Legic

% Sila, vol. 2, p. 558; see also the editor’s introduction to his Silat al-Takmila, vol. 1, p. 7. Izz
al-Din al-Husayni apparently had two sons, al-gadi Sharaf al-Din Abu’l-Hasan Muhammad,
who had studied with his father the latter’s work Silat al-Takmila (the autograph manuscript
of Silat al-Takmila (Koprilii I 1101) has 17 sama‘at, in most of them Muhammad is mentioned
as sami’; see Sellheim, ‘Autograph’, pp. 165ff; see also the editor’s introduction to the Sila, vol.
1, pp. 25-26 and 50 for a facsimile reproduction of the sama‘ dated Rabi‘ I 685/April 1286) and
Badr al-Din Aba Muhammad al-Hasan (b. ca. 676/1277-1278, d. Jumada I or Rabi‘ II 743/1342)
who inherited from his father the office of naqib al-ashraf; see the editor’s introduction to the
Sila, vol. 1, p. 17.

10 Sila, vol. 2, p. 558f. See Mashyakhat qadil-qudat Shaykh al-Islam Badr al-Din Abi
‘Abd Allah Muhammad b. Ibrahim b. Jama‘a, takhrij ‘Alam al-Din al-Qasim b. Muhammad
b. Yasuf al-Birzali, ed. Muwaffaq b. ‘Abd Allah b. ‘Abd al-Qadir (Beirut, 1988), vol. 2, p. 496;
al-Dhahabi, Ta’rikh al-Islam, vol. 15, p. 137; Khalil b. Aybak al-Safadi, al-Wafi bi’l-wafayat, ed.
Sven Dedering (Beirut, 1394/1974), vol. 3, p. 235; Ahmad b. “Ali al-Maqrizi, Kitab al-mugqaffa
al-kabir, ed. Muhammad al-Ya‘lawi (Beirut, 1991), vol. 6, p. 22; Miisa b. Muhammad al-Yanini,
Dhayl mir’at al-zaman (Hyderabad, 1954-1955), vol. 2, p. 403.

1 On the situation of Twelver Shi‘is under the rule of Zangids and Ayyubids, see Hasan
Angari, ‘Din u dawlat dar dawlatha-yi Al Zangi wa-Ayyubiyyan: Daramadi bar adabiyyat-i
siyasi-yi Islamt’, Kitab-i mah-i din, 104-105 (1385/2006), pp. 6-33; Nikita Elisséeff, Nuir ad-Din,
un grand prince Musulman de Syrie au temps des Croisades (511-569 h./1118-1174), 3 vols
(Damascus, 1967); Wilferd Madelung, ‘The Spread of Maturidism and the Turks’, Actas do
IV Congresso de Estudos Arabes e Islamicos, Coimbra-Lisboa 1968 (Leiden, 1971), pp. 109-168;
Eddé, La principauté ayyoubide, pp. 436ft. See also Carole Hillenbrand, ‘The Shi‘is of Aleppo
in the Zengid Period: Some Unexploited Textual and Epigraphic Evidence’, in H. Biesterfeldt
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the teachers Sharaf al-Din is known to have studied with were exclusively Sunnis.'®

It was possibly from his father that ‘Izz al-Din inherited the prestigious position as
naqib al-ashraf,'® and it is plausible that he in turn had inherited this office already
from his father ‘Abd al-Rahman, although the biographical sources are silent about
this. When talking about his grandfather ‘Abd al-Rahman it is noteworthy that, in
contrast to al-Mundhiri and al-Dhahabi, ‘Izz al-Din al-Husayni explicitly refers to his
grandfather’s literary ceuvre, albeit in a general manner, and that he states that the
latter had for some time taught Arabic grammar and usiil, referring either to theology
or legal methodology or both." Like al-Mundhiri and al-Dhahabi, ‘Izz al-Din does
not mention his grandfather’s Imami affiliation.'® Moreover, neither ‘Izz al-Din nor
any other biographer provides any details as to the teachers of his grandfather ‘Abd
al-Rahman.

Throughout the taliq the author regularly refers, apart from some earlier Mu‘tazili
thinkers and al-Shaykh al-T4si, to the Sharif al-Murtada, whose Kitab al-dhakhira
he explicitly names on one occasion,'® and to al-Murtada’s student Abu’l-Hasan
al-Busrawi.'” On one occasion he also explicitly mentions al-TGsT’s autocommentary
on the Muqaddama which he must have had at his disposal.'® It is possible that the
present ta‘liq is primarily a paraphrastic commentary on al-TusT’s Sharh al-muqad-
dama. Towards the end of the text the author refers to Abu’l-Husayn al-Basri (f. 95a)

and Verena Klemm, ed., Differenz und Dynamik in Islam: Festschrift fiir Heinz Halm zum 7o.
Geburtstag/ Difference and Dynamics in Islam (Wiirzburg, 2012), pp. 163-180.

102 See Sila, vol. 2, p. 559.

1% This office is mentioned in a sama‘issued for Silat al-Takmila where it is stated (quoted
in the editor’s introduction to the Sila, vol. 1, p. 25). Note also that ‘Abd al-Rahman is charac-
terised in the following sama‘as al-mufti:

‘;ﬂ el el Al yals Jadlall allall Alel) agsil) Liand o Bas diias e Ll alaall 5 alaall o2a e pans
il Glea 5l die anldll o Cpall a8l aleY) ) dase il e ol Cpall Gy Aadlal) ale¥) (g 2ead il
o A Cppabusall iy Aie S 4 prasd o) i il

104 Sila, vol. 2, p. 559:

a5 A pall 1815 Alian 45 sl s dbnen il Aly () seeial) Dbmaill aaf (IS Gas )l ve anddl) il 05
4 adiil g 5ae Laa i

1% The extant biographical works on the scholars of Aleppo also convey no information on
‘Abd al-Rahman. The only extant biographical work that is devoted to the history of Twelver
Shi‘is in Aleppo, Ibn Abi Tayy al-HalabT’s (d. ca. 630/1232-1233) al-Hawi fi rijal al-imamiyya,
is preserved only incompletely and ‘Abd al-Rahman is not mentioned in the preserved parts of
the work that have been collected by Rastl Ja‘fariyan, in Turdathuna, 65 (Rabi‘I1422/2001), pp.
106-10; 66-67 (Rabi‘ I 1422/2001), pp. 122-131. He is also not mentioned in the various Sunni
biographical dictionaries specifically devoted to Aleppo, namely Zubdat al-halab min ta’rikh
Halab, ed. Sami al-Dahhan (Damascus, 1370/1951) and the incompletely preserved Bughyat
al-talab fi ta’rikh Halab, ed. Suhayl Zakkar (Damascus, 1988), both by Kamal al-Din ‘Umar b.
al-‘Adim (d. 660/1262). On Ibn al-‘Adim’s works, see also David Morray, An Ayyubid Notable
and his World: Ibn al-‘Adim and Aleppo as Portrayed in his Biographical Dictionary of People
Associated with the City (Leiden, 1994).

106 See f. 14a:16.

107 See ff. 18b, 39b.

108 See f. 14a:17 (discussing al-TtsT’s notion of annihilation).



Al-Shaykh al-Tusi 497

‘and his followers’ (wa-man qala bi-qawlihi) among those who negated the Bahshami
notion of the ‘states’ (ahwal). If indeed the present ta‘lig is based on al-TasT’s Sharh
al-muqaddama, this reference may have originated with al-Tasi rather than with
‘Abd al-Rahman. This would be another indication that al-Tasi had discussed some
of the doctrinal views of Abu’l-Husayn al-Basri in his autocommentary. Be that as it
may, the commentator clings to the doctrines of the Bahshamis throughout the ta‘ig
as seems to have been characteristic for Twelver Shi‘i theologians of Aleppo during
his time. He may very well have been under the influence of, and perhaps even closely
connected to, Abu’l-Makarim Izz al-Din b. Zuhra (on him, see above). At various
occasions ‘Abd al-Rahman explicitly remarks that his only intention is to explain the
views of al-Tsl in his Mugaddama.'*”®

The text of the commentary begins without any introductory remarks that would
provide information about the circumstances that led to the compilation of the taTig.
Moreover, neither has al-Tasi’s khutba been quoted in full nor has his final remark
been included, and the commentary ends with only a brief concluding statement
(f. 115a). Some information as to why the talig was compiled is given on f. 53b of the
text. Here ‘Abd al-Rahman remarks, among other things, that the preceding discus-
sion relates to a query, possibly by a student (ijabatan li-su’al al-sa’il wa-muwafaqatan
li-gharad al-talib).""°

109 See f. 96b:17-20:
oy bl Jal cpm Cadla 4 Lo Gl amy a5 o samall il 5 Il a1 bty J sl e s doadll 138 aline (ale)
S 13 (3l Lo v o 45 g8 g ) J gnn Lo le (it die Alicee Aiee S
F. g7a:15:
o SA a5 Dl Bl 13 A ) e ealli Lgie grpmaall s VY1 020 (34
10 See f. 53b:3-9 (here the work is also explicitly qualified as a ta‘lig):
A g0 5 Jibaall Ul paad Alan) @l S Laild LS 130 pacad Bl 8 padis ) Le Jacadll 13 (3 Linl o) 5 W e
30se 4300 ) (8 Ui IS 43133 13 i S alea 5 LS 130 (31l Alaa (g Jucail) 138 &1 5550 ) i (a5 calldall yia yal
58 5 Al sy B3I 5 DS (3l g ) a slall O e 4y allay 4ild oaad 8





